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DERIVATION OF CHIDUSHIM: All comments in this document are 

chidushim that I (Mitchell Rose) myself have noticed in the Torah, unless I 

explicitly attributed it to another person-or-book. Each comment in this 

document that I obtained from another person-or-book includes a citation to 

that person-or-book.  Some comments below indicate inconsistancies in trop 

between different chumashim – I (Mitchell Rose) found them by simply 

reading different chumashim and noticing where they contradict each other.  I 

(Mitchell Rose) acknowledge that I am not a rabbi and am fallable and not 

well-read on mefarshim, so that many questions and answers I present below 

might be mistaken. 

 

CITATION LEGEND:  Throughout this document, the citation format is in 

the form X:Y:Z,  with X denoting the book (1= TY$ARB, 2 = TWM$, 3 = ARQYW, 

etc.), Y denoting the perek, Z denoting the pasuk. 

 
_____________________________________________________________________ 

 

1:1:1 
Rashi quotes Aliyahu Raba 

... OYUSL ... OLWE  TWMWA WRMAY OA$ ... VYRC HYH AL QXCY YBR RMA 
which explains that the Torah’s story -- of Gd’s creation of the world and Gd’s 
granting the land of Israel to the Jews -- is to provide an ARGUMENT to gentiles that 

we Jews did not STEAL the land but, instead, the Creator of the land gifted it to us. 

     I believe Aliyahu Raba’s drash has the following problems:  
     Problem #1: Most ancient pagans never even heard of Gd or Torah, and (according 

to some Tanaim in Meseches Megilla daf 9A) we were prohibited from translating the 

Torah into foreign languages.  So how would proofs from Gd or Torah carry any 
weight with pagans.  The same Torah that quoted Paroh as saying (when hearing that 

Gd demands that Jews be freed) YY TA YTEDY AL  lLoQB EM$A R$A YY YM  (2:5:2)  

would understand that pagans are not convinced by quotations from Gd and Torah. 
     Problem #2: Even many Jews themselves don’t believe Torah contains Gd’s words, 

so how could we expect a gentile to believe it?   

     Problem #3: As seen now-a-days, even many Arabs and Christians who do believe 
in Torah is Gd’s word do not accept the Torah’s story as a justification for the Jews to 

possess Israel. 

     My answer:  Therefore, I believe it is more reasonable that the Torah’s story – 
starting with Gd’s creation of the world – is meant to (1) IDENTIFY to Jews (not 

gentiles) WHO is demanding we follow the mitzos that will be mentioned later in the 

Torah and (2) ARGUE to Jews (not gentiles) WHY we should keep them.  The concept 
applies to the first statement of the Ten Commandments of “I am the Lord your Gd that 

took you out of Egyption from slavery ” which might be a preface to the other 9 

mitzvos that (1) IDENTIFIES WHO is commanding the following 9 mitzvos and (2) 
ARGUES WHY we should keep those mitzvos.  After all, the Torah is called a 

“contract” (“TYRBH RPS”) and the 10 commandments are similarly called a “contract” 

(“TYRBH TWXL”); and contracts (at least in modern society) include a preamble that 

IDENTIFIES the PARTIES (including their association with each other) and ARGUES 

WHY the contract’s later-mentioned requirements should be fulfilled. 

     Years after I conceived of this problem-and-answer to this drash of Aliyahu Raba, I 
read that Telz Rosh Yeshivah Aliyahu Meir Bloch (in his book 

“Peninai Da’as Al Hatorah”) found a similar problem with Aliyahu Raba’s drash and 
provided a somewhat different answer than I did. Rabbi Bloch’s answer is that the 

Torah story is meant to provide to us Jews (not gentiles) the argument that we did NOT 

STEAL the land since the land’s Creator gifted it to us. 
     In overview:  

        - Aliyahu Raba’s drash asserts that the Torah’s story is an argument to gentiles 

that we Jews did not steal the land. 
        - Rabbi Bloch’s drash asserts that the Torah’s story is an argument to Jews that we 

Jews did not steal the land. 

        - My drash asserts that the Torah’s story is an argument to Jews that we Jews must 
keep the Torah’s later-mentioned mitzvos. 

 

1:1:5 
OWY RWAL OYQLA ARQYW  

This pasuk in the Dead Sea Scrolls of Genesis (viewable online) has OMWY in place of 

OWY.  
 

1:1:5 

DXA OWY 

Rashi says it says DXA OWY instead of  IW$AR OWY to indicate that Gd was the only 

intellegent being in the the world before creating angels.  I assume this limud is  

AQWWD WAL, since the pashut pshat is that you can call an item “one” if the other items 

haven’t been introduced yet, such as 

 1:2:11  IWXYG YN$H ...  IW$YP DXAH 

 4:28:4 DDYM YN$H O$W DDLA DXAH O$ 

 

1:1:9 

OYMH WWQY OYQLA RMAYW 

This pasuk in the Dead Sea Scrolls of Genesis (viewable online) has, in place of WWQY, a 

word that looks like WAQY.  Perhaps it is just a misspelling by the scribe. 

 

1:1:11 
H$E YRP JE ERZ EYRZM B$E 

The trop over ERZ is  
rvi’i ( ) in StoneChumash, and 

zakaif katone ( ) in others 
 

1:1:11 
H$E YRP JE ERZ EYRZM B$E 

High concentration of Es. 

 

1:2:2  YEYB$H OWYb  TobwiYW 
     This phrase means “and He rested on the 7th day”.  It is poetic that the “7th” day was 

chosen as the day of “rest”, since these words have similar roots.  Specifically: Bw is 

sit or stay in Hebrew, TBw is  rest in Hebrew,  Bw is 7 in Aromaic, EBw is 7 in 

Hebrew.  This similarity between “rest” and “7” was first noticed by Emily Dennis of 

Sinai Synagogue in Cleveland Ohio. 

 
1:2:3 

 JRAHW OYM$H TWDLWT HLA  and 1:6:9  XN TDLWT HLA.  

     I am surprised at Sifsei Chachamim for saying the rule applies to 1:2:3 since both 

Rashi and Sifsei Chachamim at 1:2:3 say just the opposite, i.e. , that “HLA” there 

agrees with the previous section.  Hoever, admittedly, Sifsei Chchamim at 1:6:9 DOES 

state “HLA” there invalidates the previous.  I am also surprised at Rashi for saying this 

rule applies to every instance of  “HLA”, since it clearly does not. 

     I surveyed dozens of instances of  “HLA” and all of them clearly agree with the 

items above or with the items below without invalidating any.  Even 1:6:9 doesn’t 
appear to me to invalidate the previous list. 

     Why then does it repeat a known fact (whom Noach’s sons were)? To reorient the 
reader about the facts upon starting a new story. 

     The Torah does this at at least the following 4 places: 

1:2:4 JRAHW OYM$H TWDLWT HLA  

1:11:27 XRT TWDLWT HLA    

1:25:19 QXCY TWDLWT HLA  

1:25:19 IRHA TWDLWT HLA 

 

1:2:4 

OYQLA –YY 

This is the first occurrence of G-D’s name YY in thte Torah.  Of the 1820 times the name 

YY  appears in Torah, the first 20 (including this) are all OYQLA –YY.  None other are 

OYQLA YY (in the whole Torah) except for the one instance (the 268th time YY is 

mentioned) : 2:9:30 OYQLA –YY YNPM IWARYT ORU YK 

 

1:3:1 

HD$H TYX LKM OWRE HYH $XNHW 

This is the first of many times in the Torah that the suffix “M” means “more than” 

The pasuk (Tehilim 23:6  RQBL OYRMW$ RQBL OYRMW$M YYL Y$PN  

is usually translated as “My soul is to Gd from among the watchers of the morning, 

watchers of the morning” in which the suffix “M” means “among”.  Rabbi Berger (of 

Sinai Synagogue in Cleveland, Ohio) instead translates it as “my soul is to Gd more 

than the watchers for the morning watch for the morning” in which “M” means “more 

than” as in this pasuk of 1:3:1. 
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1:2:5 

 

RYUMH AL YK XMCY ORU HD$H 
The letters in both boxes are the same, but in different order 

 

1:2:17   

TWMT TWM WNMM VLKA OWYB YK 
This appears to be contradicted in 1:3:6 where Adam and Chava ate from it and didn’t 

die that day. 

 
1:2:14 

RHNH O$W 
I see 3 different trops for this phrase: 

(1) Chitas has no trop for O$W and a dash after it ( RHNH-O$W) . 

(2) Tikun Simanim & Stone Chumash & Chumash Mishor have a pashta  over O$ 

and no dash after it. 

(3) Tikun by La’orVecheftzaPublishing has a pashta  over O$W and a dash after it. 

 

1:2:25; 1:3:31;  

O$BLYW. . .W$$BTY ALW 

 This combination of  $B here being due to nakedness, and then solving it by Gd 

$BLing them, perhaps indicates that the word  $BL comes from $B AL  in that it 

stops people’s embarrassment from being naked.  

 Also, perhaps the common thread of “delaying” in $$B of H$M $$B (story of 

Moshe 2:32:1) with $$B meaning “embarrassed” (in this story of Adam & Chava) is 

that both the delayed person and the embarrassed person are both hesitant. 
 

1:2:28 

OWRE HYH $XNHW:  W$$BTY ALW WT$AW ODAH OYMWRE OHYN$ WYHYW 

The Torah chose two homonyms that have irrelevant meanings: "naked" and "sly". 
 

1:2:25 

HTA OoRYaE YK...YKNA OoRYaE YK...OH OiMuRYaE YK...OYiMgRqE OHYN$ WYHYW  

This episode of the snake contains all 4 occurrences of the word “naked” in Torah. 

Interestingly, it presents 3 different spellings for the same word: 

1st spelling: OYiMgRqE OHYN$ WYHYW    (1:2:25) 

2nd spelling: OH OiMuRYaE YK WEDYW    (1:3:07) 

3rd spelling: YKNA OoRYaE YK ARYAW . . .RMAYW   (1:3:10) 

3rd spelling: HTA OoRYaE YK VL DYGH YM RMAYW    (1:3:11) 

It is also interesting that the first spelling MgRqE for "naked" is essentially the same as 

the spelling OgRmE  HYH $XNHW (1:3:1) for "clever".  When I discussed this point with 

my friend SteveBakerOfCleveland'sHeightsTemple, he pointed out that a book entitled 
"Beast Crouching at the Door" addresses this issue. 

 

1:3:2-3 

 WB WEGY ALW ... OYHLA RMA ... H$AH RMATW 
Rashi states that this exaggeration by Chava of what Gd prohibited and her subsequent 

breaking of that prohibition exemplifies a lesson from Mishlai that exaggerating a 
divine command leads one to fail the command.  But isn’t that what we do each time 

we recite a bracha “WNWWCW WYTWWCMB WN$DQ R$A YY HTA VWRB” on a rabbinic mitzvah? 

 
1:3:15 

BQE WNPW$T HTAW $AR VPW$Y AWH 
The sentence structure sounds odd – “he will bash you head and you will bite him 
heel”.  The the same sentence structure is found in   

$PN WNKN AL:  (1:37:21) (“Let’s not smite him soul”  and in  

$PN WXCRW WHER LE $YA OWQY R$AK (5:22:26) “and kills him soul” 

 

1:3:15 

BQE WNPW$T HTAW $AR VPW$Y AWH 

 Rashi says the two  PW$s are homonyms that have different meanings (bash and 

hiss/bite) and are chosen for poetic reasons.  And that PW$.(hiss/bite) is where the 

name IWPYP$ gets its name.  

 In Baba Batra 7a, Tosfot says PW$ means crawl on the ground from the word rub 

FW$P$.  For example, I see that in Menachot 77a, F$  means rub as in rub oil on 

head.   

 In Baba Batra 169a, the Aramaic word PW$  means wait.   

 In Breishit  Raba 17:4, $XNK HME F$ HYH IMH  and Medrash Braishit 16:10  

$XNK OYNYE F$ HYH IMH , F$ appears to mean sly.   

 Several places in Medrish Raba, such as EYQRB F$ in Braishit 6:6, use  F$ to 

mean float.   

  

 
1:3:16 

1)  VB L$MY AWHW VTQW$T V$YA LAW 
 
    This phrase is similar to 

  

2)  WB L$MT HTAW WTQW$T VYLAW  (1:4:7) 

 

DEDUCING THE MEANING OF THE ROOT QW$  

The root QW$  in the noun HQW$T might be the same as in the verb HQQW$ .   

Its meaning can be deduced from the following passages it is used in: 

3) HQQo$ $PN EYbsH YK  (Tehillim 107:9) (“satisfies a SHOKEK soul”) 

4) HQQW$ W$PNW FYE HNHW (Isaiah 29:8) (“behold he’s tired and his soul SHOKEKs”) 

5) VRDB ACWY$ HE$B HLEB LE TQQWT$M H$AH$ DMLM -- VTQW$T V$YA LAW  Eruvin 100b 

   (“women SHOKEK for their husband when he about to leave on a journey”) 
6) IYUY$KT WHNYN YAMW WHYLE TQQWT$M H$AH$ OYRBD   Ktubot 68A 

   (“women SHOKEK for jewelry”) 

7) HB QQWT$MW...H$A ODA A$N (“a man weds a woman and SHOKEKs for her”) 

8)  HMYYQL WDYL HWCMH AWBT YTM QQWT$MW IYTMM  Shelah on MesechetYuma  

 (“waits and SHOKEKs when will the mitzvah come to fulfill it”) 

 Considering the contexts of these passages, the root “QW$”  refers to an emotion 

of long/thirst/hunger/crave for something and not a remantic desire that the first 
passage might lead one to think. 

 

WHAT PREPOSITION FOLLOWS THE ROOT QW$  

 In all Hebrew literature, QW$ is followed by a preposition that prefaces the object 

of the SHOKEK emotion.  And different epochs in literature used different 

prepositions, as follows: 

 The most ancient literature, Torah (quotes 1-2), used the preposition LA. 

 Later literature, Talmud (quotes 5-6), used the preposition LE. 

 Yet-later literature, Tana Dvai Eliyahu Raba (quote 7) uses the preposition Hb  

 So you can determine the epoch of an author based on the preposition he/she use 

after SHOKEK.  For example, the title “YLE WTQW$T” (“Teshukato Olai”) of a recently-

published commentary on Shir Hashirim must be following the Talmudic phraseology, 

based on its use of the preposition LE . 

 The phrase “HLEB LE TQQWT$M” appearing in the first Rashi of OYRY$H RY$ is 

borrowed from Talmud (quote 5 above). 
 

ANOTHER MEANING OF THE ROOT QW$  

 Another meaning of the root “QW$” is “drink” or “provide water” as in the 

pasukim: 

9)  YTYB Q$M IBW 1:15:2 (“and the son who supplies my household”) 

10) YME LK Q$Y VYP LEW  1:41:40  (“and on by your mouth all my nation will drink”) 

11) Wb QWQ$ OYBG Q$Mk Isaiah 33:4 (“like watering from cisterns it is watered with it”) 

12) HRwET TBR HQQ$TW JRAH TDQP  Tehilim 65:10  

 (“You remembered the land and watered it, greatly enriched it”) 

13) LD OE LE E$R L$WM QQ$ BDW OHN YRA  Mishlai 28:15   
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is uncertain.  It means “roars” per TargumYonatan & Rashi, and “trample” per 

IbnEzra“.  But I think that even in this pasuk, Q$ can mean “hungers”.  A weakness of 

IbnEzra’s interpretation is that it renders  QQ$ BDW unsymmetric with OHN YRA.  A 

weakness of TargumYonatan’s & Rashi’s & IbnEzra’s interpretations is that no other 

occurrence of QQ$ in Tanach matches their interpretations. 

 

1:4:6 

VL HRX HML  

     The word HML appears 45 times in the Torah, and EWDM appears 10 times. 

     I notice that HML (but not HZ HML) is more often said respectfully by a lower person 

to a higher person, whereas EWDM  is more often said by a higher person to a lower 

person or to himself.  Their roots (“for what” and “what knowledge”) would imply they 

have different connotations, in that: 

EWDM means “by what PAST CAUSE” as in OWYH OYER OKYNP EWDM (1:40:7; what 

CAUSED you sadness) whereas HML means “for what FUTURE PURPOSE”.   

     Accordingly, Gd in this pasuk is not asking Cain what CAUSED your anger but 

instead for what PURPOSE is your anger. 
 

1:4:25 

 

DWE EDYW 

imperfect palindrome centered between the two Es 
 

. . .HN$ OY$$W $MX VWNX YMY LK YHYW    1:05:23 
     This is the  

 
 

1:5:5-31 

. . . YX R$A ODA YMY LK WYHYW   

. . . T$ YMY LK WYHYW   

. . . $WNA YMY LK WYHYW   

. . . INYQ YMY LK WYHYW   

. . .  LALLHM YMY LK WYHYW   

. . .  DRY YMY LK WYHYW   

. . .  VWNX YMY LK YHYW   

. . . XL$WTM YMY LK WYHYW   

. . . VML YMY LK YHYW   

     As listed above:  When disclosing the total lifespan of each man, the Torah 

mentions YHYW singular only for VWNX and VML, and WYHYW plural for the rest.  I don’t 

know why. 

 

1:5:29 and 1:6: 6-8 

IX ACM  ... YTMXN ... OXNYW  ... XN  ... WNMXNY 

Several words in one story with the letters XN. 

 
1:5:32 
 TPY TAW OX TA O$ TA XN DLWYW HN$ TWAM $MX IB XN YHYW 

     For all men prior to Noach, the Torah states the number of “years so-and-so lived” 

before siring his son; i.e., using the phrase “HN$ so-many YXYW“. 
     In contrast, Noach is the first person whom the Torah mentions how many “years 

old” he was before siring sons. 
     In later stories, the Torah later uses the phrase “years old” routinely when 

describing births in later genearations. 

 

1:6:1 

HMDAH YNP LE BRL ODAH LXH YK YHYW  

     In Torah, the VERB meaning “began” is always LXH.   It is mentioned 10 times in 

Torah (conjugated LXH 8 times and conjugated OmLXH 1 time and conjugated 

HNYLXTW  1 time). 

     In contrast, the NOUN meaning “beginning” is always HLiXt , which occurs 4 

times in Torah:  HLXTB HoLHA O$ HYH R$A and JQYAW HLXTB R$AK ER IHYARMW   

and  HLXTB WNYTXTMAB B$H FSKH  and LKA RB$L HLXTB WNDRY  

     The MODERN-HEBREW VERB for “begain” -- LYXTH -- is not mentioned 

anywhere in the Bible, and must have been derived from the noun HLiXt at some 

post-Bible time. 
 

1:6:2 

OYHLAH YNB 

Rashi brings 2 examples from Sefer Shmos that OYHLAH means people of status.  

Another example, that is closer in context but not in Chumash, is in the prayer HYM$ 

VYRB which says “IYHLA RB LE ALW.” 
 

1:6:5 

OWYH LK ER QR WBL TB$XM RCY LKW 
Why is MAN’s being bad a reason to wipe out ALL living things? 

 

1:6:5 

OWYH LK ER QR WBL TB$XM RCY LKW 

 

WYRENM ER ODAH BL RCY YK (1:8:221) 
G’d said the 1st phrase BEFORE the flood, as a reason TO wipe out man. 

G’d said the 2nd phrase AFTER the flood, as a reason NOT to wipe out man again. 

It is surprising that both phrases essentially say the same reason, but for opposite 
conclusions. 

 

1:6:9 

XN TWDLWT HLA 

     Why is this parsha entitled “XN” if the parsha starting with QXCY TDLT HLA 

(1:25:19) is entitled “TWDLWT” and the parsha starting with  LAR$Y YNB TWM$ HLAW 

(2:1:1) is entitled ”TWM$”? 

 

1:6:11-14 

OTYX$M YNNHW . . . R$B LK TYX$H YK  HTX$N HNHW. . . TX$TW 
The word used to portray the punishment is the same word used to portray the sin.   

 
1:6:16 

HLEMLM HmNeLKT HMA 

The N before the H indicates “she will finish it”.  Didn’t the Torah mean to say “you 

should finish it” mHe LKT as in mHe$ET “you should make it”?   

     Perhaps this is poetic license,  

as in Yaakov telling Esav HN$QBT YDYM HNUXA YKNA (1:31:39)  

and as in Yakov saying ITEDY HNTAW  (1:31:6).   

     Or maybe this is passive tense, meaning “she (the boat) will culminate in an amah at 
the top.” 

 
1:7:2 

AWH HRHU AL  

The trop under AL is munach  in some chumashim and some pashta in others.  

 
1:7:2 

AWH HRHU AL  

This is the first occurrence of the root RHU, meaning “pure”, in Torah. 

The word RHU might be derived from the words, RHYU, RHYU , ARHYU in Aramic, 

meaning “brightness” & “noon” (which is brightest time of day) (Brachos 59a, 

Shabbos 63a), since “pure” is mentally associated with “bright”. 
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1:7:4  HLYL OYEBRAW OWY OYEBRA   
This phrase ("40 days and 40 nights") occurs the following 8 times in Torah: 

1:7:4 R$A OWQYH LK TA YTYXMW  HLYL OYEBRAW OWY OYEBRA  JRAH LE RYUMM YKNA 

1:7:12  XN AB HZH OWYH OCEB  HLYL OYEBRAW OWY OYEBRA  JRAH LE O$GH YHYW WXTPN 

2:24:18  H$M LA YY RBDYW   HLYL OYEBRAW OWY OYEBRA  RHB H$M YHYW RHH LA 

2:34:28  AL OYMW LKA AL OXL   HLYL OYEBRAW OWY OYEBRA  YY OE O$ YHYW 

5:9:9  AL OYMW YTLKA AL OXL   HLYL OYEBRAW OWY OYEBRA  RHB B$AW OKME YY TRK 

5:9:11  YN$ TA YLA YY ITN   HLYL OYEBRAW OWY OYEBRA   JQM YHYW LHQH OWYB $AH 

5:9:18   AL OYMW YTLKA AL OXL   HLYL OYEBRAW OWY OYEBRA   HN$ARK YY YNPL LPNTAW 

5:10:10   YLA YY EM$YW  HLYL OYEBRAW OWY OYEBRA  OYN$ARH OYMYK RHB YTDME YKNAW 

 
 

1:7:7 

WYNBW  XN ABYW 

The trop under ABYW is  munach  in all chumashim. 

The trop over XN  

 is revi’i ( ) in TikunSimanim, StoneChumash, SoncinoChumash, and 

MishorChumash; and

 is zakef-katon ( ) in Chitas, GutnickChumash, my 1950s LevineEpsteinChumash, 

and my 1950s HebrewPublishingChumash. 

The revi’i ( ) option is odd, because the trop over the next trop is tlisha gadola ( ), 

which does sometimes follow a zakef-katon ( ) but (I believe) never follows a revi’i( ). 
 

1:7:14 

FNK  Lmk RWPC  Lok  WHNYML FWEH LKW 

(As I mention below regarding pasuk 3:26:34-35) 
      In my experience,  

Lok (with vowel cholam) usually HAS a TROP and MEANS the noun "all" (i.e., every 

thing or  the entire thing), whereas  

Lmk (with vowel komatz) usually HAS NO TROP and MEANS adjective "all" 

followed by a noun.   

     This phrase apparently means “every bird of every wing”. 

     The tipcha  trop under Lok  indicates a pause after Lok, which appears to be in the 

wrong place since it would render the phrase to mean “all, bird of every wing”.  I 

propose that the word in the phrase "bird of every wing" are so tightly bound to each 

other that the word Lok was forced to have a trop tipcha  which then forced it to be 

spelled Lok instead of Lmk  

     This is how Ibn Ezra (in order to translate Lok as a noun) translates another instance 

of Lok that has a tipcha  trop under it  

– OHB AY$N Lok WXL$T WYTBA HUML DXA $YA DXA $YA 

(4:13:2 “every one was a prince among them”) 

 Another passage whose Lok and trop seem out-of-place is  

VYYX YMY Lok HNLKAT IWBCEB in which Lok has a tipcha . 

 
     A similar situation occurs in  

 OYRCM JRA YNQZ LokW WTYB YNQZ HERP YDBE Lmk WTA WLEYW . . . FSWY LEYW  (1:50:07) 

in which the word LK appears 2 times in the same pasuk, both times with the identical 

meaning, and yet are spelled differently based due to their different trop.  
 

1:8:28 

HRHUH HMHBH LKM XQYW 

5 Hs in a row. 

 

1:9:5 

WN$RDA HYX LK DYM 

The N in WN$RDA has a mapik dot in most chumashim, but not in L’orV’echftzah 

Tikun and Pardes MikraosGedolos 
 
1:9:6 

 

 

ODAH . . .VP$Y WMD ODAB <>  ODAH OD VPW$ : ODAH 

This phrase has several words in a row with the letters M  and D. 

It is also word-wise symmetric about the <>. 
 

1:9:5-6 
 

ODAH TA H$E OYQLA OLCB YK VP$Y WMD ODAB <>  ODAH OD VPW$ : ODAH $PN 
symmetric about “<>” , and accentuated by “man’s soul” corresponding to “Gd’s 

image” 

 
1:9:23 

OHYN$ OK$ LE WMY$YW HLM$H TA TPYW O$ XQYW 

A lot of words with letters $M, the same letters as in Shem’s name 

 

1:9:23 

OHYN$ OK$ LE WMY$YW HLM$H TA TPYW O$ XQYW:  JWXB WYXA YN$L 

There are only 2 occurrences of the word OK$ meaning "shoulder" (not including 

HMK$ "her shoulder") in the Torah, here and   

VYXA LE DXA OK$ VL YTTN YNAW (1:28:22) 

Both are mentioned with a number (OHYN$/YN$L and DXA), and both are mentioned 

with brothers (TPYW O$/WYXA and VYXA) 

 

1:10:09 

 YY YNPL DYC RWBG DRMNK RxMmAaY IK LE 

     If the word RxMmAaY  is meant to mean “will be said”,  

then it should have been conjugated as  RaMmAaY instead. 

     I have noticed only 3 other places in Torah that have this odd conjugation to mean 

“will be”: 

 YY YNPL DYC RWBG DRMNK RxMxAaY  IK LE  (1:10:09) 

 ...TA YY TMXLM RPSB  RxMxAaY  IK LE  (4:21:14) 

WDBL YYL YTLB  OxRxXxY   OYQLAL XBoZ  (2:22:19) 

 HDPY AL ODAH IM  OxRxXxY  R$A ORX LK  (3:27:29) 

Perhaps the odd conjugation in each of these 4 cases was done for poetic reasons. 
Alternatively, perhaps the conjugation is NOT odd,  

and is instead meant to mean “will have been ...”. 

     A similarly unusual conjugation is the following (which are past-tense, in contrast 
to above examples which are future-tense) 

 VRDB  OxTmAmCM   R$A HALTH . . . lNToXL H$M RPSYW  (2:18:8) 

 OxTmBmNG  LXR YK BQEY EDY ALW  (1:31:32) 

 

1:10:11 

RW$A ACY 
Ibn Ezra says Ashur is Yefet’s son, but 1:10:22 lists Ashur as one of Shem’s sons. 

 
1:10:32 

LWBMH RXA JRAB OYWGH WDRPN HLAMW 

The trop on HLAMW  
is rvi’i  in Tikun Simanim, and  

is azla gairaish  in other chumashim. 
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1:11:31 

WNB IB IRH IB UWL TAW WNB ORBA TA XRT XQYW  

O$ WB$YW IRX DE WABYW. . . WNB ORBA T$A WTLK YR$ TAW  
In listing the people Terach brought to Charan, why didn’t it mention Nachor also?  I 

assume Nachor moved to Charan too, based on the passages cited below.  Perhaps 
Nachor moved to Charan before or after Terach took the rest of the family to there.  

And Nochar was still alive, since he fathered children about the time of Akaidas 

Yitzchak (1:22:20) 
 The places Aram, Aram Naharaim,  Padan Aram, and Charan are probably 

geograph entities that overlap each other (in that one is in the other), since these names 

are used interchangeably when referring to Nachor and his son Lavan and grandson 
Besuel, in the following sequence of passages: 

O$ WB$YW IRX DE WABYW…OD$K RWAM…WACYW…YR$ TAW…UWL TAW…ORBA TA XRT XQYW 1:11:31 

RWXN RYE LA OYRHN ORA LA VLYW…DBEH XQYW  1:24:10 

YMRAH IBL TWXA…ORA IDPM YMRAH LAWTB TB  1:25:21 

HNRX YXA IBL LA VL XRB  1:27:43 

LAWTB HTYB ORA HNDP KL OWQ 1:28:2 

ORA HNDP VLYW …ORA HNDP WTA XL$W  1:28:6-7 

HNRX VLYW EB$ RABM BQEY ACYW  1:28:10 

WNXNA IRXM WRMAYW 1:29:5  

ORA IDPB $KR R$A WNYNQ HNQM 1:31:18 

WL DYGH YLB LE YMRAH IBL BL TA BQEY BNGYW  1:31:20 

OKXB YMRAH IBL LA  1:31:24 

ORA IDPB WABB 1:33:18 & 1:35:9 

ORA IDPB WL DLuY  1:35:26 

ORA IDPB BQEYL HDLY  1:46:15 

YBA DBA YMRA  5:26:5 

OYD$K RWAM VYTACWH R$A YY YNA WYLA RMAYW  1:15:7 

 

 
1:11:4 

JWPN IP…IBAL HNBLH…OYNBL HNBLN HBH…$YA WRMAYW  (1:11:3-4; said by people) 

 
RYEH TNBL WLDXYW…JPYW…OTP$ O$ HBLNW HDRN HBH…YY RMAYW(1:11:6-8; said by Gd) 

The words of Gd’s response to the people somewhat matches the people’s proposal. 

The people’s words “kiln”, “bricks” and “build” have the letters HNBL, and so does the 

words “mix up” and ”build”that Gd responded.  I assume that the word  HLHB 

(3:26:16) comes from this word of confusion. 
 

1:12:1 

VYBA TYBMW VTDLWMMW VCRAM VL VL 
But Avraham was already out of his birthplace.  Specifically, he was born inUr, and 

was now (when Gd spoke to him) in Charan. 

 
1:12:1 

VCRAM VL VL 

spells LKLKM backwards 

 

1:12:1 

VL VL 
This is one of several instances where the Torah adds “yourself” to a verb like 

hillbillies do.  The other instances are: 

VMWQM LA VL XRB ;  YL HBW$A ;  OY$NA VL RXB ;  RWMXH OE HP OKL WB$   
 

1:12:15 

HERP TYB H$AH XQTW HERP LA HTA WLLHYW HERP YR$ HTA WARYW  

     Oddly, despite the root word LLH (meaning “praise) being such a key word in 

Hebrew liturgy for praising Gd, this pasuk is the only place where LLH appears in 

Torah and it does not even refer to praising Gd but instead praising a woman.   
     So there might be no literal Torah-based source for the statement (in the Hallel 

prayer)  

LLHH TA ARQL WNWCW . . . HTA VWRB 
 

1:12:20 

WTA WXL$YW 

The trop under WXL$YW is darga in 2 chumashim (by Hebrew Publishing Co. and Kiryat 

Sefer Publishing.), but munach in others. 

 

1:13:8 – 1:14:7 

< E$RB  HRME  HR$E  EBRABW  RMELRDK  RYE$  YRMAH  

VYER  YER  REC  YRE  OYER  VERZLW  REN$  ERB  REC  RPEK  

This section has a lot of words with the letters R and A/E 

 

1:13:5-7 
UWL HNQM YER . . . BR O$WKR HYH YK. . .  OYLHAW RQBW IAC HYH . . .UWLL OGW  

        This passage says that when Lot separated from Avraham, Lot had a 

large bedouin-based estate (=$WKR) that included sheep and cattle and tents 

and shepherds. 

     After leaving Avraham, Lot lived among cities of the plain ("RKKH YREB") and 

moved his tents ("LHAYW") to the outskirts of Sodom, as it says 

ODS DE LHAYW RKKH YREB B$Y UWLW  1:13:12 

instead of living out on the open range like all other bedouins. 
     Lot maintained his livestock-based estate even after the war-between-the-
kings, as it says  
BY$H W$KRW WYXA UWL TA OGW    1:14:16 

     I wonder why, just before Sodom's destruction, Lot moved into a very NON-

bedouin residence – i.e., in an actual house ("TYB"), with a door ("TLD") and 

roof ("YTRoQ"), located within the city ("RWGL AB"), as it says 

. . .  ODS RE$B B$Y UWLW BREB HMDS OYKALMH YN$ WABYW  1:19:1 

. . . TYBH LE WBSN ODS Y$NA RYEH Y$NAW     1:19:4 

 WYRXA RGS TLDHW . . .     1:19:6 

 YTRoQ LCB WAB IK LE YK . . . 1:19:8 

 TLDH RB$L W$GYW. . .  RWGL AB DXAH WRMAYW   1:19:9   

 WRGS TLDH TAW HTYBH OHYLA UWL TA WAYBYW     1:19:10 

OYRWNSB WKH TYBH XTP R$A OY$NAH TAW    1:19:11 

     And later, when Lot's family fled from Sodom's destruction, what happened 
to all those flocks and shepherds and tents that Lot had? 
     A simple answer is that Lot either: 
- sold his bedouin-based cattle business and adopted a city-based business, or  
- became an absentee boss, by living in the city while his employees lived out 
on the range. 
 
1:14:1 

OYWG…OLYE…RSLA…REN$ 

REWC…OYWBC…HMDA…HRoME…OoDS 

 It is not wonder that the 5 armies lost in battle to the 4 kings, since each of the 5 

armies was of a city state, whereas at least 3 of the 4 armies were from an empire 

(REN$ is the Babelonian empire, OLYE is the Assyrian empire, and although I never 

heard of OYWG, its name implies a major country). 

 
1:14:5 

OYTYRQ HW$B OYMYAH TAW OHB OYZWZH TAW OYNRQ TRT$EB OYAPR TA WKYW 
According to pasuk 5:2:20:  

OYMZMZ OHL WARQY OYNMEHW OYNPL HB WB$XY OYAPR AWH FA B$XY OYAPR JRA...IWME 
the Refa’im were the previous inhabitants of Amon (before Lot’s Amonite children 

settled there).  Also according to 5:2:20, the Refa’im were called Zamzumim, which 
sounds like an alternate name for Zuzim.  But 1:14:5 indicates that  Refa’im and 

Aimim were separate peoples. 

 
1:14:7 

WABYW WB$YW 

The trop under WABYW is garshaim in one chumash, but azla gairaish.in all others. 

 

1:14:09 

 H$MXH TA OYKLM HEBRA  

     Rashi deduces that the 4 kings (of RSLA. . .REN$. . .OYWG. . .OLYE VLM) 
must have been very powerful, from the fact these 4 kings defeated 5 kings 

(of Sdom, Amora, Adma, Tzoim, Tzo’ar). 

     I believe that Rashi’s derivation is no chidush, since at least 2 (kings of 

Ailam and Shin’ar) of the 4 kings were kings of empires whereas the 5 kings 

were kings of mere cities. 
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1:14:14 

WTYB YDYLY WYKYNX TA QRYW 

Every other letter is Y for 6s in a row  

 

1:14:14 

ID 
Rashi says this is the second settlement Dan, which is in the north.  But that Dan 

settlement was conquered, settled and named by the tribe of Dan, in the book of 
Judges, about 150 years after this event.  Even the first settlement of Dan was specified 

only AFTER the Torah was completed.  Therefore, during years that the Jews were 

reading the Torah before the settlement of Dan was named, how did the Jews interpret 
this pasuk?  

 

1:14:18  

IYYW OXL AYCWH OL$ VLM QDC YKLMW 
 Unklus identifies the city of Shalem as Jerusalem.  This fact is probably based on 

Shalem having 3 of the last 4 letters Yerushalaim. It is corroborated by Sefer 
Yeshoshua 10:1 & 13 identifying Jerusalem’s ruler, centuries later, as Adonitzedek, 

which is similar to Malkitzedek, likely due to successive rulers sharing the similar 

names (such as Paroh for Egypt, and Avimelech of Plashet). 
 Rashi cites Medrash Agadah that Malkitzedek is Shem, and that he brought wine 

to show he had no hard feelings for killing his grandchildren (I assume because one of 

the armies was Ailam which is from Shem).  But Sefer Yehoshua states Jerusalem was 
occupied by Yevusi (and was even called “Yevus”; Sefer Shoftim 10:10) which were 

Cham’s – not Shem’s – children.  Why would Shem live with them instead of with his 

own descendents?  Perhaps he loved Jerusalem enough to live there, or perhaps Shem’s 
descendents lived in Jerusalem before the Yevusi.  Also, if at least some of the 4 kings’ 

soldiers were Malkitzedek’s grandchildren, it seems weird for Avraham to give 10% of 
the spoils from Malkitzedek's own killed grandchildren. 

 

1:14:18– 1:15:1 

(JRAW OYM$ HNWQ...)  IWYLE LA 

This two-word name (IWYLE LA) for Gd is mentioned in this episode 4 times, but 

nowhere else in the Torah. 

(1:14:18) IWYLE LAL IHK AWHW 

(1:14:19) JRAW OYM$ HNWQ IWYLE LAL ORBA VWRB RMAYW WHKRBYW 

(1:14:20) VYRC IGM R$A IWYLE LA VWRBW 

(1:14:22) JRAW OYM$ HNWQ IWYLE LA YY LA YDY YTMRH 
 

Referring to Gd as by the single word IWYLE occurs in two places: 

(5:32:8)  OYWG IWYLE LXNHB  (Moshe to the Jews) 

(4:24:16)  IWYLE TED EDYW LA YRMA EM$ OAN  (Bilam to King Balak) 

 
The first paragraph in Shmoneh Esreh might come from the 4 pasukim above,  

and from (1:15:1) VL IGM YKNA   and also from 

(2:3:6 and 2:3:15 and 2:4:15)  BQEY YQLAW QXCY YQLA OHRBA YQLA 

and from (5:10:17)    ARWNHW RWBGH LWDGH LAH 

 
1:14:22 

YDY YToMRH ODS VLM LA ORBA RMAYW 

YToMRH is an odd conjugation.  It appears only one other time, at 1:39:15. 

ARQAW YLWQ YMYRHK YHYW. . . .ARQAW YLWQ YToMYRH YK WEM$K YHYW   (1:39:15) 
I call this verb conjugation a a GERAND-BASED VERB.  See what I wrote at 1:39:15 

and APPENDIX 10 about this conjugation. 

 
1:14:23 

YRBEH ORBAL 

 This is the first occurrence of the word YRBE In Torah.  Rashi cites Breshis Raba 

as saying Avram was called this because he came from  RHNH RBE. 

 Although it is mentioned many times in the Torah, the only other times it is 

mentioned in Sefer Breshis are: 

1:14:23  YRBEH ORBAL (said by Torah, in narrating a story) 

1:39:14  YRBE $YA (said by Potifar’s wife) 

1:39:17  YRBEH DBEH (said by Potifar’s wife) 

1:40:15  OYRBEH JRAM YTBNuG (said by Yosef) 

1:41:12 YRBE REN WNTA O$W (said by Paroh’s servant) 

1:43:32  OXL OYRBEH TA LoKAL (said by Torah, in describing Egyptian custom) 

     We think of YRBE as meaning only Avram and his children (Jews).  But this doesn’t 

make sense for the following reason: When these quotes were said, Jews constituted 

only a single family in Canaan.  So, why would Potifar’s wife describe Yosef as an 

YRBE if none of her listeners would know what an YRBE is?  And Paroh’s servant’s 

describing Yosef as an YRBE would be meaningless to Paroh.  And why would Yosef 

refer to his homeland as the “land of the Ivrim” if Ivrim were only a single family?  
And how could the Egyptions have a custom against eating with a family they never 

met or heard of?  So, perhaps, YRBE refered to a larger class of people, such as all 

people coming from RHNH RBE and Avram wasn’t the only one called that, and, in 

time (during Egypt enslavement) it came to mean only Jews.   

 
1:14:24 

OQLX WXQY OH ARMMW LK$A RNE ... OYRENH WLKA R$A QR YDELB 
 Avram here says that Melech Sdom can keep any remainder of the property 

(“$WKR”) after subtracting off the boys’ food and Anair, Eshkol and Mamre’s portions.

 Shouldn’t Avram have also mentioned after also subtracting off the “1/10 of 

everything” he already gave Malki Tzedek?  A possible answer is that there were 2 

types of property, those from Sdom and those from the armies of the 4 kings (even 

though the Torah mentions the existence of the former but not the later).  The “$WKR” 

(property) Melech Sdom was referring to was his own city’s possessions, and Avraham 

said Melech Sdom can keep them except for portions eaten by the boys and owed to 
Enair, Eshkol and Mamre.  And Avram kept the spoils from the 4 kings and gave 10% 

of it to Malkitzedek.  According to my explanation, the phrase “LKM R$EM” (give to 

Malki Tzedek) must mean a tithe from all 4 armies’ spoils but not including Sdom’s 
property. 

 It's interesting that the first 3 letters of "OYREN"  has the same letters as "RNE".   

 
1:15:2 

YY  YxNDA 

The word YxNDA (i.e. counting only this conjugation, not YaNDA or YiNDA) occurs 16 

times referring to God. 

   1:15:2  YY  YxNDA Abraham asking about God’s promise for multitude of children 

   1:15:8  YY  YxNDA Abraham asking about God’s promise that they inheret the land 

   1:18:27,30,31,32 Abraham praying to save Sdom 

   1:20:4  Avimelech to Gd in a dream 
   2:4:10  Moshe begging Gd not send him to Paroh 

   2:4:13  Moshe begging Gd to send someone else 

   2:5:22  Moshe asking Gd why He made matters worse 

   2:15:17  VYDY WNNWK YNDA $DQM Moshe in Az Yashir 

   2:34:9 twice in YNDA VLY YNDA VYNYEB IX  Moshe praying to spare the nation 

   4:14:17  YNDA XK AN LDGY  recap of Moshe praying to spare the nation 

   5:3:24  ‘Y’Y YxNDA Moshe’s begging God to let him see Israel 

   5:9:26  ‘Y’Y YxNDA Moshe’s begging God to spare the Jews 

 The first 2 and the last 2 are the only occurrences of ‘Y’Y YxNDA  (read as 

OYQLA YxNDA).   

 The word YxNDA  occurs 3 times referring to people: 

 1:18:3 Abraham inviting 3 angels to stay and eat 
 1:19:2 Lott inviting angels to come in and stay for the night 

 1:19:18 Lott begging angels to spare Tzoar 
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1:15:1-21 

This perek has 2 episodes: 

Episode A 1:15:1-6:   HQDC WL HB$XYW…YY YNDA YNA…HLAH OYRBDH RXA  
which is promising Abraham he'll have many decendents 

Episode B  1:15:7-21: YSWBYH…YY WYLA RMAYW   
which is Bris bain habesarim promising Abraham those decendents will be freed and 

then inherit Israel. 

 In Meseches Brachos 7b, Tosfos states matter-of-factly, without citing a source, 
that episode B occurred when Abraham was 70, and presents a calculation showing 

that episode A occurred later, when Abraham was 73.  Tosfos states that this is 

corroborated by the Meseches Brachos 7b stating that episode B was the first instance 

of calling Gd “YY” despite episode A also calling Gd that.  Tosfos states that claiming 

that these are separate episodes explains how episode A could occur at night (Gd 

showing Abraham stars) despite eposide B occurring at day (with the sun setting).  This 
surprises me.  First, if Abraham was 75 when moving to Israel (1:12:4), he couldn't 

have been 70 or 73 in episodes A and B which occurred after defeating the 5 kings in 

Israel.  Futher, the corroboration is lav davka, since, as Ibn Ezra (on 1:15:12) indicates, 
episode A occurred at night and episode B occurred the following day.  Alternatively, I 

believe they both could have occurred at day, because the stars Abraham saw were part 

of his vision (HZXM 1:15:1) and not real stars.  Also, the subject matters of episode A 

(promising Abraham many decendents) and episode B (promising Abrham those 

decendents will be freed and inherit Israel) sound more reasonable if episode A 

occurred first (instead of 3 years after episode B as Tosfos claims).  Also, the 
introductory phrase "and He said" of episode B is not consistent with episode B being a 

totally different eposide from episode A, occurring 3 years before episode A as Tosfos 

claims. 
 

1:15:2 

RZEYLA QsMD AWH YTYB QwM 

1) It is a coincidence that Eliezer’s name QsMD  matches a name of his nickname QwM.   

2) Also, in the battle attributed to Eliezer with the 4 kings, the place he chased the 

enemy to, QwMDL LAM$M, also matches his name. 

 

1:15:10  

RTB AL RPCH TAW  

Which bird? Two are mentioned, LZWGW RT. 

 
1:15:14  

LWDG $KRB WACY IK YRXAW YKNA ID WDBEY R$A YWGH TA OGW  : HN$ TWAM EBRA  
 
This sounds like the exile between the 1st and 2nd Temples.  It started out with Daniel 

LAyND  =  YKNA ID .  After 70 years, (“IK YRXAW”), (IK in gematria is 70) I will take you 

out with King $RWK the with great possessions.  Because it says in Sefer Ezra that they 

exited Persia with  $WKRB ... $WKRBW  (1:4 & 1:6).  And it was through King  $RWK 

whose name has the same letters as $WKR, and like $WKR, it is sometimes with and 

sometimes without a W. 

     Also, Daniel 11:13 mentions “BR $WKRBW LWDG LYXB”  

     Also, Daniel 11:28 mentions “LWDG $WKRB” 

     Also, Daniel 10:6 mentions “$A YDYPLK” 

1:15:9 

When Gd asks to gather several things, they tend to start with A or E 

$LW$M LYAW T$LW$M ZEW T$L$M HLGE YL HXQ    1:15:9 

TELWTH YN$W BWZAW ZRA JE   . . . LE HYLE HLE AL R$A  4:19:3-6 

 LXN YBREW TBE JE FNAW OYRMT TPK RDH JE YRP OKL OTXQLW   3:23:40 

This section,where Avraham asks for proof that he will inherit the land, is commonly 

called  OYRTBH IYB TYRB.  Although cutting animals in half and Gd passing in-between 

sounds like a bris, the Torah does not call it a bris.  More importantly, soon afterward 

(in 1:17:1-1:17:14) Gd promises Avraham 1) to be his god, 2) many descendents, 3) 

kings from him, and 4) the land of Israel, and Gd explicitly calls this a bris many times, 
sealed by the bris milah.  Perhaps the procedure of cutting of animals in half is really 

some agreement but not a bris. 

 
1:15:16  HNH DE YRMAH IWEW OL$ AL YK 
   This pasuk is a clear indication of a concept that Gd waits for a nation's sins to each a 
threshold before destroying the nation.  Then why does Mesechet Sota cite pasuking 

that are not clear and not from Torah to prove the same concept? 

 

1:15:18   

TRP RHN LDGH RHNH 

It is interesting that only 5 river names are mentioned adjacent to the word RHNH.  

They are Pishon, Gichon, Chidekel, Prat and Mitzraim.  All 3 times that River Prat is 

mentioned (TRP RHN LDGH RHNH  1:15:18 and 5:1:7; and TRP RHN RHNH  5:11:24), it 

curiously prefaces River Prat with “the river” or “the great river”, as though River Prat 

is a special river. 

 
1:16:11 

YY EM$ YK LAEM$Y WM$ TARQW 
Gd might have called him Yishmael for 2 other reasons, for 2 episodes that occurred 

after this:  VYTEM$ LAEM$YLW  (1:17:20)  and  RENH LWQ TA YY EM$YW  (1:21:17), 

which might be why the name "Yishmael" is in future tense (instead of calling him the 

more logical “Shama’el”) 
 
1:16:12 

ODA ARP  

The letters RP occur with the letters ODA in 5 contexts.  Is it a coincidence?: 

 HMDAH YRP as in 1:4:3, 4:9?:13, 5:7:13, 5:26:2, 5:26:10: and 5:28:11, 5:28:18,42 

has several conjugations of it 

 ODA ARP  in 1:16:12 1:14:8 describing Esov 

 ODAB XRoP in 2:9:10 

 HMuDA HRP  in 4:19:2 re: Parah Adumah 

 WTMDA RPKW in 5:32:43 re: Moshe’s blessing of the Jews 

 WBRW WRP HTEW....VP$Y WMD ODAB ODAH OD VPW$  1:9:6 after the Mabul 

 IRAP RBDMB  4:10:12 

 RPH OD  3:4:7; 3:4:16; 3:16:15,18 

 ODMW RPH ODM 3:16:18 

 RPKL OMD TA ABWH R$A 3:16:27 

 OME WTMDA RPKW  5:32:43  

 
1:16:12 

ODA ARP HYHY AWHW    

     The word ARP is translated by commentaries as either the adjective “wild” or the 

noun  “onager”=“wild ass” (which is in the horse family). 

     The root word is, in different places, spelled with an A, E and H,  

and means wild, wild donkey, unruly, untied 

 

(1:16:12)  ODA AeReP HYHY AWHW  (wild man) 

(5:29:17)  HNELW $AR HeRoP $Ro$ OKB $Y IP  (free head) 

(2:32:25)  OHYMQN HCM$L IRHA HoERP YK AWH ERP YK OEH TA H$M ARYW (unruly) 

(3:21:10) ORPY AL WYDGBW ERPY AL W$AR TA (grow hair wild) 

(4:5:18)  H$AH $AR TA ERPW (untie hair) 

(4:6:5)  W$AR RE$ ERP LDG HYHY $DQ (grow his hair wild) 

(Job 39:5)  Y$PX ARP XL$ YM (who let the wild donkey go free)  

(Yirmiyahu 2:20) RBDM DML HRP (wild donkey accustomed to the desert) 

 

1:17:1 

OYMT HYHW YNPL VLHTH 
Gd here is asking Avraham to have Noah's 2 qualities:  
XN VLHTH OYQLAH TA WYTWRWDB HYH OYMT  (1:6:9) 

 
1:17:17 

QXCY WM$ TA TARQW ... QXCYW WYNP LE OHRBA LPYW 
Gd might have called him Yizhak for 2 other reasons that occurred in the FUTURE:   

- Sarah laughed when she heard she’ll bear a child (HR$ QXCTW  1:18:12) 

- Sarah felt others would laugh too (YL QXCY EM$H LK 1:21:5)   

- Yitzchak joked with his wife  (QXCM QXCY 1:26:8)  

which might be why the name "Yizhak" is in FUTURE tense. 
 

1:17:17 

VT$A HR$ LBA 

The trop for VT$A is rvi’i in some chumashim and zakaif katon in others 
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1:18:5 

OKBL WDESW 

 Rashi cites Braishis Raba as teaching that OKBL (“your heart”) implies the angels 

were of one mindset.  Sifsai Chachamim states that this is deduced from the pasuk 

using the word “heart” (singular), as opposed to humans who have differing mindsets 

and for which the pasuk would normally have used the word  OKBBL  meaning 

“hearts” (plural). 

 However, BBL  does not mean "hearts" (plural), but is instead a synonym for 

"heart" (singular), as in 5:20:8 BBLH VRW…$YAH YM  and   .5:4:26 HZ OBBL 

 Also, the Torah uses “heart” (singular) even for multiple humans,  

as in 1:50:21  OBL LE RBDYW and 2:10:1 WYDBE BL TAW . . . YTDBKH 

and 1:42:28  OBL ACYW and  5:30:6  VERZ BBL 
 

1:18:1 

ARYW WYNYE A$YW 
There are 7 times in sefer Breshis that mention "and he (or they) raised their eyes and 

saw", and only 2 times in the rest of the Torah: 
 1:22:4  Abraham saw 3 angels 

 1:22:13  Abraham saw a ram caught in a bush 

 1:24:63  Yitzchak saw camels coming with Rochel 
 1:33:1  Yakov saw Esav coming 

 1:33:5  Esav saw Yakov's wives 

 1:37:25  Yosef's brothers saw a caravan coming 
 1:43:27  Yosef saw Binyamin for the first time 

 2:14:10  Jews saw Egyptian soldiers chasing them 

 4:24:2  Bilam saw Jews encamped 
 

1:18:8 

RQBH IBW BLXW HAMX XQYW 
 Rashi cites BabaMetziah and BraishisRaba that this implies that Avraham did not 

serve the bread Sarah made, and that is because it became tamei when Sarah became a 
nidah at that moment.  This does not make sense, because the bread becoming tamei 

should not be a reason for Avraham not to serve it to his guests for several reasons:   

1) Avraham knew they were non-Jews (whether he thought they were Arabs or angels), 
and non-Jews have no reason to avoid tamei food.   

2) Even Jews are not forbidden by the Torah from eating chulin tamei, as Meseches 

Gittin 62a (7 lines from bottom) states: “INBRD HRHUW HAMWUW”:.(Although Rashi on 

1:26:5 states that Avraham kept Rabbinical decrees)   

3) Sarah’s becoming a nidah would not have rendered the bread any more tamei than it 

would be anyway because through the course of living, both Avraham and Sarah must 
have become already tamei, and and the sole means for purifying, via the red calf 

sacrifice, was not available for another 400 years. 

 Rashbam, unlike Rashi, explains that Avraham DID serve the bread, and that the 
Torah didn’t find it necessary to explicitly state so. 

 

1:18:27 

AN 

 The word AN is odd in that its prevelance varies greatly between the books of 

Torah:  It is used about 77 itmes in Breishis, but only about 18 times in Bamidbar, 
about 15 times in Shmos, and only 2 times in Dvarim, and no times in Vaykra. 

 It is odd also for another reason: It can mean both “now” and “please”, but which 

of them is meant in each can almost never be elucidated from the context.  That is 
because in almost every case, interpreting it as “now” makes as much sense as 

interpreting it as “please”.  Whenever in doubt, Unklus chooses “now”, and only in few 

cases chooses “now please”.  The only passages in which the meaning is clear from the 
context are the following: 

 In the following passages, AN must mean “please” and not “now”: 

1:18:27  RBDL YTLAWH AN HNH  (although Unklus translates it as “now) 

1:47:29  OYRCMB YNRBQT AN LA 

1:22:2  QXCY …XQYW…RQBB OHRBA OK$YW…VNB TA AN XQ 
 

 In the following passages, AN must mean “now” and not “please” based on the 

context of the sentence, although Unklus amazingly translates some of them “now” 

(IEK): 

1:12:11  YTEDY AN HNH 

1:15:5  TDLM YY YNRCE AN HNH 

1:18:4  OYM UEM AN XQY 

1:18:21  HTQECKH HARAW AN HDRA  (Gd speaking) 

1:19:7  TWNB YT$ YL AN HNH 

1:19:19  VDBE ACM AN HNH 

1:24:12  OWYH YNPL AN HRQH 

1:24:17  OYM UEM AN YNYAYMGH 

1:27:2  YTNQZ AN HNH 

2:3:3 HARAW AN HRSA  

2:4:18  YXA LA HB$AW AN HKLA 

5:4:32 OYN$AR OYMYL AN LA$ YK 

 

 An interesting pasuk is  

1:50:17  AN A$ HTEW … AN A$ ANA FSWYL WRMAT HK  

where the first AN must (to avoid being redundant) mean “now” because it follows ANA 

which is the standard word for “please”, and the second AN must (to avoid being 

redundant) mean “please” because it follows HTEW which is the standard word for 

“now”.  This one pasuk has both STANDARD words for “please” and “now” (HTEW & 

ANA) AND the ABBREVIATED word AN for both “please” and “now”. 

 Another place where AN  follows ANA is  

Tehillim 118:25  AN HEY$WH YY ANA  

in which translating AN as “please” would render it redundant to ANA 

 

1:18:27 

AN HNH 

 This phrase "AN HNH" occurs 9 times in Torah.  All 9 are in Breshis. 4 of them 

were said by Lot. 4 of them were said by Abraham. 1 of them was said by Sarah. In 

other words, all 9 were spoken by only either Sarah or her husband or her brother, and 
by no one else in Torah.  All 9 occurrences of this phrase are concentrated into a span 

of only 8 perakim (perak 12 through perek 19) out of the 187 perakim of Torah. 

1:12:11 AN HNH Abraham to Sarah: I realized you that you are beautiful 

1:16:2 AN HNH Sarah to Abraham: Gd stopped me from child bearing 

1:18:27 AN HNH Abraham to Gd: I started to speak to Gd 

1:18:31 AN HNH Abraham to Gd: I started to speak to Gd 

1:19:2 AN HNH Lot to angels: My masters turn plesae to you servant's house 

1:19:7 AN HNH Lot to Sodomites: I have 2 daughters 

1:19:18 AN HNH Lot to angels: You servant found favor in your eyes 

1:19:19 AN HNH Lot to angels: You servant found favor in your eyes 

1:27:2 AN HNH Abraham to his servant: I am old, I don't know when I'll die 

 
 

1:18:8  

OHYLE DME AWHW 
 Chief Rabbi Jonathan Sacks cites Rabbi Shalom of Belz as teaching that the fact 

that the angels stood over Avram (WYLE OYBCN) before he fed them, and then Avraham 

stood over the angels after he fed them hints that hosting guests makes one above the 

angels.  However,  Unklus translates …LE DME here to mean “waited on” (i.e., 

serving, like waiter), as in 1:24:30 OYLMGH LE DME HNHW.  Even in Gamara times, 

“standing over them” (as in WHYYLE YAQ in Meseches Pesachim 103b) meant “waiting 

on (i.e., serving) them”. 

 It also means “standing idly by” in 3:19:16 VER OD LE DMET ALW.   

 It also means “stand for” in 5:27:13  HLLQH LE WDMEY 
 

1:18:25 

E$R OE QYDC TYMHL  . . . VL HLLX 
This statement seems to be contradicted by the fact that Gd kills the rightous with the 

wicked all the time. 
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1:19:3 

WLKAYW HPA TWCMW HT$M OHL $EYW 
     Rashi cites BreshitRaba as asserting that this episode (of the angels visiting 

Avraham and Lot) occurred during Pesach.  I assume BreshitRaba inferred this 

assertion from the fact that Lot baked TWCM.  SifsaiChachamim asks a kashia: Then 

why did Avraham bake TWGE (whose plain translation is chometzdik cakes) for the 

angels earlier on the same day?  SifsaiChachamim gives a dochek answer that the TWGE 

that Avraham baked must have been matzah ashira TWGE and not chometz TWGE. 

     I believe that a much simpler explanation (of why Avraham baked TWGuE whereas 

Lot baked TWCM) is the following, and has nothing to do with Pesach: The angels 

visited Avraham at noon (as the Torah states “in the heat of the day”) so that Avraham 
had all afternoon for his dough to rise before baking. Whereas the angels visited Lot 

“by evening” so that Lot had no daylight time for his dough to rise before baking.  This 

concept is supported by the following pasuk from the Exodus story: 

HMHMTHL WLKY ALW OYRCMM W$RG YK . . . TWCM TGE  . . . WPAYW    (2:12:39) 

which teaches that matzos (instead of bread) are baked when you are rushed and have 

no time to wait for dough to rise.  Lot surely was in a rush to prepare food, for the 
following 2 reasons:   

(1) daylight was ending ("BREB HMDS OYKALMH YN$ WABYW"1:19:01) and Lot could not 

finish food preparation in the dark in those days; and  
(2) the angels didn't want to be in Lot's home ("DAM OB RCPYW IYLN BWXRB YK AL WRMAYW"). 

so (Lot figured) the angels would not want to wait hours in the dark for their bread to be ready. 
 

1:19:1 and 15 

OYKALMH WCYAYW . . . .OYKALMH YN$  
These are the only 2 pasuking in this episode that refer to the visitors as "angels".  All 

other times, they are referred to as "men" (OY$NA in 1:18:2,16 and 22, and 1:19:5,11 

and 12).  There is no antecedent for "the 2 angels" since there were referred to as “3” 

before and as “men” before. Why didn't it instead refer to them as "2 of the angels"? 

 
1:19:5 

WL WRMAYW UWL LA WARQYW 

 
This has similar phraseology and trop to both  

HYLA WRMAYW HQBR LA WARQYW  (1:24:58) and  

 

HL WRMAYW HQBR TA WKRBYW   (1:24:60) 
 

 
1:19:14 

HZH OWQMH IM WAC WMWQ....UWL ACYW 
Lott’s asking his family to leave Sodom has the same words and trop as Paroh’s telling 

Moshe to leave   YME VWTM WAC WMWQ  (2:12:31) 

 

1:19:17, 19, 22 

HM$ ULMH RHM. . . . HRHH ULMHL LKWA AL . . ULMH HRHH 

 This is the only place where the root ULM  is used in Torah, although it is used a 

lot in Nevi’im.  I derive that ULM means “escape”, in contrast to SN which means 

“flee”.  I deduce that ULM cannot mean “flee”, based on VLMH TYB ULMHL V$PNB 

YMDT LA (Esther:4:13, in which Esther could not “flee” to the house of the king, since 

she was always in it) and VL DYGHL YDBL YNA QR HULMAW  (Job:1:15,16,17,19, since 

others surely “fled” the losing battle although this lone survivor was the only one to 

“escape”).   

 Convesely, I deduce that SN cannot mean “escape”, based on FDR IYAW OTSNW 
(3:26:17, and a similar phrase at 3:26:36, since one can’t be said to “escape” if “no one 

is chasing”), and HNPM IYAW . . . OYSN HMHW (Nachum:2:9, in which people cannot be 

said to “escape” if “there is nowhere to turn”), and WYNPM H$M SNYW (2:4:3, where 

Moshe cannot be said to “escape” from a burning bush), and VYNPL WSWNY (5:28:7, 

where saying your enemies will “escape” from you would not fit the promise of 

reward), and similarly VYNPM VYAN$M WSNYW (4:10:35), and similarly HBBR WSYNY OYN$W 
(5:32:30). 

 But I still don’t know what the difference is between  SN and XRB. 

 

1:19:1 

OWDS RE$B B$Y UWLW 
Rashi explains the Sdomites appointed Lot their judge that day  

(OHYLE UPW$ WHWNYM OWYH WTWA). 

Sifsai Chachamim says Rashi probably derived this from two facts:  
1) city gates are where judges tend to be, and  

2) the Sdomites later said (1:19:9) UWP$ UP$YW RWGL AB DXAH  
However, in this quote from 1:19:9, the Sdomites are criticizing Lot for having the gall 
to judge them (after having only recently moved to town).  This criticism would make 

no sense if, as Rashi states, the Sdomites themselves appointed Lot to judge them. 

 
1:19:9 

HALH $G WRMAYW 

 Since $G typically means “approach” and HALH typically means “farther away”, 

the terms appear to contradict each other.  So Rashi came up with a contorted 

interpretation of “come to the side”.   

 A simpler explanation is that HALH really means “further”, so HALH $G here 

means that the Sdomites were saying get off your porch and “approach further” so we 

can get our hands on you. 

 
1:19:1 

 ODS RE$B B$Y UWLW  BREB HMDS OYKALMH YN$ WABYW     
     Rashi says BraishisRaba asserts that Lot was appointed judge earlier that day. 
     However, it seems to me that BraishisRaba's assertion is contradicted by the passage 

 UWP$ UP$YW RWGL AB DXAH WRMAYW  (1:19:9) 
     The only way to interpret what the Sodomites said is: 
"Lot only recently moved into our city and is already acting like our judge (i.e., by 

telling us what we can and cannot do)".  This statement (by the Sodomites) would 

make no sense if the Sodomites themselves appointed Lot to be their judge that day as 
BraishisRaba asserts.   

 
1:19:21 

 TRBD R$A RYEH TA YkPmH YTLBL    

The dot (dagesh) in the letter K sounds unnatural.  Examples of words with 

similar spellings in which the K is NOT dageshed are as follows: 

IBL REs  HmKPmH   AYHW   3:13:10 

HZH ODH TA  HuKPmw  AL WNYDY WRMAW WNEW    5:21:07 

 YY LHQB   HmKPmw  TWRKW HKD EWCP ABY AL    5:23:02 

ODL RAYB R$A OYMH LK gKPmHaYW   2:07:20 

BRQ OWYB  gKPmH  Tehilim 78:9  

 

1:19:31 

 JRAH LK VRDK WNYLE AWBL JRAB IYA $YAW . . . HRYECH LA HRYKBH RMATW  
     In this pasuk, the older daughter says there is no man in the land to impregnate us. 

     Rashi explains that the older daughter mistakenly thought everyone on earth, 
besides herself and her father and sister, were killed. 

     My friend SamGelperin of CedarSinaiSynagogue in Cleveland asked a perceptive 

question:  How could the older daughter think everyone else was killed, after she was 
recently in the city of Tzo’ar, which (as the angel promised) was NOT destroyed and 

presumably was populated with people. 

 

1:20:1-11 

...AWH YTXA WT$A HR$ LA OHRBA RMAYW…RRGB RGYW  

YT$A RBD LE YNWGRHW…YTRMA Yk OHRBA RMAYW... 
 Since Avram was militarily strong enough and bold enough to confront and 

defeat 4 major armies to save his nephew Lot, why didn’t Avram confront and defeat 

Grar, a mere city state, to save his own wife?  
 

1:20:11 

YTRMA Yk OHRBA RMAYW 

The trop over YTRMA is a zarka in the Chabad Chumash and Chitas Chumash, and a 

zakaif katone in most others. 

 
1:20:15 

TXKNW LK TAW VTA R$A LKL OYNYE TWSK VL AWH HNH VYXAL FSK FLA 
Two explanations in Rashi are: 
1) It will cover the eyes of people accompanying you, and prove to all of them that I 

didn’t touch you 

2) It will cover my eyes that gazed upon you and upon everything you have. (Unklus)  
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But I think it can also be: 

3) It will cover your eyes of all claims you have against me, and all of the 1000 kesef 
will settle any claims  

 

1:20:6 

HYLA EoGNL rYTTN AL IK LE TAZ TY$E VBBL OTB YK 
This implies Gd would have let Avimelech touch Sarah had he acted with evil intent.  

Why did Avimelech's merit protect Sarah and not Sarah's and Avraham’s merit?  
 

1:21:14 

ETTW VLTW 
Rashi says this implies she returned to idolatry.  Nasan Spector, in Yeshivas Tifrach, 

told me that Rav Dan Segal said the implication is from the fact that all of Gd’s 

followers follow a intentional path even when we are not sure of the future; so if Hagar 
no longer had this hashgacha pratis, then she probably returned to idolatry.  But the 

same word ETTW  is mentioned with Abraham 1:20:13 (though here Gd is the subject) 

and Yosef 1:37:13 
 

1:21:14 

ETTW VLTW 
     This doesn’t make sense.  Since the Torah previous portrayed Avraham has having 

great wealth and many camels, servants and military men (defeating 4 armies), why 

didn’t Avram at least give Hagar and Yishmael (1) more provisions (than just food and 
water) and (2) a pack animal to carry provisions and (3) an animal to ride on and (4) an 

escort to guide and protect her.  Also, why wasn’t Avraham afraid of the terrible chilul 

hashem that this would cause when people hear about what this first Jew did to his 
mistress (that he got pregnant) and his son?  This looks especially ugly in view of 

Paroh having sent Avram away from Egypt with animals and servants and an escort for 
protection, as it says: 

(1:12:16) OYLMGW ToNTAW ToXP$W OYDBEW OYRMXW RQBW IAC WL YHYW HRWBEB BYUYH ORBALW 

(1:12:30) OY$NA HERP WYLE WCYW (which Rashi and Unklus explain means to protect him) 

 Also, in the pasuk (1:16:1) RGH HM$W TYRCM HXP$ HLW  
Rashi comments that Hagar was Paroh’s daughter, and Paroh thought it better for his 

daughter to be a maid in Avram’s house than a grand lady in another house.  Rashi’s 
comment seems to be contradicted by what Avram did to Hagar later in the story:  

After having a baby with Hagar, Avram (1:21:14, 1) kicked her out and sent and her 

son into the desert with only bread and water as provisions, with no pack animal to 

carry the provisions nor an animal to ride on nor an escort to guide and protect her, 

such that she and her son were saved from dying of thirst only by a miracle.  If Hagar 

and Yishmael were truly Paroh’s daughter and grandson, why wasn’t Avram afraid of 
the huge chilul hashem that this episode would have caused, especially in the eyes of 

Paroh, especially in view of Paroh having given Avram animals and servants when 

Avram left Paroh’s house.  And why wasn’t Avram afraid of the revenge that Paroh 
would seek when Paroh learns what Avram did to Paroh’s daughter and grandson? 

 

1:21:19 

TMXH TA ALMTW VLTW 

Under VLTW, some chumashim have a darga trop and others have a gairaish trop 

 
1:21:22 

H$oE HTA R$A LoKb VME OYQLA 

A tipcha trop is under LoKb in Rosh Hashanah Machzor Rava by publishing company 

Eshkol, and is instead under HTA in all other chumashim 

 

1:21:30 

OHYN$ WEB$N O$ YK EB$ RAB  . . .  TW$BK EB$ 

The letters EB$ appear in the words “7”, “Ber Sheva” and “vowed”, and 2 of those 

letters also appear in the word sheep.  Although the Torah could have used the 

synonym TWB$K for sheep (instead of TW$BK), it used the synonym that has the same 

letter sequence as the preceding word EB$ 

 
1:22:1 

WYLA RMAYW 
     Most tikuns and chumashing have  

 munach ( ) under RMAYW and  

 zakaif katon ( ) over WYLA.,  
     But my Rosh Hashana Machzor Rava (by Eshkol Publishing) has only a tvir ( ) 

under the WYLA. 

 

1:22:1 

AN XQ RMAYW 

AN  has a  

tlisha ktana.( ) in PardesMikraosGedolos & TikunL’orV’cheftza 

tlisha gedola ( ) in Chumashim Soncino & Cohen & Stone & Mishor & Chitas 
 

1:22:2 

VYLA RMA R$A OYRHH DXA LE HLEL O$ WHLEHW HYRMH JRA LA 

many words starting with A/E 

The letters A and E are sometimes equated with each other,  

as in Pesachim 38b Rabbi Yosi Haglili learning TWNYNA from YNoE OXL; 

and as in Brachos 32a & Megilah 24b stating many people pronounce them the same; 

and as in Shabbos 23b prohibiting switching A and E when writing a Torah 

  

 
1:22:2 

QXCY TA mTBHA R$A VDYXY TA VNB TA AN XQ  

     Puzzlingly, Torah has the following 3 instances PAST-tense "LOVED" that 
should have been conjugated PRESENT-tense "LOVE" 

 

(1) QXCY TA mTBHA R$A VDYXY TA VNB TA AN XQ 1:22:02 (Gd to Avraham) 

"Take your son that your LOVED" should be "that you LOVE" 
 

(2)  YTBHA R$AK OYMEUM YL Ha$EW    1:27:04 (Yitzchak to Yakov) 

"make me deserts in the manner I LIKED" should be "the manner I LIKE" 

 

(3) YxNb TAW YT$A TA . . . YTBHA DBEH RMAY RMA OAW    2:21:05 (slave says) 

"I LOVED my...wife & children" should "I LOVE my wife & children" 
 
     Also oppositely puzzling, in the following pasuk, why does Torah narrator 
conjugate PRESENT-tense "Rivka LOVES" that should have been conjugated 
PAST-tense "Rivka LOVED", since Torah narration is describing what occured 
in the PAST and the 1st half of the sentence is already PAST-tense: 
 BQEY TA TeBeHoA HQBRW . . . W$E TA QXCY BHAYW  1:25:28 (Narrator speaking) 

"Yitzchak LOVED Esav... and Rivka LOVES Yakov" 
 

     Also puzzlingly, why does Torah spell "LOVES" as BaHmA instead of the 

more-standard BaHlA in the following 2 places: 

BaHmA  R$AK VYBAL OYMEUM OTA H$EAW 1:27:9 (Rivka to Yakov) 

WYBA BaHmA R$AK OYMEUM WMA $ETW WMAL AaBYW  1:27:14 (Torah narrator) 

 
     Similarly, in the following pasuk, why does Torah narrator conjugate PRESENT-

tense "Esav. . . IS weary" to something that occured in the PAST? 

FYE AWHW HD$H IM W$E ABYW  1:25:29  

"Esav CAME from the field and he IS weary" 
 

     Similarly, why does Torah conjugate "I don't know" and "we don't know" in PAST-

tense in the following passages? 

YTEDY AL RMAYW VYXA LBH YA IYQ LA YY RMAYW    1:4:9 

HZH RBDH TA H$E YM YTEDY AL VLMYBA RMAYW    1:21:26 

YTWM OWY YTEDY AL YTNQZ AN HNH RMAYW    1:27:2 

YY TA YTEDY AL . . . WLQB EM$A R$A YY YM HERP RMAYW    2:5:2 

WNYTXTMAB WNPSK O$ YM WNEDY AL     1:43:22 

WL HYH HM WNEDY AL . . . $YAH H$M HZ YK . . . WYLA WRMAYW   2:32:1 

 WL HYH HM WNEDY AL . . . $YAH H$M HZ YK . . .YL WRMAYW      2:32:23 

     Perhaps the reason is that past-tense conjugation uses fewer words, by 
enabling the clause's subject ("I" in "I don't know") to be simply appended to 

the verb as a suffix (ex: "YTEDY AL") as opposed to a separate word 

(ex: "EDWY AL YNA"). 

 
1:22:2-9 

$ET LA ... DQEYW  ... VREYW ... WYNYE ... HLEH YCE EQBYW ... RENH ... HLoEL ... WYREN ... WHLEHW 

There seem to be many Es in Akedas Yitzhak 
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1:22:3 

RQBB OHRBA OK$YW   (by QXCY TDQE) 

In this and the previous parsha, Avraham was informed 4 times of danger to others, to 

which his response was successively less insistance.   

- When Lot was captured, Avraham physically fought to save him.   
- When Sodom was to be destroyed, Avraham verbally argued to save them.   

- When Sarah wanted Hagar & Yishmael evicted, Avraham disliked it 

(“OHRBA YNYEB DAM RBDH ERYW” 1:21:11) and let Sarah do it. 

- When Gd told him to sacrifice Yitzhak, he did not argue and arose early to do it 

himself (“RQBB OHRBA OK$YW” 1:22:3) . 

 
1:22:7 

YNB YNNH RMAYW YBA RMAYW 

 

The following are the 9 times, ranked in chronological order, that the word YNNH 

(meaning “Her I am”) appears in Torah: 

 

YNaNH RMAYW OHRBA WYLA RMAYW (1:22:1 Avraham answering Gd) 

YNB YNeNH RMAYW YBA RMAYW  (1:22:7 Avraham answering Yitzchak ) 

YNaNH RMAYW OHRBA OHRBA RMAYW  (1:22:11 Avraham answering angel) 

YNaNH WYLA RMAYW YNB WYLA RMAYW  (1:27:1 Aisav answering Yaakov) 

YNB HTA YM YNeNH RMAYW  (1:27:18 Yitzchak answering Yaakov) 

YNaNH RMoAW BQEY . . .YLA RMAYW  (1:31:11 Yaakov answering angel) 

YNaNH WL RMAYW OHYLA VXL$AW HKL (1:37:13 Yosef answering Yaakov) 

YNaNH RMAYW BQEY BQEY RMAYW   (1:46:02 Yaakov answering Gd) 

YNaNH RMAYW H$M H$M RMAYW HNSH VWTM  (2:03:04 Moshe answering Gd) 

 

 In 2 instances, YNNH is spelled YNeNH and appears in the MIDDLE of a pasuk.   

 In all other instances, YNNH is spelled YNaNH and appears at the END of a pasuk. 

 So, probably for poetic reasons, whether it is spelled  YNaNH or YNeNH depends on 

whether or not it appears at the END of a pasuk. 

 A similar situation (of sometimes with tzareh a and sometimes with segol e) 

occurs with words VaL & VeL  and Iat & Iet 

 A similar situation (of sometimes with tzareh a and sometimes with segol e) 

occurs with words AN HeNH and AN HaNH  
 

1:22:8 

YNB HLoEL H$H WL ARY OYQLA OHRBA RMAYW 

The trop under OYQLA is  

gairshaim (") in TikunSimanim & StoneChumash and  

zakaif gadol ( ) in CohenChumash & TikunL’orV’cheftza. 

 
1:22:11 

 YNNH RMAYW OHRBA OHRBA RMAYW 
                                                     This is similar to  

YNNH  RMAYW  BQEY  BQEY  RMAYW  (1:46:2)  and 

 

YNNH  RMAYW   H$M   H$M RMAYW  (2:3:4) 

 

1:22:21 
D$K TAW  : ORA YBA LAWMQ  

     It seems that Kesed, son of Nachor who was Avrahams brother, originated Kaskim, 

just as this passage implies Kmuel originated Aram. 

     But in that case, how could Gd tell Avraham OYD$K RWAM VYTACWH R$A YY YNA 

WYLA RMAYW  1:15:7 (“I took you out of Ur Kasdim”) if Kasdim was not a country yet 

since its originator was Avraham’s nephew. 

 
 

1:23:1 

OYN$ EB$W 
 Rashi said the repetition of the word “years” here teaches that Sarah was as pretty 

as a 7 year old. However, if she looked so young for her age, then when Avraham 

passed her off as his sister as in  
TA YTXA AN YRMA to Paroh 1:12:13 and in AWH YTXA to Avimelech 1:20:2 

why didn’t he pass her off as his daughter, which was actually closer to the truth and 

more believable because she was already 10 years younger than Avraham and looked 
much younger than that?  Perhaps the answer is that she DID look her age, 127 years 

old, when she died, but a very beautiful 127 year old.   

 I assume Rashi’s limud is lav davka, since the Torah uses the same phraseology 
(redundantly repeating the word “year” or “years”) by the deaths of Terach (1:11:32), 

Avraham (1:25:7), Yishmael (1:25:17), Yitzchak (1:35:29) and Yakov (1:27:48).   

      After I wrote the above, I read that Ramban says that Rashi's limud is from 
MedrashRaba, and Ramban asks the same kasha that I did, and answers that 

MedrashRaba's drash is NOT based on the redundant repetition of OYN$/HN$ after 

each number, but instead based on the subsequent redundant word YN$.  Unfortunately, 

a kashya against Ramban's answer is that the other instances of OYN$/HN$ have 

redundant word YN$ too, as follows 

OYN$ $MXW HN$ OYEB$W HN$ TAM . . .OHRBA YYX YN$ YMY HLAW  (1:25:7) 

OYN$ EB$W HN$ OY$L$W HN$ TAM LAEM$Y YYX YN$ HLAW (1:25:17) 

HN$ TAMW OYEBRAW OYN$ EB$ WYYX YN$ BQEY YMY YHYW (1:47:8) 

HN$ TAMW OY$L$W EB$ YWL YYX YN$W (2:6:16) 

 HN$ TAMW OY$L$W $L$ THQ YYX YN$W (2:6:18 

HN$ TAMW OY$L$W EB$ ORME YYX YN$W (2:6:20) 

 
 

1:23:2   

HR$ TMTW 
 The following was prompted by my son EliRose‘s comments when he and I were 

studying the parsha at Cedar Sinai Synagogue: 

 Rashi notes the juxtaposition of this passage, about Sarah’s death, with the 
passage about akaidat Yitzchak.  Rashi deduces from this juxtaposition that Sarah died 

from the shock of hearing that her son Yitzchak was about to be killed.  This is 

surprising, since that would make Avraham and Yitzchak 137 and 37 years old, 

respectively, during the akaidah (since Sarah bore him at age 90 and died at age 127).  

A 137 year old tying up his 37 year old son seems unlikely.   
 Also, these episodes are not really juxtaposed, since the episode  

HKEM TAW . . . RMAL OHRBAL DGYW HLAH OYBDH YRXA YHYW  
occurs in-between. 
 Also, as my son EliRose pointed out, Rashi’s deduction disrupts the story line of 

the akaidah episode.  The first half of the story line contains the tension of Gd 

instructing Avraham to kill Yitzchak and Avraham following through.  And the second 
half relieves the tension by three points of good news from Gd regarding this test, that 

(1) the instruction (to kill Yitzchak) is rescinded, (2) Avraham passed the test and (3) 

Avraham’s descendants will be rewarded.  The tone of the story line would be 
corrupted if a fourth outcome of the test is that Avraham’s wife died of shock from it.  

This is in addition to the fact when Gd was informing Avraham of the different 

outcomes of the test, He overlooked such a major one. 
 

1:23:2   

IWRBX AWH EBRA TYRQB  

This phrase and 1:23:19  IWRBX AWH ARMM YNP together indicate that Chevron, Mamre 

and Kiryat Arba are all the same place. 

 
1:23:8 & 10   

WRYE RE$  . . . IWRPE IEYW  ... TREM . . .  IWRPEB YL WEGPW YNWEM$  

These words have many Rs and Ps and Es, which are letters of Efron’s name. 
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1:23:9 

HLPKMH TREM 

     The following are the passages in Torah that mention HLPKMH TREM: 

1:23:9  WHD$ HCQB R$A WL R$A HLPKMH TREM TA YL ITYW 

1:23:11  WB R$A HREMHW VL YTTN HD$H  

1:23:13WB R$A HREMHW HD$H ARMM YNPL R$A HLPKMB R$A IWRPE HD$ OQYW   

1:23:19 IENK JRAB IWRBX AWH ARMM YNP LE HLPKMH HD$ TREM LA   

1:23:20 WB R$A HREMHW HD$H OQYW  

1:29:9  ARMM YNP LE R$A YTXH RXC IB IRPE HD$ LA HLPKMH TREM LA  

1:49:30 IENK JRAB ARMM YNP LE R$A HLPKMH HD$B R$A HREMB   

1:50:13 ARMM YNP LE  . . . HLPKMH HD$ TREMB 

 

Taken together, these passages indicate that  

- The cave (HREM) was IN Efron’s field (IWRPE HD$) and ALONG the field’s EDGE 

- Avraham bought the entire field 

- Trees were both in the field and along the field’s boundary 

- The field was in an area called HLPKM 

- The area HLPKM was in front of a place called ARMM 

- ARMM = IWRBX 

- ARMM is in IENK  

     Rashi provides 2 possible explanations why the cave was called HLPKM :   

(1) it was double-deckered 

(2) multiple couples were buried there. 
     These explanations are problematic for 2 reasons: 

     (Reason 1) Since the cave was within a field that is itself within the area called 

HLPKM, it seems unlikely that the entire area was called HLPKM due a single cave 

within it having multiple couples or being double-deckered.  

     (Reason 2) Rashi’s 2nd explanation (that the cave was called  HLPKM because it had 

multiple couples) doesn’t agree with the fact that the cave didn’t have couples in it 

until decades after Avraham referred to it as HLPKMH TREM. 

     Perhaps HLPKMH denotes “ravine”, since LWPK means “folded” and a ravine appears 

like a fold in the earth. 
 

 

1:24:2 

: YKRY TXT VDY AN OY$ . . . WTYB IQZ WDBE LA OHRBA RMAYW 

The trop under the last word of this pasuk (YKRY) is standard sof-pasuk in most 

chumashim (StoneChumash & CohenChumash & ChumashMishor & TikunSimanim & 

TikunLorVhafatzah), but is munach ( ) in HertzChumash.   
 

1:24:10 

OYRHN ORA LA VLYW 
It says here the servant went to Aram Naharaim. But Avraham ordered him to go to 

“my birthplace” (1:24:4) which was Ur (as Rashi says in 1:24:7 and as indicated by 
1:11:24 calling Ur Haran’s birthplace (which would reasonably make it Avraham’s 

birthplace too). To add more contradiction, in Parshas Toldos, 1:28:5 (along with 7 

other pasuking) states Lavan lived in Padan Aram (“IBL LA ORA HNDP VLYW”) and still 

later 1:28:10 says Lavan lived in Charan (“HNRX VLYW” and “WNXNA IRXM WRMAYW” in 

1:29:5) .  

 

1:24:10-14  

HRENH . . .   RYEH . . .  BRE . . . HR$E 

Has a high concentration of E and R 

 

1:24:11-43 

 OYMH IYE . . . OYMH RAB LA RYEL JWXM  

In this episode (of Rivka by the drawing water), the Torah is not consistent in what the the water 

supply was. It is sometimes called “spring” (IYE )and sometimes called “well” (RAB), as follows. 

 

OYMH RAB LA RYEL JWXM OYLMGH VRBYW    1:24:11 

 OYMH IYE LE BCN YKNA HNH    1:24:13 

 WYLMG LKL BA$TW BA$L RABH LA DWE JRTW     1:24:20 

 IYEH LA HCWXH $YAH LA IBL JRYW    1:24:29 

 IYEH LE OYLMGH LE DME HNHW $YAH LA ABYW    1:24:30 

 IYEH LA OWYH ABAW    1:24:42 

 OYMH IYE LE BCN YKNA HNH    1:24:43 

 

1:24:21 
TEDL  $YRXM  HL  HAT$M  $YAHW 
This phrase has 3 different trop-sequences in the literature,  
as shown in the following table: 

TEDL $YRXM HL HAT$M $YAHW Chumash Name 

     Chitas & Koren & Mishor 

     
Stone & Gutnik & TikunSimanim 
& TikunLorVhafatzah 

     Hertz & Cohn 
 

1:24:22 

OLQ$M BHZ HR$E HYDY LE OYDYMC YN$W WLQ$M EQB BHZ OZN $YAH XQYW 
has common letters with 
 BZEW TELWT YN$W ZRA JE 

 
1:24:22 
EQB BHZ OZN $YAH XQYW  has same letters as Yakov. 

OYDYMC YN$W WLQ$M  hints to twins (Yakov and Esav) 

HYDY LE  hints to Esov, as in WY$E YDY OYDYH 

OLQ$M BHZ HR$E HYDY hints to Esov's homeland RYE$ RH )   
 
1:24:35 

HR$ DLTW : OYRMXW OYLMGW TXP$W ODBEW BHZW FSKW RQBW IAC WL ITYW LDGYW 

This passage has 8 consecutive words that start with the letter W, and 10 words among 

12 consecutive words that start with the letter W. 

Two other pasukim that have 8 consecutive words that start with the letter W are  

4:32:4   IoEBW WBNW OB$W HLELAW IWB$XW HRMNW RZETW IBYDW TWRTE 

and 5:16:14 

VYRW$B R$A HNMLAHW OWTYHW RGHW YWLHW VTMAW VDBEW VTBW VNBW  HTA VBXB TXM$W 

 
1:24:60 

WNYTWXA HL WRMAYW is accented LYELM (on the first syllable) 

whereas 1:24:58  HZH $YAH OE YKLTH HYLA WRMAYW is accented ERLM (on the last 

syllable).   

     I assume WRMAYW  is LYELM to avoid its accent coming right before the accented 

syllable in the next word.  Perhaps that’s a general rule.  Why is one time HL and one 

time HYLA?   You would expect such close-together and similar statements to share the 

same phraseology. 

     See APPENDIX 5 for a full list of cases where the accent is changed to LYELM. 

 

1:24:60 

WYAN$ RE$ TA VERZ $RYYW  HBBR YLPAL YYH TA. . . HQBR TA WKRBYW 

 Why is this blessing in command form “You be” instead of “You will be”?  

Maybe poetic license.  Or maybe its like the common greeting “Be well” which is in 
command form. 

 Of all the blessings in the Torah, this is the most militarily agressive.  Isn’t that 

odd for a 3 year old girl? Also, why would they bless a 3 year old girl who would 
marry a supposedly passive man, Yakov, with such a militant blessing?  Even Esav’s 

blessing (from Yitchak) was more pastoral.  I guess that was just Lavan’s personality. 

The following is a list of blessings in the Torah: 
1:14:19 Malkytzedek to Avraham 

1:14:20 Malkytzedek  to Gd 

1:24:26  Eved Avraham to Gd 
1:24:60  Rivkah’s mom & brother to her 

1:27:27 Ytzchak to Esav 

1:28:3  Yitchchak to Yakov 
1:31:55 Lavan to his daughters 

1:32:26 Angel to Yakov 

1:27:10 Yakov to Paroh 
1/48/15 Yakov to Menasheh & Ephraim 

1/49/25 Yakov to Yosef  
2/18/10 Yitro to Gd 

2/39/43 Moshe to Jews 

3/9/22 Aron to Jews 
4/6/24  Aron to Jews 

4/23:1-4:24/13 Bilam to Jews 

5/1/11 Moshe? to Jews 
5/33/1 Moshe to Jews 
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5:11:29 Jews to Jews on Mt Grizim (actually by Gd) 

5:31:1  Moshe to Jews 
The following are blessings of someone by Gd: 

1/1/22  FWE   

1:1:28  ODA 

1:2:3 YEYB$H OWY 

1:9:1 WYNBW XN 

12:2-3  5 times OHRBA 

1:25:11 QXCY brief 

1:26:3  BQEY 

1/28/14 BQEY 

1/31/55 BQEY 

1/35/9  BQEY 
 
1:24:27 

YY VWRB RMAYW 
This sounds like Abraham’s servant thanking Gd for bringing success in his mission.  

But that would contradict Rabbi Shimon bar Yochai (Rashbi) in Meseches Brachos 7b 

line 13 that Leah was the first person in history to thank Gd.  Perhaps, Rashbi does not 

consider blessing Gd as thanking him. 
 

1:24:38 

YTXP$M LAW YBA TYB LA AL OA 
The servant says here that Avraham told him to go to Avraham’s family, whereas 

Avraham actually only told him (in 1:24:4) to go to Avraham’s land and birthplace. 
 
1:24:41 

YTLAM YQN TYYHW... YTLAM HQNT ZA 

The servant here calls his promise to Avraham an HLA, whereas Avraham himself 

called it a EWB$ :  YTEB$M TYQNW  (1:24:8) 

 

1:24:65 

YNWDA AWH DBEH RMAYW 

Why didn't he more-correctly call Yitzchak  YNWDA IB.  He already called Avraham 

OHRBA YNWDA and referred to Yitzchak as YNDAL IB, as did Lavan who referred to 

Yitchak as rYNDA IBL.  Accordingly, when Rivka heard “he is my master”, she 

probably thought she was looking at her future father-in-law instead of her future 

husband. 
 

 
1:25:2 

 

TAW QB$Y TAW IYDM  TAW  IDM TAW I$QY TAW 

an imperfect wordwise palindrome around the word  TAW 
 

1:25:3 

IDD YNBW 
The trop is rvi'i in most chumash, but is munach zakaif katon in a Mikraos Kdolos 

chumash. 
 

1:25:23 

RYEC DBEY BRW 
When did we ever see Edom serve the Jews?  Only during a brief period during the 

Chashmonaim rule when Edomite Herod was apponted the king of Israel by Rome. 

 
1:25:24 

HNUBB OMWT HNHW 

     This is one of many instances in Torah  where A is omitted from a word. 

     EXHIBIT 3, at the end of this document, lists all instances in Torah (that I could 

find) in which A is added, omitted, or replaced with a W. 
 
1:25:26 

W$E BQEB TZXoA 

This is why they called him Yakov, but his name is hinted in other episodes: 

OYMEP HZ YNBQEYW  (1:27:36)  and  WME $YA QBAYW WDBL BQEY  (1:32:25) 

 

1:25:27 

HD$ $YA DYC <> EDY $YA 

sort of mirror image around the <> considering that E in Aramaic replaces C in 

Hebrew. 

 
1:26:7 

AWH YToXA  

 When Yitzchak passed off Rivka as his sister by Avimelech, why didn’t he pass 
her off as his daughter instead, which would be more believable since Rashi says she 

was 37 years younger than him?   

 Also, when Avimelech took Rivka and later when the Plishtim were taking over 
Yitzchak’s wells, why didn’t the powerful militant Esav protect his mom and dad? 

Perhaps he was too young at the time. 

 
1:26:20 

RRG YEoR WBYRYW 
I guess the shephards of Grar didn’t take Avimelech’s order  

(of TMWY TWM WT$ABW HZH $YAB EGNH) very seriously.  Perhaps Avimelech’s warning 

was not to physically harm Avraham, but stealing his wells is OK. 

 
1:26:23 

EB$ RAB O$M LEYW 
This is the shortest pasuk in the Torah in letters. 
 

1:26:33 

EB$ RAB RYEH O$ IK LE HEB$ HTA ARQYW 

     Rashi says it is called B’er Sheva TYRBH O$ LE between Avraham and Avimelech. 

But the grammar sounds more like “7” as though this was the 7th well they dug, and 

after naming previous ones (1:26:20) QsE , HNUs and  TWBoXoR,  he ran out of 

meaningful names, so just called it “7”, as the Torah called weekdays  “YEYB$H OWY” 

etc and months   “IW$ARH $DX”  etc.   

     Alternatively, he called it EB$ RAB because that is what Abraham previously 

called it and Yitzhak called it the same name, as it says: 

... OYMH RAB TWDA LE VLMYBA TA OHRBA XKWHW  

(1:22:25) EB$ RAB AWHH OWQML ARQ IK LE ... 

... OY$LP OWMTSYW WYBA OHRBA YMYB WRPX R$A ... RPXYW QXCY B$YW  

(1:26:18)  WYBA IHL ARQ R$A TM$K TWM$ IHL ARQYW ... 

Hence, the HEWB$ in the name EB$ RAB is the one in Abraham’s time, and it is 

simply a great coincidence that Yitzchak made a HEWB$  with the same ruler (or his 

heir) at the same well. 
 

1:27:6 

HRMA HQBRW 

The trop for HRMA is  

ONLY zakaif katone ( ) in KorenTikin & GutnickChumash,  

but is BOTH munach ( ) AND zakaif katone ( ) in HertzChumash & StoneChumash. 
 

1:27:8 

IACH LA AN VL. . . HQBR RMATW 

VYXA OWL$ TA HAR AN VL (1:37:14) 

VYXA OWL$ YTA AN VL QLB WYLA RMAYW (4:23:13) 

These are the only occurrences in Torah where VL is followed by AN.  They are all 

spelled as VeL, instead of VaL as everywhere else. Perhaps to soften the sentiment of 

the word VL, to match the sentiment of the word "AN" ("please") that follows it. 

 
1:27:12 

YBA YN$MY YLWA 
Yakov guessed his father will find out Yakov is fooling him by sense of feel.  But there 
are other more reasonable ways that Yakov’s father would find out Yakov was fooling 

him:  1) Esav might come home BEFORE the blessing is over.  (This option is very 

likely according to the legend that Gd gave Esav a hard time hunting to delay him, 
which implies that Esav would be expected to come home much earlier while Yakov 

would still be with his father); 2) Esav would come home AFTER the blessing is over 

and his father would find out then (which did happen);  3) Yitzchak would recognize 
Yakov’s voice (which did happen) and not be talked out of it.  So why did Yakov 

mention only the possibility that his father will find out by feeling him? 
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1:27:25 

LKAYW  lL $eGxYW . . . YL  H$iGxH RMAYW 

This is the only place in Torah where $GYW is spelled with vowels $eGxYW.  In all other 

occurrences of $GYW are spelled or $xGiYW  ("and he approached") or $aGxYW  ("and 

he put forward"). Perhaps $GYW is spelled this way here for poetic reasons, since this is 

the only occurrence where $GYW is followed by lL.  Or to soften its sentiment (as I 

explained above for 1:27:8 (AN VL). 
 

 
1:27:26 

IENK TWNB TWER.. . . IENK TWNB. . . . TX TWNB. . .  TX TWNB 

 The Torah should make up its mind; were the local girls of TX TWNB  or  

IENK TWNB.  The answer might be that TX  was a son of IENK (1:10:15) and so the Chiti 

tribe might be validly called Canaani. Since  Yakov was currently in B’er Sheva 

(1:28:10), this teaches us that B’er Sheva was inhabited by Chiti as was Hebron 
(1:23:2-3) 

 

 

1:27:28  

Rashi says parshas YXYW begins in the middle of a paragraph (which Rashi calls a 

“stuma”) because the Jew’s eyes and hearts were closed with dread of the impending 
bondage and because God closed off prophesy from Yacov.  I have several problems 

with this.  Doesn’t “stuma” mean a break of several letters, which this doesn’t have. 

Also, Yacov didn’t die in this paragraph but near the end of the parsha.  Also, a more 
practical reason for this parsha starting on in the middle of a paragraph is that the 

rabbis who partitioned the Torah into parshas had no choice but to start the parsha here, 

since starting the parsha on the next break (a psucha) would yield a worse ending to the 
previous parsha and worse beginning to the this parsha, and the next closest break and 

the previous break would have rendered this parsha exceptionally long or exceptionally 

short. 
 

1:27:31 

WYBAL ABYW 

     palindrome around the L 
 

1:27:36 

YTKRB XQL HTE HNHW XQL YTRoKB TA 

     Similarly lettered words near each other, both next to other XQL. 

 
1:27:36 
RYBG IH 
 Rashi says that according to the bracha, whatever Yishmael acquire will belong 
to Yaakov.  This never occurred.  In fact, in parshas Vayishlach, Yaakov gave Esav a 

lot of gifts and called Esav “my lord”.  

 Another question: Yitzchak said he had no more brachas left to give Esav, and 

then thought of another (...VBRX LEW), but he didn’t have a problem in thinking of 

another bracha when Yaakov returned, which seems like the best bracha of all:   

VYRGM JRA TA VT$RL ...VBRYW VRPYW  VTA VRBY YD$ LAW,  
giving 1) Gd’s blessing, 2) many children and 3) the land of Israel.  

 

1:27:28 

YNKRB . . .  TXA HKRBH 

     My new Tikun has a shva under the B and the R, while other chumashim have a 

patach under one or both.  

 

1:27:40 

VRAWC LEM WLE TQRPW DYRT R$AK HYHW 

     Rashi says DYRT means REC, and this whole phrase means: When Jews sin, you 

(Esav) can complain in REC that they stole your blessing. But the pasuk is missing the 

main point of Jews sinning.   

     I believe DYRT R$AK more plainly means “when you lower yourself” (although I 

admit that if so the conjugation would have been DaRat R$AK).  Yakov means to 

say that Esav can remove Yakov’s yoke from his shoulders, not by fighting it with 

brute force, but by lowering himself to slip out from beneath it.  This is a wise 

philosophy in life. 

     I wonder whether this statement by Yakov to Esav DYRT is related to Bilam's 

statement regarding Yakov and Edom (4:24:18-19) " 

RYEM DYR$ DYBAHW BQEYM DRYW . . . LYX H$E LAR$YW WYBYA RYE$ H$RY HYHW H$RY OWDA HYHW 

 

 
1:28:11 

EGPYW 
     Rashi cites Rabosainu translating this as "prayed", since the same word is used 

when Gd told Moshe YB EGPT LA.(Yirmiah 7:16) and Meseches Ta’anis 7b, 5th to last 

line, states that EGPT in this pasuk of Yirmiah means “pray”.  But that seems wrong, 

since all other instances of  EGP in Torah mean "attack" or "meet" or “approach”, such 

as in 1:23:8 where Abraham asks to meet Efron, and in 2:5:20 where Jewish elders 

meet Moshe and Aron, and in 2:23:29 when you meet an ox, and in 4:35:19  in 

attacking a murderer.  In fact, the most similar use of the word is 1:32:1 where angels 

approached him ("WB WEGPYW").  In all of these instanced, the meaning of EGP is far from 

meaning “praying”.  Even in Yirmiahu’s YB EGPT LA , Gd uses the word to mean 

“don’t approach" me and not “don’t pray to” me.  In fact, the very pasuk (from 

Yirmiaho, 7:15) “Yb EGPT LAW .. LLPTT LA HTAW” indicates  “EGP LA”can’t mean 

“don’t pray” because that would render it redundant with the “LLPTT LA” at the 

beginning of the pasuk. 
 

1:28:11-19 

...OYM$H RE$ HZW OYQLA TYB OA YK HZ IYA...OLS... OWQMB EGPYW 
     Rashi 1:28:11 gives a first drush that this is Eretz Hamoriah mentioned in Akaidas 

Yitzchak 1:22:2, and Rashi there (at 1:22:2) states Eretz Hamoriah is Jerusalem.  This 

is apparently (but not necessarily) contradicted by a later Rashi, at the end of this 

episode (1:28:19)  HN$ARL RYEH O$ ZWL OLWAW LA TYB AWHH OWQMH O$ TA ARQYW 
which cites a second drush that Luz, which Yakov renamed Bais Ail, is near, but not at, 

Jerusalem, and that Jeruslalem was teleported (JRAH TCYPQ) to Luz.   

     A kashya against the second drush is as follows:  If according to the pasuk, Yakov 

had been sleeping in an actual city named Luz  (“RYEH O$ ZWL”) how could he rename 

it; it would like a visitor passing briefly through Cleveland renaming Cleveland with a 
new name.  This question is reinforced by Rashi’s second drush implying that the new 

name (Luz) actually stuck.   Perhaps the answer is that Yakov merely gave Luz a 

nickname without renaming it, like nicknaming Cleveland “The Forest City” or 
“mistake-on-the-lake” which actually stuck as a nickname without actually renaming it.   

     A question against the first drush is why would Yakov have walked across the top 
of the mountain of Jerusalem in order to slept there, and not more-easily circumvented 

it on his way to Choron, since a traveler normally travels around a mountain to avoid 

walking over it.  One answer is that Yakov slept at the foot of the mountain of 
Jerusalem and just saw the top of it in his dream.  But once we use the concept of 

dreaming of seeing Jerusalem while being at the foot of Jerusalem to avoid the kashya, 

Rashi’s second drush didn’t have to present the teleporting concept to explain how 
Yakov could have seen Jerusalem while in Luz – Rashi could have more-reasonably 

asserted that Yakov dreamt he saw Jerusalem while sleeping in Luz. 

     Another question: This pasuk’s statement that Bais El and Luz are the same city 

contradicts Sefer Yehoshua 16:2  “HZWL LA TYBM ACYW” which indicates they are 

different places. 

 
1:28:12 

WB OYDRYW ... OLS HNHW 

This might hint the name OL$WRY, since OYDRYW is like WRY, and OLS is like OL$. 
 

1:28:14 

HMY 

Stone Chumash apparently-by-mistake omits a vowel komatz that should be under the Y 

of the word HMY. 
 
1:28:13 

HNNTA VL HYLE BK$ HTA R$A JRAH QXCY YQLAW VYBA OHRBA YQLA YY YNA RMAYW 

Many words with A as the first letter of its root. 

 

1:28:19 

O$ ZWL OLWAW LA TYB AWHH OWQMH O$ TA ARQYW 
This pasuk has words similar to: 

OLWE LA YY O$B O$ ARQYW (1:21:34) when Avraham concluded a treaty with 

Avimelech 
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1:29:22 

HT$M $EYW OWQMH Y$NA LK TA IBL FoSAYW 
      This is the only incidence in Torah of a marriage party.  My friend DrexelFeeling 

of JonesDay asked me what terms does the Torah use for (i) getting married amd (i) 

being married.  Oddly, there is no specialized terminology for either.  The closest term 

is HNWTX, which refers to being an in-law with someone (not actually married to them).   

APPENDIX 2, at the end of this document, lists all the instances in Torah (that I could 

find) that refer to the marriage.  

     Interestingly, just like (as explained above) the word ITX that now-a-days means 

“groom” instead meant “in-law” in Torah, the word HLK that now-a-days means 

“bride” instead meant “daughter-in-law” in Torah, as shown at the end of 
APPENDIX 2 

 

1:31:35 

 OYPRTH TA ACM ALW $PXYW  
     This passage is where Lavan “searched” for his idols. 

     The rootword $PX occurs only twice in Torah – here and  

 IMYNB TXTMAB EYBGH ACMYW HLK IUQBW LXH LWDGB $PXYW (1:44:12) 

in which Yosef’s house-manager searched the saddlebags of Yosefs brothers. 
   Interestingly, the trop is the same -- tlishagedola (  ) -- in both cases. 

 

1:31:47 

DELG WL ARQ BQEYW 
Passages A, B and C (below) indicate Yaakov and Lavan were on “Mount Gilad” when 

they met and talked.  Passages D and E state that Yaakov named the monument (of 
rocks they piled up) “Galaid”.  Surprising, the monument’s name, Galaid, has the same 

consonants as the mountain, Gilad, it was erected on (though different vowels).  Either 

(i) that is a huge coincidence or (ii) the mountain got its name, after this episode, from 
the name of the monument and passages D and E are explaining how Mount Gilad got 

its name.  But in that case, why is Gilad not pronounced Galaid? 

DxELiGH RH WYNP TA O$YW  1:31:21 A 

DxELiGH RHB WTA QBDYW 1:31:23 B 

DxELiGH RHB WYXA TA EQT IBLW 1:31:25 C 

DaELxG WL ARQ BQEYW ATWDH$ RGY IBL WL ARQYW  1:31:47  D 

DaELxG WM$ ARQ ARQ IK LE  1:31:47  E 
 Interestingly, hundreds of years later, the sons of Menashe’s son Machir 

(“H$NM IB RYKM YNB”) conquered Gilad (4:32:39), and Moshe gave Gilad to Machir 

(5:3:15).   A census conducted apparently a few months prior to conquering Gilad 

mentions only Gilad as Menashe’s child (4:26:29).  This means that Gilad was 
Menashe’s MAIN child.  But Gilad was not Menashe’s ONLY child, since 

H$NM IB RYKM YNB is mentioned in both 4:32:39 (referring to Machir’s sons conquering 

Gilad) and 1:50:23 (referring to Machir’s sons being born on the lap of their 

grandfather Yosef)?   So “Gilad” was at least one of the “H$NM IB RYKM YNB” that 

conquered “Gilad”.  What a coincidence!! 

 An unrelated contradiction is that 1:50:23 indicates “H$NM IB RYKM YNB” lived 

during Yosef’s time.  But 4:36:1 states that these same “H$NM IB RYKM YNB” conquered 

Gilad hundreds of years later.  So they must have been hundreds of years old. 

 
1:29:11 

Q$YW : WMA YXA IBL IAC TA Q$YW 

Poetic effect of 2 words Q$YW with same letters but different meanings (“and he 

watered” and “and he kissed”) near each other.  I believe the conjugation of Q$YW  here 

for “and [Yakov] kissed” is improper, since it more properly should be Q$NYW as it is 

conjugated 2 pasukim later by “and [Lavan] kissed”.  The improper conjugation might 
have been used here to achieve the aforementioned poetic effect to match “and he 

watered”. 

 
1:29:12 

HTA YXA YKH BQEYL IBL RMAYW ...  AWH HYBA YXA YK LXRL BQEY DGYW 
It is funny that Yakov facetiously asks "What are you, my brother?" (1:29:15) a month 
after Yakov exaggeratedly told Rochel he was Lavan's brother.  

 

1:29:14 

HTA YR$BM YMCE VA 
This expression of “bone and flesh” to indicate kinship is in one other place, with 

Adam about Chavah:  YR$BNM R$BW YMCEM OCE (1:2:23) 
 

1:29:17 

HARM HPYW RAT HPY HTYH LXRW 

In the word of HARM, the vowel under A is a tzaireh in Tikun Simanim. I assume this 

is in error, since the vowel is a segol all other chumashim. 

 
1:29:17 

HARM HPYW RAT HPY HTYH LXRW 

The only 4 entities in Torah that were called RAT TPY/HPY  are Rachel, Yosef, cows in 

Paroh’s dream, and a pretty female captive (5:21:11) ).  Of these, only the first 3 

occurrences were followed by HARM HPY.  
 
1:29:17 

HARM HPYW  RAT HPY   HTYH LXRW 

     In this pasuk, the nouns HARM  and RAT serve as adverbs to describe the adjectives   

HPY  and HPYW .  See Appendix 14 below for my discussion of this type of Torah 

grammar. 
 

1:30:3 

HHLB YTMA HNH RMATW 

The trop under RMATW  is zakaif gadol in some chumashim and rvi’i in others . 

 

1:30:19 

BQEYL Y$$ IB DLTW HAL DWE RHTW 

The trops under DWE RHTW  are maircha tipcha in Stone chumash and Cohen chumash, 

and are mahpach pashta in Koren Tikun and Gutnick chumash 
 

1:31:26 

TY$E HM  BQEYL IBL RMAYW 
     Lavan’s indignant question to Yakov (“What did you do?”) is the same as Yakov’s 

previous indignant exclamation to Lavan 

YL TY$E TAZ HM IBL LA RMAYW (1:29:25)  (“What did you do?”) 

which implies Lavan getting the same medicine he gave  Yakov.   

     In a similar vein, Rabbi Moshe Berger of Sinai Synagogue noted that Yakov’s being 

cheated out of marrying Rachel by the older sister misrepresenting herself as the 

younger sister is poetic justice for him cheating Esav out of their father’s blessing by 

misrepresenting himself as the older brother.  
 

1:29:32 

IBWAR WM$ ARQTW 
Rashi, based on Gemara Brachos 7a ("Rav Elazar . . . ") says that Reuven is from "see 

the difference between (IyB) my son (IB) and the son (IB) of. . ." that my son did not 

protest when his bchora was given to Yosef.  I assume the IB of  IBWAR  would refer to 

both the IyB and the 2 IBs.  I am surprised at this interpretation for 2 reasons.  First, 

how could Rivka have named Reuven based on an event that would happen decades in 

the future.  Second, why would Rashi and Rav Elazar contradict the Torah's stated 
reason in  

YYNEB ‘D HAR YK HRMA YK (1:29:32). 

 
1:30:24 

RXA IB YL YY FSY RMAL FSWY WM$ TA ARQYW :YTPRX TA OYQLA FSA RMAYW 

     The pasuk indicates Yosef is named after the wish RXA IB YL YY FSoY  .   

     Another reason could be that  YTPRX TA OYQLA FSA that Rachel mentioned just 

beforehand. 

     Several other words, that apply particularly to FSWY and that include the letter FSWY 
of his name are: 

WTA AN$ DWE WPiSWYW (1:30: 5&8) 

OYSP TNTK WL H$EW (1:37:3) 

OYMY T$L$ RM$M LA OTA FSAYW (1:42:17) 

RPS  (meaning recounted) which is the most notable verb in Yosef’s life:  Yosef told 

his dreams to his brothers, Paroh and Paroh’s two servants all recounted their dreams to 

Yosef,  

FSK  (money) Yosef was sold for money, and he collected all money in Egypt. 

and the phrase FSWY RMAYW : FSK SPA  (1:47:15).  

     However, admittedly, when referring to Yosef’s gathering Egypt’s grain during the 

plentiful years, it avoids the obvious word for gather – FSA – and instead uses its 

synonyms:  JoBQYW  & RoBCYW . 
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1:30:35 

TA AWHH OWYB RSYW 

This trop pause seems wrong. The pause would more logically be after AWHH -- not 

before it. 
 

1:30:36-37 and 1:31:20  

IBL BL   (white) TWNBL  ...  (Livneh bush) HNBL LQM ...  (uncle Laban) IBL 

3 words in Lavan’s episode have the letters of his name NBL 

 

1:30:43   

DAM DAM $YAH JRPYW  
The stories of Jews in Egypt and Yakov in Aram Naharaim have the following 

similarities: 
 

YAKOV’S STORY                                 EGYPT STORY 

 

DAM DAM $AH JRPYW  (1:30:43) with Yakov is like  

     JRPY IKW HBRY IK (2:1:12) in Egypt 

 

attractive sister’s description HARM TWPY TWRP EB$ (11:2:2,4) 

 is like attractive cows’ description HARM TWPY (1:41:2) 

 

weak sister’s description TWKR HAL YNYEW (1:29:17) 

 is like weak cows’ description TWQR (1:41:19,20,27) 

 

DAM DAM $yAH JRPYW   (1:30:43)  

 is like  JRPY IKW HBRY IK  (2:1:12) 

 

worked 7 years for each sister OYN$ EB$ LXRB BQEY DBEYW (1:29:20) and  

TWRXA OYN$ EB$ DWE YDME DBET 
 is like 7 years of famine for each type of cow 

 

YB LTH IKYBAW  (1:31:7)    

 is like  LTH HERP FSoY LA  (2:6:25)  

 

WNYBAM YY LYCH R$A (1:31:16) & IKYBA HNQM TA OYQLA LCYW  (1:31:9)  

 are both like  OYRCM TA WLCNYW (2:12:36) & OYRCM TA OTLCNW  (2:3:22) 

 

OYNM TR$E YTRWK$M TA FYLXHW (1:31:7)  hints ot 10 plagues in Egypt. 

 

Yakov’s fording a river RHNH TA RBEYW (1:31:21) QBY RBEM (1:32:24) after 

fleeing  

 is similar to Jews’ fording a river FWS OY after fleeing Egypt 

 
First temporary settlement being in  Succos (1:33:17; 2:13:20; 4:33:6) in both 
episodes 
 

Leaving deceptively IBL BL TA BQEY BNGYW (1:31:20) 

 is similar to Jews deceiving Paroh that they were returning 
 
In both, the chaser was informed on the 3rd day of flight, as it says: 

BQEY XRB YK Y$YL$H OWYB IBLL DGYW (1:31:22)  

 like OEH XRB YK OYRCM VLML DGYW (2:14:5; on the 3rd day per Rashi there)   

 

stealing alien gods OYPRTH TA LXR BNGTW (1:21:19,30)   

 is like beating foreign gods OYUP$ H$EA OYRCM YHLA LKBW (2:12:12)  

 

2 camps OYNXM (1:32:3) and TWNXM YN$L (1:32:12) 

 is like 2 camps LAR$Y HNXM IYBW OYRCM HNXM IYB 
 
This episode of Yakov’s flight from Lavan also has similarities to his flight from Esav.  

In both cases, Yakov:  

- misled someone (Esav and Lavan),  

- fled (from Esav and from Lavan),  

- kissed (Yacov to Rivka when fleeing Esav and Lavan to Yakov and his daughters 

when fleeing Lavan), 

- made a monument of a stone (HBCM HTA ORYW 1:28:18 when fleeing Esav and 

DELG … ATWDH$ RGY… HBCM HMYRYW 1:31:45-46 when fleeing Lavan),  

- swore (to Gd when fleeing Esav and then to Lavan TYRB HTRKN 1:31:44 when 

fleeing Lavan), and  

- met angels (Yakov saw angels on ladder after fleeing Esav and saw angels in 

Machanaim after fleeing Lavan)   
 

 

1:31:6 

ITEDY  HmNatxAW 

     The proper spelling would be IetAW ("and you" feminine) but the Torah apparently 

is using poetic license. 
     The same is probably true for instances of "and I will give" being spelled 

HmNteAvW as in 1:17:2, 1:34:12,  1:45:18,  1:47:16,  2:24:12,  2:35:26,  4:8:19 and 

4:21:16. 

     This is like the poetic license in  HmNaH  IaH  ("behold they") in 4:31:16 

 

1:31:21, 25, 48 

DaELG WL ARQ BQEYW  . . . .DmELGH RH WYNP TA O$YW  
It is a coincidence that Yakov named the rock-pile (he made) with the same name as 

the mountain they were at -- the names have the same consonants but different only in 

vowels. 
 

1:31:30 

HTPSKN FSKN 
 Unklus and Rashi translate “you desired” for your father’s house.  In 

accordance with this translation of PSK meaning “desire”, the poem Yedid Nefesh read 

before Kabalas Shabas states “TRAPTB TWARL YTPSKN FSKN“ meaning “I desired to 

see your glory”.  However, this could equally mean “you are an embarrassment” to 

your father’s house for stealing my gods.  That is because HPWSYk  is Aramaic for 

“embarrassment” (as in Meseches Shabos 13:2 HYTPSK meaning “you might embarrass 

him”, and as in many passages in Meseches Ta’anis: 9b, line 6, APWSYKM ILCYL 

ANMXR meaning “Gd save me from embarrassment”, 22a, 8th line, YL RMYML WPYSKAW 

meaning “and you were embarrassed to tell me”,  and 21a, 3rd to last line, FYSKYM AL 

HYL TYLD meaning “whoever has no money to pay should not be embarrassed”, and 

24b, 10th to last line, and 25, 1st and 3rd lines), and it is reasonable for Lavan to use an 
Aramaic word. 

 The fact that Unklus here translates FSKN as DMX (desire) indicates he 

believes FSKN is not Aramaic (but only Hebrew), while DMX is Aramaic (besides 

Hebrew).  This agrees with Unkus’ translating DMX in 1:27:15; 2:20:14; 2:34:24; 

5:5:18; 5:7:25 as DMX.  But this contradicts Unkus’ translating TWDMXH in 1:27:15 as 

ATYKD which would have been unnecessary if TWDMXH is already an Aramaic word.  It 

similarly contradicts his translating both DMXN JE 1:2:9 and JEH DMXNW 1:3:6 as GGRM 

since he could have translated them as DMX if DMX is already an Aramaic word. 

 The root PSK appears only once in Torah – here – and only 4 times in the 

rest of the Bible, and the parushim translate it as “desire” in each case: 

1) Tehillim 17:12  FoRUL FWSKY HYRAK WNoYMD  and 

2) Tehillim 3:84  Y$PN HTLK OGW HPSKN   

3) Iyov 14: 15 FSKT VYDY H$EML is  

4) Tzfaniah 1:2  FSKN AL YWGH W$WQW W$$WQTH 

Although I agree that in the first 3, PSK probably means to “desire”, the 4th (in 

Tzfaniah), could mean “embarrass” (so the sentence means “Harden yourself, and be 

hardened, oh nation that is not embarrassed”.  

 
1:31:41 

HNMXYL 

Under the M, one Tikun has a tzaireh and another has a segol 
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1:32:11 

HZH IDRYH TA YTRBE YLQMB YK 
This simply means he brought nothing with him but his staff and the clothes he wore, 

but he must have brought more, since he at least brought oil (h$AR LE IM$ QoCYW 
1:28;18).  It is odd: Why would a fleeing boy having barely more than a staff and not 
even a pillow (since he used rock for a pillow) and carrying anything he did have on 

his back bring such a non-essential thing as oil? 

 
1:19:4 

TYBH LE WBSN ODS Y$NA RYEH Y$NAW WBK$Y ORU     

     Why didn't the Torah more-concisely word this phrase as 

ODS RYEH Y$NAW or RYEH Y$NAW or ODS Y$NAW ? 

     Similar wording is used in  

WTA YKNA ARY YK W$E DYM YXA DYM AN YNLYCH  (1:32:11) 

which could have been more-concisely worded  

W$E YXA DYM or YXA DYM or W$E DYM  

 

1:32:22 

(camp) HNXMB .   .   .   (gift) HXNMH RBETW 
two different adjacent words with the same letters 

 

1:32:3-4 

OYNXM AWHH OWQMH O$ ARQYW  . . . OYHLA (angels) YKALM WB WEGPYW  

TWNXM YN$L . . . (messengers) OYKALM BQEY XL$YW . . . 

 Rashi explains the name "OYNXM"  ("2 camps") is for 2 groups of angels, 

one of Israel and one of chutz la’aretz, he met when leaving Charan.   
 Another explanation is that Yacov refered to the first group of angels he 

met going to Charan (WB OYDRYW OYLoE OYQLA YKALM 1:28:12)  

and the second group he met leaving Charan (OYQLA YKALM WB WEGPYW).   
 The most straightforward explanation is that it refers to Yakov’s own 2 
camps  

TWNXM YN$L YTYYH HTEW … TWNXM YN$L … OEH TA JXYW (1:32:8,12) 

 

1:32:7 

WNAB 

The first word in Rashi is TYYH$ in one chumash and YTYYH$ in another chumash  
 

1:32:11 

TMAH LKMW OYDSXH LKM YTNUQ 

The trop under YTNUQ  is zarka in some chumashim and azla gairash in others  
 
1:32:12+ 

OYNB LE OA YNKHW 

is similar to  

OYNBH LE OAH XQT AL (5:22:6) 

 

1:32:29 
BQEY LA$YW :  LKWTW OY$NA OEW OYQLA OE TYR$ YK LAR$Y OA YK VM$ DWE RMAY BQEY AL 

RMAYW 

 This informs Yakov that his new name will be LAR$Y, and the next pasuk starts 

with a word (LA$YW) that has all the letters of Yakov’s new name LAR$Y, except for 

replacing R with W, next to Yakov’s old name Yakov. 

 
1:32:22-23  
 LXNH TA ORBEYW . . . QBY RBEM TA RBEYW 
     This pasages says that Yakov took his entire household (people and belongings) 
across the "Yabok crossing".  The Yabok River projects eastward from a location, on 

the Jordan River, located midway between the Sea of Galilee and the Dead Sea.  And 

Yakov, to reach his father in Chevron from Padan Aram, would have had to cross the 
Jordan River at some point.   

     This passage does not clarify if this crossing by Yakov was  

 - southward across the Yabok River (which would require hime to cross the Jordan 
River later) 

 - or westward across the Jordan River at the junction where Rabok River flows into 

the Jordan River. 

     P.S. We know that Yakov was traveling to his father in Chevron from the pasuk: 

IWRBX AWH EBRAH TYRQ ARMM WYBA QXCY LA BQEY ABYW  (1:35:27) 

 

 
1:32:30-31 

LAWNP TA RBE R$AK $M$H WL XRZYW . . . LAYNP OWQMH O$ BQEY ARQYW     

     The name of the place is spelled in 2 different ways, by swapping a W with a Y. 

Changing Y in a name to g when the name appears at an esnachta, as in  

LA$WTM TA DLY LAYYXMW   LAYgXM TA DLY DRYEW (1:4:18) 

and as in  

 OYRgSA VLMH   pronouncedYRYSA/spelledYRgSA  R$A OWQM 1:39:20 

 RHSH TYBB R$A OiRYSAH LK TA FSWY DYB . . . ITYW  1:39:22 

 

    But, admittedly, in this case both  LAWNP and LAYNP are at an  esnachta. 

 

 

1:33:3 

OHYNPL RBE AWHW 
which means “and he (Yakov) passed before them (his wives & kids)” 

 Pesachim 7b & 119b & Megilah 21b & Succah 39a  all state: 

“ITYY$EL RBWE IHYLE VRBM TWCMH LK LAWM$ RMA HDWHY BR RMA” 
i.e., “Rav Yehuda said that Shmuel said that (for) all mitzvos (one) blesses on them 

RBWE  to their performance”.  Abayai says Shmuel’s term “RBWE” means “before” as 

evidenced by this pasuk (1:33:3) OHYNPL RBE AWHW  meaning “he passed before them”. 

     Abayai’s assertion surprises me, since the 1:33:3 pasuk is evidence only that 

OHYNPL – not RBE -- means “before”.  RBE only means “passed”.  In fact, RBE can 

even imply “behind” as in WTYKB YMY WRBEYW (1:50:4) “and the days of crying passed 

(i.e. were behind them)”  

     I am further surprised by Abayai feeling the need to cite an ancient text (the Torah) 
as evidence of what a contemporary person (Shmuel) meant by a term (“RBWE”). 

     I am further surprised why, if Shmuel meant to say “before”, Shmuel used the 

ambiguous term “RBWE” instead of the unambiguous term  “ODWQ” as Shmuel used in 

Eruvin 2a & Yuma 62b  

(“LKYHH TWTLD WXTPN$ ODWQ IUX$$ OYML$ LAWM$ RMA HDWHY BR RMA”) 

     But one answer is that “ITYY$EL RBWE” does not mean simply “before” but instead 

“moving to” which implies “immediately before”. 

….Talmud Yerushalmi Brachot 66a contradicts Talmud Bavli by citing Rabbi 

Yochanan (not Shmuel) as saying all mitzvos are done “ITYY$EL RBWE” and citing 

Shmuel and Rav Huna as saying they are done “ITYY$EL TE$B”. 

 

1:33:5 

:OYQLA INX R$A OYDLYH  RMAYW... HLA YM RMAYW 

is like the pasuk in parshas YXYW in both wording and trop: 

YNB VNXY OYQLA RMAYW  ...  HLA YM RMAYW  1:27:24 
 

1:33:6 

...IHYDLYW HNH TWXP$H I$GTW 
How were all of Yosef's wives and children together after he split them into 2 camps? 

 
1:33:7-19 

RYEH YNP TA IXYW ... YNNX YK ... YTXNM ... HNXMH ... INX  

This section as several words with the letters NX 

Of these, YTXNM and HNXMH have 3 letters in common. 

 

1:33:13 

IACH LK WTMW DXA OWY OWQPDW ...RQBHW IACHW 
Yakov is saying he is slowed by the sheep and cattle, and his sheep would die if he 

pushed them even one day.  How is this an excuse why Yakov must travel slower than 
Esav?  Esav, too, had many sheep and cattle; he received them from Yakov, including 

200 baby sheep.  So Esav had to travel as slow as Yakov. 
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1:33:13 

YLE TWLE 

Unklus and Rashi translate the child-bearing animals (TWLE) are on me (YLE), i.e., my 

responsibility.  But perhaps TWLE means making aliyah to Erez Yisrael and YLE means 

with me as in OYNBH LE OAH XQT AL.  And the connotation is that even though it 

looks like I am traveling only with my family (because we split up into separates 

camps), the herds are coming with me and they can't be rushed, beside the fact that the 

kids are delicate (OYKR) as you know.  Alternatively, YLE TWLE could mean “are on 

me” meaning they are my responsibility so I can’t leave them behind while I travel at 

your faster rate. 

 
1:33:13   

IACH LK WTMW DXA OWY OWQPDW ...RQBHW IACHW 

     The word WTMW appears 5 times in Torah, sometimes WTMmW and sometimes WTMg, as 

listed below, with no obvious reason for the difference:   

1:33:13  IACH LK (statement) WTaMmW DXA OWY OWQPDW ...RQBHW IACHW 

2:28:43 (statement) WTaMmW IWE WA$Y ALW 

3:22:9   (statement) WB WTaMg AUX WYLE WA$Y ALW 

4:4:15   (statement) WTaMmW $DQH LA WEGY ALW 

5:22:22  (command)  WTaMg LEB YLEB H$A OE BKow 

5:22:24  (command?) WTaMmW OYNBAB OTA OTLQSW 

I would have thought that the former means “they will die” with vav hahipuch mW , and 

the later means “they must be killed”, which WOULD be vW   

except that it becomes g  when the root starts with letters  B, M, or P.  But I see it 

doesn’t always follow that rule. 

 
1:33:14,16 

HRYE$ WKRDL. . . . HRYE$ YNDA LA ABA R$A DE 
Why did Esav go to to Se’ir and why would Yakov say he would visit Esav in Seir?  
Esav still lived in Mamre with his parents at the time and didn’t move to Se’ir until 

after Yakov moved there next to him, as explained in 1:36:6-8.  

 
1:33:19 

HD$H TQLX TA IQYW 
Why did Yakov BUY the land. That implies he was planning to SETTLE there.  But 
wasn’t he on his way to return to his parents in Mamre? 

 

1:33:28 

RMAYW:   BQEY RMAYW VM$ HM WYLA RMAYW 
The angel's bracha here is like Yakov's bracha in Toldos, in words, trop and subject 
matter: 

 RMAYW   :YNA RMAYW W$E YNB HZ HTA RMAYW 
 
1:34:8 

OKTBB W$PN HQ$X YNB OK$ RMAL OTA RWMX RBDYW 
is similar in wording and trop to: 

OK$PN TA $Y OA RMAL OTA RBDYW  (1:23:8) 

 

 
1:34:9 
OKL WXQT WNYTNB TAW WNL WNTT WKYNB WNTA WNTXTHW 
(which Chamor said to the Yakov's sons) 

WNL XQN OKYTNB TAW OKL WNYTNB TA WNTNW  1:34:16 
(which Yakov's sons said to Chamor and his son Shechem) 

OHL ITN WNYTNB TAW OY$NL WNL XQN OTNB TA   1:34:21 
(which Chamor and his son Shechem said to the townspeople) 

These 3 pasukim are similar are similar to: 

VYNBL WYTNBM TXQLW  (2:34:16) 
 

1:34:11 

ITA YLA  WRMAT R$AW...OK$ RMAYW 

The trop under R$AW is  

- darga ( ) in Hertz & Stone chumashim 

- munach ( ) in Soncino & Simanim tikunim 

 
1:34:17 

WEM$T AL OAW 
The words and trop and contract-type context are simiilar to those of  

4/32/30  WRBEY AL OAW 
 

1:34:18-19 

TW$EL RENH RXA ALW :  RWMX IB OK$ YNYEBW     (1:34:18-19) 

 

DE HKLN RENHW YNAW RWMXH OE HP OKL WB$   (1:22:5) 
 

 
1:34:18-19 

OK$ YBA . . .     OK$ RYE BQEY ABYW 
The son's name is the same as the city 
 

1:34:25 
OYBAK OTWYHB Y$YL$H OWYB YHYW 
similar in words and trop to:  

     RQBH TWYHB Y$YL$H OWYB YHYW  (2:19:16) 
 
1:35:21 

RDE LDGML HALHM HLHA UYW 

almost palindrome around the M 
 
1:35:9 
LAR$Y OA YK BQEY DWE VM$ ARQY AL BQEY VM$ OYQLA WL RMAYW: WTA VRBYW (Gd talking) 

     This passage, of what Gd told Yakov, has the same content as what the angel told 

Yakov 3 chapters before: 

O$ ITA VRBYW . . . LAR$Y OA YK VM$ DWE RMAY BQEY AL RMAYW  (1:32:29 Angel talking) 

except that the angel blessed him AFTER renaming him, whereas Gd blessed him 

BEFORE renaming him.   

 An obvious question is why did Gd inform Yakov of something he already knew 
from the angel?   

 Also, it is puzzling that Gd’s and the angel’s prediction, of “Your name will no 

longer be called Yakov, but instead Yisroel”, obviously did not come true, since we 
almost always refer to Yakov by the name Yakov and rarely by the name Yisroel.  In 

fact, in both episodes (with an angel talking & with Gd tlaking) the Torah contradicts 

itself by calling Jacob "Yakov" ("Yakov asked" and "Yakov erected") right after 

stating "your name will no longer be called Yakov".   

 
1:35:10 

LAR$Y OA YK BQEY DWE VM$ ARQY AL . . . RMAYW 
     In this pasuk, Gd gives Yakov the new name "Yisrael".  This appears redundant, 
since the angel (that Yakov fought with 3 chapters earlier) already gave Yakov that 

new name. 

     More specifically: 
     -- After Yakov fought with the angel, the angel told him: 

                    LAR$Y OA YK VM$ DWE RMAY BQEY AL RMAYW  1:32:28 

     -- When Yakov was in Luz (aka BaisAil), Gd told him: 

VM$ HYHY LAR$Y OA YK BQEY DWE VM$ ARQY AL . . . RMAYW  1:35:10 
    Perhaps the angel was not RENAMING Yakov the new name, but instead 

prophetically INFORMING Yakov that Gd WILL LATER RENAME Yakov. 
 

 

1:35:18 

IYMYNB WL ARQ WYBAW YNWA IB WM$ ARQTW HTM YK H$PN TACB YHYW     

     Rashi initially translates YNWA IB as "son of my suffering", and translates IYMYNB as 

"son of the RIGHT", in view of the fact that Binyamin's birth occurred more 

SOUTHERNLY that any of Yakov's other sons and someone in Israel facing eastward 
toward Yakov's family's hometown Aram Naharaim would consider SOUTH to be 

toward the RIGHT.   

     Rashi later translates IYMYNB as "son of advanced years", since IYMY is Aramaic for 

"days" & "years".  

     Ramban translates YNWA IB as "son of my STRENGTH" (as in YNWA TY$AR IBWAR), 

and translates IYMYNB as "son of STRENGTH", since the RIGHT hand symbolized 

strength" (as in Koheles "A wise man's heart is to his right") 

     To give insights into what Yakov meant by the name IYMYNb i.e.,  IYMY Ib, I 

(Mitchell) note the following: 
     In American vernacular, "my right-hand man" is routinely used to mean the primary 

person I depend on.  So maybe THAT is what Yakov meant by IYMY Ib. 

http://www.mitchellrose.us/


by Mitchell Rose, Cleveland Ohio (216)381-5566  mitchrose51@gmail.com   www.mitchellrose.us  (rev.12/1/25) 

PATTERNS, CONTRADICTIONS & INSIGHTS IN TORAH    PAGE 19 of 99 
 

  

     I (Mitchell) reviewed, in the Mandelkern Concordance, all the occurrences of  IYMY 

& VNYMY , etc in Tanach, and I found that it often designates "primary".  Examples of 

this are the 3 instances of IYMY in the episode of Yakov blessing Ephraim & Menasheh.  

So maybe THAT is what Yakov meant by IYMY Ib. 

     However, in all Tanach, the phrase that comes closest to matching IYMY Ib is in the 

pasuk 

cL TCMiA  ODA Ib LE   reNYMY $YA  LE VDY YHT (Tehillim 80:18) 

assuming $YA is the same concept as Ib  

and the second half of this pasuk indicates that  reNYMY $YA means the person You 

cling tightly to.  So maybe Yakov intended IYMY Ib to mean "the son who I cling tightly 

to". 

 

 
1:36:06-8 

 WYXA BQEY YNPM JRA LA VLYW IENK JRAB $KR R$A WNYNQ LK TAW  . . TA W$E XQYW   

  OHYNQM YNPM OTA TA$L OHYRWGM JRA HLKY ALW WDXY TB$M BR O$WKR HYH YK  

OWDA AWH W$E RYE$ RHB W$E B$YW   
      This passage says that Esav moved his entire household from Canaan to Har Say'ir 

aka Edom to be away from Yakov due to Yakov's large household.   
     This appears to contradict the pasukim 

 OWDA HD$ RYE$ HCRA WYXA W$E LA WYNPL OYKALM BQEY XL$YW (1:32:03) 

and 

 HRYE$ YNDA LA ABA R$A DE. . . YUAL HLHNTA YNAW (1:33:14 Yakov told Esav) 
which both indicate that Esav lived in Har Say'ir aka Edom before Yakov ever entered 

Canaan. 
 

 

1:36:7 

OHYNQM YNPM OToA TA$L OHYRWGM JRA  HLKY ALW  WDXY TB$M  BR O$WKR HYH YK 
 

This phrase, about Yakov & Esav, is similar to the following phrase about Avraham & 

Lott: 
 

     WDXY TB$L  WLKY ALW  BR O$WKR HYH YK JRAH OTA A$N ALW (1:13:6) 

 

1:36:43 

OWDA YBA W$E AWH . . . LAYDGM FWLA 
     Rashi indicates the descendents of Esav’s son Magdiel evolved into Rome.   

     Rashi 4:24:19 similarly states  YMWR AYHW OWDA L$ HBW$XH RYEM.  

     This concept, that Romans are Edomites and descendents of Esav, is common in 

Talmudic literature (for example, Mesechet RoshHashana 19a), but geographically 
does not make sense.  I think this concept evolved from the fact that Rome, ~40BCE, 

appointed Herod, who was 100% non-Jewish and Edomite, as “King of the Jews”.  

Herod ruled Israel the remaining 40 years of his life, and his non-Jewish descendent’s 
reigned (under Roman rule) another ~70 years until the destruction of Jerusalem.  The 

Edomians Herod & his sons were appointed by Rome to be the Roman governors of 

Israel to ensure the Jews fulfill Rome's bidding.  Since a non-Jewish Edomite 
represented Rome’s rule by being for so long, Jews mentally equated Edom with 

Rome. 

 
1:37:2 

 

 

FSWY  AByW <> WyBA Y$N 
palindrome centered on the <> 

 
1:37:4 

OL$L lRBD WLKY ALW 

lRBD here means “speak to him”.  

Similarly in 5:32:7 “VDGYW VYBA LA$” 

VDGYW  means “and he will tell to you” 

To my knowledge, these are the only 2 places in Torah in which the pronoun-suffix 

(l or V) following a verb means “to him” or “to you” instead of just “him” or “you”. 

 

1:37:15 

$QBT HM RMAL $YAH  W HLA$YW 
both boxes have the same letters 

 

1:37:16 

OYEWR OH HPYA 

This is the only occurrence of the HPYA form of “where” in the Torah.  The others are 

HYA or conjugations of it.  Interestingly, 6 of them are in Breshis and 1 in Shmos, with 

none in Vayikra, Bamidbar or Dvarim. 

HKYA WL RMAYW (1:3:9) 

VYXA LBH YA (1:4:9) 

HR$ HYA (1:18:9) 

OY$NAH HYA (1:19:5) 

H$H HYAW (1:22:7) 

H$DQH HYA (1:38:21) 

WYAW   (2:2:20)  

Here, it means “HP HYA”, i.e., “where here?” in contrast to HYA asking where a 

PERSON is.  Hence, intuitively, HPYA should also be used when asking where is a 

place.  I wonder what the difference YA (1:4:9) has in meaning. 

 

1:37:20 

WYTMLX WYHY HM HARNW 
Rashi states ruach hakodesh said this, since it would be senseless for the brothers to say 
“Let’s kill him... and let’s see what will be with his dreams.”  But it DOES make sense 

if they were talking facetiously.  It is normal for someone to say facetiously “Let’s kill 

him... and let’s see what will be with his dreams.” 
 

1:37:30 

AB YNA HNA YNAW WNNYA DLYH 

3 words in a row all with the same 2 (or 3) letter root of NA (and Y) 
 

1:37:34 

Q$ O$YW WYTLM$ 

The letter sin ($) is very rare, so it is surprising to find it in 3 consecutive words. 

 
1:37:35 

OXNTHL IAMYW 
Rashi says Yakov was never consoled because there is a supernatural human tendency 
not to be consoled if the presumed dead person is really still alive.  This may be true, 

but the more plausible reasons are based on a commonly known tendency which we 

see in the news occasionally: Yakov felt  
   1) he CAUSED the death by sending Yosef out alone,  

   2) the death was NEEDLESS, since checking how the brothers and sheep were doing 
was a non-essential errand,  

   3) the body was never recovered, and 

   4) the circumstances of the murder and the victim’s thoughts and experience were not 
known. 

 

1:38:7-17 

IWBRE... WHER... ERYW ... ERZ...YNYEB ER HDWHY RWKB RE 

Many instances of the letters E and R 

 
1:38:12 

AWH WNAC YZZoG 
Odd trop. And if you say the zarka is really a 2-dots, the pause is in the wrong place. 
 

1:38:16 

VYLA AWBA AN HBH RMAYW 

Under HBH is  

  - a mapach trop (<) in SimanimTikun, and  

  - no trop in Chitas & Stone chumash 

 
1:38:18 

VeDYB R$A VUMW  

VeDYB (meaning “in your hand” singular) should be pronounced VvDYB,  

but is pronounced with e for poetic reasons.  

 

1:38:26 

AL IK LE YK 
four 2-letter words in a row 
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1:38:29 
XRZ...JRP 

Both these names have 2 alphabetically consecutive letters surrounding a R. 

1:38:6   2HARM YPYW    RAT TPY  1FSWY YHYW 

1:29:17  2YARM YPYW    RAT TPY  1HTYH LXRW 
Unklus translates both of these as “pretty in raiva” (whatever that means) and nice in 

appearance”   2AWZXB YAYW B   1AWYRB RYP$ 
However, he translates almost the same two phrases   
1:41:2  2HARM TWPY TWRP  and 41:17 1RAot ToPYW 

as YZXML RYP$. 
 
1:38:14 

FLETTW FYECB SKTW   

when Tamar realized she wouldn’t marry Shailah ben Yehuda is simlar to  

SKTTW FYECH XQTW (1:24:65) when Rivkah met Yitzchak 
 

1:38:16 

HBH 

One Tikun has a mahpach under this word, which sounds unnatural.  But another Tikun 

doesn't. 
 

1:38:18 

VL ITA R$A IWBREH HM RMAYW 

that Yehuda asked Tamar is similar to  

VL ITA HM RMAYW (1:30:31) that Lavan asked Yakov 
 
1:38:25 

HYMX LA HXL$ AYHW TACWM AWH 
Rashi says Tamar was willing to die rather than embarrass Yehuda, and that it is better 
to die in a furnace than to humiliate a friend.  I am amazed, since there are only 3 sins 

that a person should die before doing, and humiliating a friend is not one of them.  

Furthermore, “sending” (“HXL$”) by a messenger (so this was not privately between 

Tamar and Yehuda), Yehuda’s seal, staff and cloth (which would be Yehuda’s most 

well-recognized items) and saying these items belong to the father of my unborn child 

would make it clear to all that Yehuda was the father and humiliate him.  Also, one of 
the 7 mitzvos of Bnei Noach is to make courts that (presumably) have a judge that 1) is 

not familially related to the defendant, 2) not related to the crime and 3) hears 
testimony before declaring the sentence.  None of these was done here, so Yehuda 

broke this one of the 7 mitzvos.   

 Also, why was Yehuda acting as the morality police regarding Tamar?  Yehuda 
had previously sent Tamar back to her father’s house and was (according to the Torah) 

her never to see his family again.  So why did Yehuda care Tamar did? 

 
1:39:1 

This chapter has many -- 11 --  pasukim starting with the word YXYW , and thats even 

without counting a few before and after this chapter. 
 

1:39:7 

WYNDA T$A <> A$TW 
palindrome centered on the <> 

 

 

1:39:15-18 

ARQAW YLWQ YMYRHK YHYW ....ARQAW YLWQ YToMYRH YK WEM$K YHYW     

     Why did Potifar’s wife use 2 different conjugations to express the same verb 
meaning “I raised” 

 -- YToMYRH (GERAND-based conjugation) when talking to household  

 -- and YMYRH (SIMPLE conjugation) when talking to her husband? 

 
     And why did she use 2 different forms of the same adverb meaning "when" 

 -- Yk (meaning "when") when talking to household  

 -- and k (meaning "when") when talking to her husband? 

 
     What I mean by "GERAND-based conjugation" is a verb formed by taking a 

2-letter verb (in this case MR), and then appending Tl to it to turn it into a 

GERAND-noun, and then appending a past-tense suffix (in this case YT) to that 

GERAND-noun to convert it back into a verb, and then adding prefix H to make 

it transitive (aka LYEPH).   

     In APPENDIX 10 of this document, I list all GERAND-based past-tense 
verbs that I could find in Tanach.  There are many occurrences of this gerand-
based conjugation in Tanach including in Torah.  They all are based on a 2-
letter verb root, and not on a 3-letter verb root.   

     The GERAND-based conjugation (e.g., YToMYRH) is more complex than the 

SIMPLE conjugation (e.g., YMYRH).  So I wonder why Tanach uses this complex 

GERAND-based conjugation when it can, and often does, instead the SIMPLE 
conjugation. 
     And particularly in this passage of Torah: I wonder why Torah uses a 

COMPLEX conjugation (YToMYRH) when the Torah COULD, and in fact 3 

pasuking later DOES, use the SIMPLE conjugation of (YMYRH).   

 
 
1:39:19 

WT$A YRBD TA WYNDA EM$K YHYW 
has similar words (TA . . . EM$K YHYW) and trop (sequence of      ) to  

WTXA IB BQEY EM$ TA IBL EM$K YHYW  (1:29:13) 

 

1:41:17 

HARM TWER RAYH IM … WXAB HNERTW 

4 words with A/E next to R 

 

1:41:17 

DME YNNH YMLXB 

same trop in both 

YNPL IPG HNHW YMWLXB  (1:40:9) 

 

1:40:12  
OH OYMY T$L$ OYGYR$H T$L$...FSWY WL RMAYW (3 items) 

1:40:18 OH OYMY T$L$ OYLSH T$L$ RMAYW FSWY IEYW (3 items) 

1:41:25 HNH OYN$ EB$...HNH OYN$ EB$...HERP LA FSWY RMAYW (7 items) 
1:37:9  YL OYWXT$M OYBKWK R$W DXAW XRWHW $M$H HNHW DWE OWLX YTMLX HNH (13 items) 
All 4 pasuking report dreams.  The first 3 have similar words and trop.  In all 4, the 

number of items in the dream matches the number of days or years until the dream 

comes true. (In the last one, Yosef was 17 years old, and became king at 40 years old 

13 years later) 

 
1:40:13 

VeNK LE VBY$HW Ve$AR TA HERP A$Y 

To be grammatically correct, to mean “your head” and “your station”,  

these words should have been pronounced VvNK and Vv$AR , as they appear a few 

pasukim down: 

VYLEM Vv$AR TA HERP A$Y (1:40:19) 

for example as Vv$AR  is properly pronounced a few pasukim down on 1:40:19) 

but are pronounced in this way probably for poetic reasons. 

 
1:40:20 

HERP TA TDLH OWY rvii Y$YL$H OWYB YHYW 

1:22:4  rviiOHRBA A$YW rviiY$YL$H OWYB  

2:19:16  rviiRQBH TYHB KadmaVaszlaY$YL$H OWyB YHYW  
Similar  words and trop 
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1:40:23 

WHXK$YW FSWY TA OYQ$MH R$ RKZ ALW 
Rashi says that Yosef was punished with another 2 years in prison for not depending on 

Gd.  Sifsei Chachamim says that Rashi concluded this from this pasuk being 
unnecessary since the following pasuk tells how the wine server didn't mention Yosef 

to Paroh for 2 years.  I disagree.  Without this pasuk, we would think that the wine 

server never forgot Yosef but waited 2 years for an opportune time, since (as we see in 
the Book of Esther) approaching the king when he doesn't want to hear from you could 

be punishable.  Also, the explanation to why Gd kept Yosef in prison for another 2 

years could simply be that 12 years (adding 10 stars and the sum and moon from 
Yosef's dream) wasn't up yet.  

 

1:41:5 

TYN$ OLXYW I$YYW 

adjacent words have same letters YN$ 
 
1:41:5   

DXA HNQB OYLB$ EB$ 

This sounds like the menorah in the mishkan   

DXAH HDCM HRNM YNQ H$L$ HYDCM OYACY OYNQ H$$W  in 2:25:32 

 

1:42:15 WACT OA HERP YX 

1:42:16 OTA OYLGRM YK HERP YX 

4:14:28  AL OA D OAN YNA YX 

4:14:21   ALMYW YNA YX OLWAW 

These are the 4 occurrences in the Torah of using “YX” in an oath.  Three of them are 

followed by “OA”, which indicates negative of the following phrase. 

 
 

1:41:22  (7 sheaves) 

… OYLB$ EBw  (7 ears) 

… BER YN$ EBw  (7 years of famine) 

… EBs YN$ EBw  (7 years of plenty) 

It is poetic that the number (i.e., 7) of ears, famine years and plenty years shares two of 
the letters of the words sheaves, famine and plenty. 

 
1:41:3-23 

Several homonyms in this paragraph (play-on-words): 

WXAB HmNeERTW   TWEmR (1:41:2) 

HARM TWER (1:41:3 and 4) 

OYLB$ EB$  (1:41:5) 

HNYERTW RAT (1:41:18) 

OYDQH TWPD$ TWQD (1:41:23) 

DQTWQxR   TWQaR (1:41:27) 

LWDG (plenty)EB$ TWAB OYN$ (seven)EB$ HNH (1:41:29) 

HNYLKTW ... HNYLXTW (1:41:53-54) 

RB FSWY RBCYW (1:41:49) 

 

1:41:38-39 

TAZ LK TA VTWA OYQLA EYDWH YRXA . . .WB OYQLA XWR R$A $YA HZK ACMNH . . . . HERP RMAYW 

     How did Pharoah know who Gd was, considering Gd’s worldwide adherents (Jews) 

constituted just one family?  Perhaps Pharoah learned who Gd was only from his 
discussion with Yosef. 

     It is also surprising that, since pharoahs were known as considering themselves god, 

Pharoah credited Gd for informing Pharoah something that Pharoah did not know. 
     Perhaps this Pharoah is the famous Akhenaten (shown below) who is known by 

secular historians as the only monotheistic pharoah.  Akhenaten renamed himself 

Amenhotep IV and moved the capital city to Amarna and died ~1336 BCE. 
     His successer, commonly thought to be Tutankhamun (aka King Tut) shown 

below, obliterated monotheism, which would explain why the pharoah in Moses' time 

asked "Who is Gd that I should listen to His voice; I never knew of Gd" (2:5:2). 

     
   Akhenaten              Tutankhamun 

 

 
1:41:45 

XNEP TNPC 

Rashi states that the word XNEP , meaning “revealed” has no match in scripture.  

However, it interestingly has a match in English – “epiphany”.  It is also probably the 

root of "Epiphanes" which is Antiochus' self-ascribed Greek nickname meaning "god 

revealed". 
 

1:41:50 

DLuY   FSWYLW 

3 chumashim have DLuY with a komatz m,  

and 3 chumashim have it with a patach.   

 

1:41:51 

YBA TYB LK TAW YLME LK TA OYHLA YN$N YK H$NM RWKBH O$ TA FSWY ARQYW     
     Mandelkern Concordance (published 1896 p773 last column) and other 

commentaries say YNwN is from the root the wwN (with 2 ws, which is why the w of 

this word has a dagesh in it), or is HwN.   

     I assume they deduced this translation from the pasuk: 

 VLLXM LA XK$TW   Y$T VDLY RWC   (5:32:18) 

in which the the word Y$T in the 1st clause is equated to the word XK$T in the 2nd 

clause. 

 

1:42:4&29&38 and 1:44:29 

IWSA gHmRmQW . . .OTA ToRoQH LK . . .IWSA gHmAmRQg  . . . IWSA WNeAmRQY IP 

As mentioned in APPENDIX 3: 
This episode of Joseph in Egypt mentions the word “occur” 4 times --  

--  twice INCORRECTLY WITH an extra A  

--  and twice CORRECTLY WITHOUT an extra A, as follows: 

IWSA  gNeAmRQiY  IP RMA YK   (1:42:04) (“will occur to him”) 

OTA  ToRoQH  LK TA WL WDYGYW (1:42:29) (“the occurrences”) 

IWSA  gHmAmRQg  RA$N WDBL AWHW (1:42:38) (“will occur to him”) 

IWSA  gHmRmQvW   YNP OEM HZ TA OG OTXQLW  (1:44:29) (“will occur to him”) 

     It is even more surprising that the 2 statements 

 HLWA$ IWGYB YTBY$ TA OTDRWHW . . . IWSA WHARQW  (narrator quoting Yakov)(1:42:38) 

 HLA$ HERB YTBY$ TA OTDRWHW IWSA WHRQW YNP OEM   (Yehuda quoting Yakov) (1:44:29) 

spell the same word differently, even though they are quoting the SAME 
statement of Yakov (1:42:38 is Yakov's statement as quoted by the story-
narrator,  and 1:44:29 is Yakov's same statement as quoted by Yehuda). 
One possible answer is that the Torah-NARRATOR used PROPER grammar  

WHARQW whereas YEHUDA used SLANG pronunciation WHmAmRQg 
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     What is further unusual is that: In almost all other instances where Torah inserts an 

extra letter (like A or H or W) to form an oddly-spelled word, the pronunciation is 

unaffected by the extra letter.  In contrast, gNeAmRQiY and WHmAmRQg are unusual, in 

that the word is voweled so as to make the extra letter A obvious from its 

pronunciation.  The Torah could have easily voweled these words (with added-A) to 

retain the normal (non-A) pronunciation, as the Torah did in  

HMXLM  HNAeRQT   Yk  (2:1:10)  

     A similar question could be asked about  

 HmKmToA YTYWC R$A LKK HKK WYNBLW IRHAL TY$EW    2:29:35 

i.e.:  Why is the added-H misspelling of rToA voweled so as to make the added H 

obvious? 

 
1:42:21 

WNYAR R$A WNYXA LE WNXNA OYM$A LBA WYXA LA $YA WRMAYW 

has 10 words in a row whose roots start with A or E  

 

1:42:30 and 33 

JRAH YNDA $YAH 

I believe this is the only place in the Torah that clearly proves that the plural form of 

the word YNDA can refer to a single entity. 

 
1:42:37 

TYMT YNB YN$ TA 

Saying “my 2 sons” instead of “2 of my sons” indicates Reuven thought he had 2 sons. 

But he actually had 4 sons -- YMRKW IWRCX  AWLPW VWNX  (1:46:9).    

 

1:43:7 

WNTDLWMLW WNL $YAH LA$ 

Under WNTDLWMLW WNL  the trop is kadma-v’azla in some chumashim, and is munach 

azla-gairaish in others. 
 

1:43:9  

WN$QBT YDYM WNBREA YKNA 
Yehudah compelling Yakov with Yakov’s own phraseology with Lavan 

HN$QBT YDYM HNUXA YKNA  (1:31:39) 
 
1:44:18 

VPA RXY LAW 
Rashi says this phrase implies Yehuda spoke harshly, based on, according to Sifsai 
Chachomim, why else would Yosef get angry.  That is not good proof, since Avraham 

also told Gd YNDAL RXY AN LA (1:18:32; when arguing not to destroy Sdom) and 

Avraham would surely not speak harshly to Gd.  Rashi’s and Sifsai Chachomim’s 

drush further disagrees with Yehuda’s wording -- calling Yosef  IWDA  and calling 

himself DBE and saying AN and YB (both meaning please), and requesting to remain in 

Egypt as Yosef’s slave.  So, why then did Yehuda request Yosef not to get angry? 
Because, in those days, rulers killed people on a whim, such as Achashverosh possibly 

killing people for simply approaching him without an invitation.  Especially here, 

where Yehuda will try Yosef’s patience with a lengthy monologue after apparently 
stealing the ruler’s chalice after the ruler wined and dined them and gave them gifts, 

the ruler would probably kill all the brothers without letting Yehuda even finish his 

monologue.  
 

1:45:06 

RYCQW $YRX IYA R$A OYN$ $MX DWEW JRAH BRQB BERH OYTN$ HZ YK 
     In this passage, Yosef tells his brothers that they are 2 years into a 7-year-long 

famine in which there is (or will be) no PLOWING and HARVESTING.   

     I understand why farmers would have no crops to HARVEST at the END of the 
growing season if there was no rain DURING the growing.  But why would farmer’s 

not plow (and plant seeds) at the START of the growing season in hopes that rain 

might coming? 
     Perhaps the answer is as follows: 

     According to www.wikipedia.org/wiki/Ancient_Egyptian_agriculture  and 

www.historyforkids.net/egyptian-farming.html, the Nile River would flood the fields in 
in August and September, and recede in October.  The fields were left covered in wet 

silt, which was easy for farmers to plow up and plant in.  In times of drought, there was 

no flooding, resulting in famine. 
     Therefore, I assume, Egyptian fields did not receive water DURING the growing 

season but only (from flooding) BEFORE the the growing season.  And in years of no 

rain, there was no flooding and no wet silt therefore no reason for farmers to plow and 
plant. 

 

1:45:17 

W$E TAZ Y$YL$H OWYB FSWY OHLA RMAYW  (1:42:18) (Yosef to brothers) 

W$E TAZ AWPA IK OA OHYBA LAR$Y OHLA RMAYW  (1:43:11) (Yakov to brothers) 

W$E TAZ VYXA LA RMA FSWY LA HERP RMAYW (1:45:17) (Paroh to Yosef) 

W$E TAZ HTYWC HTAW  (1:45:19) (Paroh to Yosef) 

TWTXM OKL WXQ W$E TAZ   (4:16:6) (Moshe to Korach) 

WTMY ALW WYXW OHL W$E TAZW   (4:4:19) (Gd to Moshe) 

6 similar phrases using W$E TAZ.  
 

1:45:18 
JRAH BLX TA WLKAW. . . 
Some chumashim have an aliyah break at the end of this pasuk. 
Others do not have have an aliyah break here, but instead have one after  

HMYRCM WTA AYBH . . . 
 
1:45:19 
A OTABW OKYBA TA OTA$NW OKY$NLW OKPUL TWLGE OYRCM JRAM OKL WXQ (Paroh to Yosef) 
B HERP YP LE TWLGE FSWY OHL ITYW  1:45:21 

C WTA TA$L FSWY XL$ R$A TWLGEH TA ARYW  1:45:27  

D HERP XL$ R$A TWLGEB OH$N TAW OPU TAW… BQEY TA…WA$YW” 1:46:5  

 

     Rashi on pasuk C says “TWLGE” was a hint from Yosef to Yakov of egla arufa, egla 

meaning calf.  Rashi derived this to explain why pasuk C says Yosef sent them after 

pasuk A attributed it to Paroh, and also explains why, per pasuk C, seeing them 
convinced Yakov that his children were telling the truth. 

     This is hard to believe, since TWLGE here must mean wagons and not mean calves, 

for 5 reasons: 

   1) all 3 pasukim state the TWLGE were used to carry people -- in fact many people 

(per pasukim A & D) -- which is done by wagon and cannot be done by calves;  

   2) one calf, instead of multiple calves, would suffice to hint to egla arufa;  
   3) if Yosef wanted to give Yakov proof by disclosing secret information that only he 

and Yakov would know, he would have more simply and unmistakably just told his 

brothers the secret to convey to Yakov;  

   4) it would have been a huge coincidence that the things (wagons) that Paroh 

instructed to send to Yakov was a perfect homonym for the things (calves) that Yosef 

actually sent; 
  5) it is unthinkable that Yosef would disobey Paroh’s instruction to send wagons by 

instead sending calves. 

     So TWLGE must here mean wagons, and not calves as Rashi asserts. 

     Why then did pasuk C say Yosef sent the wagons after pasuk A stated it was 

Paroh’s instruction.  A simple answer is that Yosef did send them as Paroh told him to 

(what the Torah calls “HERP YP LE”)  which fits perfectly with  

1:45:17&19 “TWLGE OYRCM JRAM OKL WXQ … FSWY LA HERP RMAYW”  and  

1:45:27 “WTA TA$L FSWY XL$ R$A TWLGEH TA ARYW” and . 

1:45:21 “HERP YP LE TWLGE FSWY OHL ITYW” and . 

1:46:5  “WTA TA$L HERP XL$ R$A TWLGEB…… BQEY TA…… WA$YW” 
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     Then how, per pasuk C, did seeing wagons convince Yakov his children’s story was 

truth?  Simple: If a person tells you “Your son is the king of Egypt”, you think he is 
lying to humor you.  If then a group of wagons, probably elegant ones since they were 

Paroh’s, shows up at your door to take you to him, you then believe him. 

     It is a big concidence that wagons TWLGE, which is a homonym for calves  TWLGE, is 

a big issue in this story of Yosef, since Yakov referred to Yosef as a TRP (bulls) and 

RW$ (bull) in his death-bed blessing and Moshe referred to Yosef as RW$ (bull) in his 

farewell blessing. 
 

1:45:23 

OYRCM BWUM OYA$N ... XL$ WYBALW 
Why did Yosef send Yakov the best of Egypt instead of simply waiting till Yakov 

arrives in Egypt?  Perhaps only to prove that he is wealthy. 

 
1:45:28 

BR LAR$Y RMAYW 

The trop for the word BR is  
zakef gadol ( ) in TikunL’orV’Cheftza  and 

T’vir ( ).in and TikunSimanim and StoneChumash 

 
1:45:30-31 

Causative phrase: 

      (clause 1) WNTA WNNYA RENHW YBA VDBE LA YABK HTEW 

      (clause 2) W$PNB HRW$Q W$PNW 

      (clause 3) RENH IYA YK WTWARK HYHW 
Effect phrase  
     (clause 4) (HLA$ IWGYB WNYBA VDBE TBY$ TA VYDBE WDYRWHW) TMW 

 
 This is a cause-and-effect statement (like an if-then statement) that states: (clause 
1) when I return to my father without my brother, (clause 2) since my father’s soul is 

bound to my brother, (clause 3) and my father sees that my brother is not there, then 

(clause 4, the effect of the previous facts will be that) my father will die.  Clauses 1-3, 
by themselves, comprise half a sentence.  They require clause 4 to become complete. 

 Oddly, the 1st aliyah ends right after clauses 1-2, leaving an incomplete sentence.  
This is one of several instances in Torah where the aliyah ends at a place that is chosen 

for pleasantness but poorly placed in terms of story line.  

 
1:46:2  
 

 
YHLA LAH YKNA RMAYW YNNH RMAYW BQEY   BQEY RMAYW HLYLH TARMB LAR$YL OYHLA RMAYW 

imperfect wordwise palindrome around “BQEY   BQEY”,  

assuming YNNH  is similar in a way to HLYL 

 

1:46:3 

VYBA YQLA LAH YKNA RMAYW   
is similar to 
LA TYB LAH YKNA  (1:31:13) 

Both of these introductions, from Gd to Yakov, have similar wording "LAH YKNA ", 

and both precede Gd's order to move to a different place. 

 
1:46:15 

$L$W OY$L$ ... HAL YNB HLA 
1:46:26 

$$W OY$$ $PN LK BQEY YNB Y$N DBLM WKRY YACY HMYRCM BQEYL HABH $PNH LK 
1:46:27 

OYEB$ HMYRCM HABH BQEY TYBL $PNH LK OYN$ $PN OYRCMB WL DLY R$A FSWY YNBW 

 This episode has 3 types of totals.   
 The first type of total constitutes the subtotals mentioned in 1:46:15, 18, 22, 25.  

They are obtained by counting all of Yakov’s living children and grandchildren and his 

sole living daughter-in-law (Leah) but not counting Yakov himself or his concubines 
(omitted in accordance with 1:32:23 and 1:31:50 not counting the concubines as 

wives), as shown in my chart below.  These subtotals are 33 for Leah, 16 for Zilpah, 14 

for Rachel, 7 for Bilhah, which match the subtotals mentioned this episode. 

 Although these subtotals happen to add up to 70 which would appear to match the 

total “70” in 1:46:27, I do not think that is how the total “70” in 1:46:27 was 
calculated.  I believe the total “70” in 1:46:27 was obtained by counting all in Yakov’s 

household (“BQEY TYBL”) who traveled with Yakov to Egypt, which is obtained by 

starting with the 70 from subtotals and removing Yosef and his 2 sons (who did not 
travel to Egypt WITH  Yakov) and adding Yakov and his 2 concubines who are part of 

his household that traveled with him to Egypt, to yield the total “70” in 1:46:27. 

 Now, 1:46:26 differs from 1:46:27 in that, of the above 70, it counts only those 

that were “WKRY YACY”.  Of the above 70, that excludes Yakov himself, Leah and the 2 

concubines, yielding 66 in agreement with 1:46:26. 

 Rashi’s approach introduces a legend of Yocheved being born while passing into 

Egypt (“TWMWXH IYB”) in order to overcome the problem that  

-- 32 children’s names are listed for Leah’s subtotal if you DON’T count Air & Onan 

and  
-- 34 children's names if you DO count Air & Onan  

-- not the 33 subtotal mentioned in the pasuk.  My approach overcomes this problem by 

counting wife Leah instead of Yocheved.  Rashi probably didn’t want to count wife 
Leah in Leah’s 33 subtotal since he considered that inconsistent with the concubines 

not being counted in their respective subtotals.  However, counting only wife Leah in 

the subtotals but not concubines is possible since the concubines sometimes are not 

counted as wives, as in 1:32:23 and 1:31:50 where the Torah and Lavan respectively 

count Leah and Rachel as “wives” (“WY$N YT$”) but not Bilhah and Zilpah, although in 

1:37:2 (WYBA Y$N HPLZ YNB TAW HHLB YNB”) the concubines ARE called wives. 

 Another motivation for Rashi to introduce the Yocheved legend is that Rashi 

noted that the subtotals for the wives added up to the 70 mentioned in 1:46:27, and 

Rashi didn’t consider (as I suggest above) that the total “70” in 1:46:27 counts a 
different group of people than does the subtotals. 

 Rashi states the phrase “OYRCMB YWLL HTWA HDLY R$A YWL TB DBKWY”, stating 

Yocheved was born in Egypt, implies she was conceived in Israel.  I have 3 kashyas 

against this: 1) How does that imply Rashi’s claim that she was born TWMWXH IYB?  2) 

The Torah has never counted fetuses (still in wombs) when counting people before, 
such as when counting Jews in the desert.  3) The Torah uses similar language 

elsewhere (“OYRCM JRAB FSWYL DLWYW” and “ORA IDPB WL DLY R$A BQEY YNB HLA”) 

apparently without this implication. 

 *HAL *HPLZ *LXR *HHLB total 

 IBWAR IWEM$  YWL  HDWHY  RK$$Y IWLBZ HNYD DG R$A FSWY IMYNB ID YLTPN  

               

 VWNX LAWMY IW$RG  REdied ELWT DRS  IWYPC  HNMY H$NM ELB OY$X  LACXY  

 AWLP IYMY THQ INWAdied HWP IWLA  YGX HW$Y OYRPA RKB   YNWG  

 IWRCX DHA YRRM   HL$ BWY  LALXY   YNW$ YW$Y   LB$A  RCY  

 YMRK IYKY    JRP  IRM$   IBCA HEYRB  ARG  OL$  

  RXC  XRZ    YRE *XR$   IMEN    

  LWA$    IRCX    YDWRA RBX  YXA     

    LWMX    YLARA LAYKLM   $AR    

           OYPM    

           OYPX    

           DRA    

# kids 

& 

grandki
ds 

5 7 4 6 w/o  

Er & 

Onan 

5 4 1 8 8 3 11 2 5  

# 

enterri
ng 

Egypt 

These add up to 33 (if you count wife Leah and daughter 

Dinah, but not Er & Onan who were dead) 

16 if you count 

granddaughter 
Serach but don’t 

count concubine 

Zilpah  

14 if you count 

Yosef & his sons, 
but not Rachel 

7 if you don’t 

count concubine 
Bilhah 

70 

 Question: In 1:46:26, after limiting the count to “BQEY YNB Y$N DBLM”, what 

further limitation is there by the added phrase  “WKRY YACY”? 

 Question: Since the Torah includes Yakov's granddaughters (Serach and 

Yocheved) in the count in accordance with 1:46:15 WYTNBW WYNB, how is it possible that 

a man with 12 sons and 55 grandsons has only one daughter (Dina) and only 2 

granddaughters (Yocheved and Serach) without the Torah making an issue of it?   
 Admittedly, something I have not done is jive this with the passage in Parshas 

Shmos $PN OYEB$ BQEY VRY YACY $PN LK YHYW  (2:01:05) in which Torah arrives at 70 

people when counting ONLY those that are Yakov’s kids & grandkids (“BQEY VRY YACY ”). 

 

 Another question:  In this count, Dan has by far the FEWEST children of all the 
tribes -- only one child-- yet 200 years later in the census taken by Moshe in Bamidbar, 

Dan’s tribe is the LARGEST (62,700 army-age men) except for Yehuda which has 

only 1000 more men.  Similarly: In this count, Benjamin has the MOST children, but 
200 years later in the census taken by Moshe in Bamidbar, Benjamin’s tribe is the 

SMALLEST except for Menashe. 
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1:46:21 

DRAW OYPXW OYPM $ARW YXA IMENW ARG LB$AW RKBW ELB IMYNB YNBW  
     This pasuk discloses that Binyamin had 10 children at the time of this story. 
     Up to now, Binyamin always been referred to like a youngster, in that his 
father (Yakov) would not let him go on journey with his brothers, as it says: 

 IWSA WNARQY IP RMA YK WYXA TA BQEY XL$ AL FSWY YXA IYMYNB TAW    1:42:04 

and in that people kept referring to Binyamin as "little brother" (IoUQH OKYXA) 

and "little one" (IoUQH) and "small boy" (ImUmQ  DLY) and "the teenager" (RENH)  

and "my son" (YNB), for example: 

OWYH WNYBA TA IoUQH HNHW   (brothers said to Yosef)  1:42:13 

ImUmQ  OYNQZ DLYW IQZ BA WNL $Y   (brothers said)  1:44:20 

WNTA WNNYA IoUQH WNYXAW . . . (brothers said) 1:44:26 

YLA WAYBT IoUQH OKYXA TAW. . . HNH IoUQH OKYXA AWBB (Yosef talking)1:42:15&20 

 YNB VNXY OYHLA . . .YLA OTRMA R$A IoUQH OKYXA HZH  (Yosef talking)1:43:29 

IoUQH TXTMA YPB OY$T FSKH EYBG   (Yosef talking) 1:44:2 

HLK IoUQBW LXH LWDGB $PXYW  (story-narrator talking)  1:44:12 

RENH IYA YK WTWARK . . . WNTA WNNYA RENHW . . . HTEW  (Yehudah) 1:44:30 

     So it is shocking to discover, only now at the end of the story, that Binyamin 
is really an old man with 10 children. 
 

 

1:46:28 

BR LAR$Y RMAYW 

The trop under BR is tvir in Gutnick, Chitas and Mishor chumashim, and is zakaif 

gadol in others. 
 

1:46:33-34 

               HNQM Y$NA OTRMAW:  OKY$EM HM RMAW HERP OKL ARQY YK HYHW 
 

This is similar in concept and trop as the pasuk: 

AWH XSP XBZ OTRMAW:  OKL TAZH HDBEH HM OKYNB OKYLA WRMAY YK HYHW  (2:12:26) 
 

1:47:7-10 

 HERP TA BQEY VRBYW . . .  HERP TA BQEY VRBYW . . .WYBA BQEY TA FSWY AaBYW 
This is when Yosef brought his father Yakov to meet Paroh.   

Interesting, Yakov blessed Paroh both at the beginning and at the end of the meeting.  

Between the 2 blessings, Paroh and Yakov discussed Yakov's age. 
 

1:47:31 

WYLA HRMoAvW  HERPL HDYGAW. . .WYXA LA FSWY RMAYW 

The trop under WYLA is zakaif katon in most chumashim and revi’i  in most others. 

 
1:47:30 

VRBDK H$EA YKNA 

The book “Zahir Tafi” by AvrahamChaimZilber of Tzfat points out that the vowel 

under E is  

shva (:) in some chumashim (I see in TikunSimanim) 

segol (e) in others (I see in TikunL’orV’Cheftza) 

 

1:47:24 

OKLKALW HD$H ERZL 

Under HD$H  is  

-  tvir trop in Hertz Chumash and "M Nathanson Hebrew Publishing Co." Chumash,  

-  and a weird sideways “S” (probably a typo) in Cohen Chumash,  

-  and darga all other chumashim. 
 

1:47:28 

BR LAR$Y RMAYW 

My new tikuk has a tvir trop under BR , but other chumashim have a zakaif gadol 

above it. 

 

1:47:28 

YXYW 
Rashi gives 2 explanations why this parsha starts on a stuma.  But a more practical 

explanation is that, when splitting up the Torah into 1 parsha for each week of the year, 

there is no better location to stop.  The parshas in Sefer Breshis have a fairly uniform 
length.  They are all 4.5 -6 columns long, except for this parsha which is short, with 

only 3.5 columns.  Stopping at the next pesucha would have left this parsha shorter yet 

and starting on a sadder note and the previous parsha ending on a sadder note.  
Stopping at the previous pesucha would have left the previous parsha unreasonably 

short and this parsha unreasonably long and starting out with an odd sentence   

(“...WYNPL XL$ HDWHY TAW” 1:46:28). 

 

1:47:29 

WL EB$YW ... YKRY TXT VDY AN OY$  
This statement by Yakov to Yosef matches the statement by Avraham to his servant: 

WL EB$YW ... YKRY TXT VDY AN OY$   (1:24:2) 
 
1:48:5 

HTRPA ABL JRA TRBK DWEb  
This matches 1:35:16: 

HRRPA AWBL JRAH TRBK DWE 
except for the unlined letters. 

 

1:48:20 
VRBY Vb 

The trop on Vb is gairsha’im (")in my newest tikun, and rvi’i in all other books  

 

1:48:22 

YNAW 

The trop on YNAW  is rvi’i ( )in my newest tikun, and gairsha’im in all other books  

 
1:48:22  

YT$QBW YBRXB YRMAH DYM YTXQL R$A ... OK$ 

This appears to be contradicted by 1:34:25-29 which states that Shimon and Levi – not 

Yakov -- destroyed the city with their own swords (“WB$X $YA ... YWLW IWEM$”),against 

Yakov’s wishes.  And even they did not “take” (“YTXQL”) the city of Shechem but only 

killed its inhabitants and pillaged it. 
 

1:48: 31 

WL EB$YW YL HEB$H RMAYW 
This is like the phrase    

WL EB$YW OWYK YL HEB$H BQEY RMAYW  (1:25:32) 
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1:49:1 

OYMYH TYRXAB OKTA ARQY R$A TA OKL HDYGAW 
Meseches Pesachim 26a quotes Rabbi Shimon ben Lakish saying that what occurred in 

this episode is the basis for our saying DEW OLWEL WTWKLM DWBK O$ VWRB  after Shma.  

In this episode, when Yakov wanted to reveal the future to his children but divine 
inspiration left him, he questioned whether one of his children went astray, and his 

children replied DXA ... LAR$Y EM$  after which Yakov replied DEW…DWBK O$ VWRB, 

and the since Yakov replied … O$ VWRB  after Shma, we must recite it after we 

ourselves say Shma.  However, that reasoning is flawed.  Raish Lakish’s reasoning, if 

anything, would support our replying …O$ VWRB  only upon hearing someone else 

saying Shma.  In fact, this story about Yakov actually contradicts our reciting … 
O$ VWRB  after our own reciting of Shma, because according to this story Yakov’s 

children themselves did not recite … O$ VWRB  after they themselves recited Shma;  

and neither did Moshe in 5:6:4 when he recited Shma.  So our doing so after Shma in 
davening contradicts what both authorative sources of Shma did themselves.   

 This sentence of 

DEW OLWEL WTWKLM DWBK O$ VWRB   

might be derived from a combination of: 

 DEW OLWEL VM$ HKRBAW (Tehilim 145:1, at the beginning of Ashrei) 

DEW OLWEL W$DQ O$ VRBYW (Tehilim 145:21, at the end of Ashrei) 

                              WMWQM YY DWBK VWRB (Yechezkel 1:29) 

OLWEL WDWBK O$ VWRBW (Tehilim 72:19, which we say near end of Pesukai Dezimrah) 

AMLE DEW AMLE IM VRBM AHLA YD HM$ AWHL (Daniel 2:20, which is probably 

where Y’hai shmai, said in Kadish, is derived from) 

WRMAY VTWKLM DWBK 

AYMLE OLE DEW AMLE DE ATWKLM IWNSXYW (Daniel 7:18, referring not to Gd but to 

the 4 future kings in his prophesy) 

 This response of … O$ VWRB  upon hearing Gd’s name in Shma is similar to both 

the response of  WM$ VWRBW AWH VWRB  upon hearing Gd’s name mentioned in a bracha 

and also similar to the response of AYMLE YMLELW OLEL VRBM ABR HYM$ AHY  in 

Kadish.  

 In fact, the sentence of “DEW … O$ VWRB”  seems to be meant in general as a 

response for hearing Gd’s name from someone else, as Yacov’s episode mentioned 

above, and also in the Temple when the high priest (according to Meseches Yuma 35b, 
39b, 41b, 66a; Meseches Taanis 16b, ) called Gd’s name and the Jewish congregants 

(not the priest himself) replied DEW … O$ VWRB. 

 Similar to saying “DEW…O$ VWRB” upon hearing Gd’s name in Shma is the 

custom of saying WM$ VWRBW AWH VWRB ($”WHB) upon hearing Gd’s name in a bracha.  

Aruch Hashulchan (Orech Chaim siman 124 sif 10) quotes Tur who cites Tur's father 

(the Rosh) as requiring $”WHB upon hearing a bracha not meant to motzi someone else.  

But Aruch Hashulchan himself is surprised for 2 reasons: 1) We are already saying 

"amen" to the bracha (…HTA VWRB) that already is stating the same thing and 2) if we 

say it for hearing Gd’s name in a bracha we should even more so (because of point #1) 

say it when hearing Gd’s name not in a bracha.  Similarly, Piskei T’shuvos 

(commentary on Mishna Brura by Simcha BenTzion Rabinovitch who currently lives 
in Jerusalem) cites  

- Shulchan Hatahor (Rav Araleh, sif 7) as recommending not saying $”WHB, and  

- Gra (Ma’aseh Rav os 43) as never responding $”WHB himself, and  

- Chazon Ish (Dinim V’hanhagos Hachazon Ish, perek 4, os 28) as not responding 

$”WHB in chazaras hashas (repetiion of Shmoneh Esrai) 

 
 

1:49:21 

RP$ YRMA ITNH HXL$ HLYA YLTPN 
Naftali's name is incorporated in the words of the bracha Naftali received. 

 

1:49:26 

YxRWH 

This is the only occurrence of the noun HRWH in both Tanach and Talmud.  All other 

conjugations of this word refer to the verb “guide”.  Talmud uses HARWH , not HRWH, to 

mean “guidance”.  The Stone Chumash translates YRWH here as “my parents”, in 

accordance with its modern Hebrew translation of “parent”, presumably since our 

parents “guide” us.  However, Rashi and Ibn Ezra indicates this word is derived instead 

from the verb HRWH (conceive) and  noun IWYRWH (conception).  I would have expected 

that the first candidate for this designation would be Yakov’s mother (who is the parent 

most closely involved with his conception) and secondarily his father.  However, Sifsai 

Chachamim (sif katan Q here), Targum Unklus, Targum Yonasan and Targum 

Yerushalmi assert that the plural YRWH here refers only to Yakov’s father and 

grandfather. That is problematic, since Yakov’s grandfather was not involved with 

Yakov’s conception?  Also, if Yakov meant to say forefathers, why didn’t he more 

simply use the word YTWBA, which not only more-precisely fits what he meant but also 

matches his personal phraseoly of saying VYBA twice in 1:49: 25-26 and YTWBA in 

1:49:29.  Stone Chumash’s translation of “parents” (meaning mother and father), 
besides avoiding the above problems, fits better with the previous pasuk’s referal to 

“breasts and womb”.  Perhaps the Torah used the less-precise word choice (YRWH for 

forefathers) for poetic reasons, because YRWH is a pun (by omitting the W) for 

“mountains” which mirrors the word TEBG, hills, just 3 words down.  Several places in 

Tanach mention OYRH next to TWEBG, and the poem  

Tehillim 114: 6 IAC YNBk TWEBG , OYLYAk WDQRt OYRHH  

poetically pairs the word OYRH with TWEBG. 

 

1:50:5 

YTYRK R$A 

     Rashi says this is from the root HRK dug, which would indicate Yakov dug an 

additional  hole in the cave of Hamachpaila.  But Meseches Rosh Hashana end of daf 
16a, quoting Rebbi, indicates it means “I bought”, and Unklus (which predates Rebbi) 

also translates it “I bought”, but didn’t Avraham – not Yakov (who said this phrase) – 

buy it?   
 

1:50:18 
 

WRMAYW WYNPL WLPYW WYXA OG WKLYW WYLA 

18 letters are roughly symmetric about the letter W. 
 

1:50:22 

 WT$Q ITYAB B$TW . . gbRW . . .Rg$ YLE HDEC TWNB IYE YLE  TRP  IB  FSWY  TRP  IB 

 

This passage about Yosef shares some phrases regarding Yishmael: 

 

Rg$ VRDB IYEH LE RBDMB OYMH  IYE LE (1:16:7) 

 

ODA ARp HYHY  (1:16:12) 

 

OYRCM JRAM H$A WMA WL XQYW ...IRAP RBDMB B$YW  : T$Q HBR YHYW  (1:21:20-21) 

 

 

1:50:24 
WYDY YERZ WZPYW 

I thought  ZP  was a synonym for BHZ, but the following passage from 

Chagigah indicates they are different: 

ZP YLKW BHZ YLKK ITWNQL IY$Q$  (Chagigah 15a) 
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1:50:22   

RW$ YLE HDEC TWNB IYE YLE  TRP  IB  FSWY  TRP  IB 
 There are several interpretations of this statement: 

Unklus interprets TRP  vines, IYE  spring, TWNB sons/tribes, RW$ wealth. 

Targ.Yonatan interprets TRP  multiply, IYE spring, TWNB Egyptian girls, RW$ upper 

floor. 

Ibn Ezra (citing another) TRP  RAP 

Rashi’s interprets TRP  attractive (from IWYRPA), RW$ watch, and IYE YLE on the eye, 

which would mean TRP has the same letters as its English translation of “PReTTy”. 

I suggest TRP  is ToRmp  and TRP  IB means “son of cows”, i.e., a bull, which fits well 

with half his brothers having been compared in this monolog to animals (Yehuda=lion, 
Yisachar=donkey, Dan=snake, Gad=snake, Naftali=ram, Binyamin=fox) and Yosef a 

few sentences earlier already referred to Yosef as a bull (“RW$ WRQE”).   

 A poetic reason for Yakov to have chosen TRP  for Yosef is that 9 major features 

of Yosef’s life had the letters TRP or RP in them:   

1) his current boss was HERP ,  

2) his previous boss was RPYUWP,   

3) his father-in-law was ERP YUWP,  

4) his oldest son was OYRPA,  

5) his mother’s grave was in TRPA,  

6) his most oft-repeated skill was RTP (dream interpretter; in fact, the root RTP 

appears 13 times in Torah, exclusively relating to Yosef.),  

7) his first dream interpretation to Pharaoh was of TWRP,  

8) Yakov mentioned FRU (if equating U to T) several times regarding Yosef:  

(FSWY FRU FRU (1:37:33) and FRU FRU VA RMoAW (1:44:28), and TYLE YNB FRUM 

which has the same letter as YLE  TRP  IB (if equating U to T), and  

9) the thing the Torah says the Jews did after recounting Yosef's death is WRP (2:1:6-7  

WRP LAR$Y YNBW. . . FSWY TMYW) 
 

 Yakov’s statement regarding Yosef 

RW$ YLE HDEC TWNB IYE YLE  TRP  IB  FSWY  TRP  IB 
could be interpreted as follows, which ties well with other statements by Yakov: 

 

Yakov was envisioning an idyllic scene of an calf (ToRP  IB) representing Yosef at a 

spring (IYE YLE), so innocent and non-threatening that even young girls walk around 

him (RW$ YLE HDEC TWNB).   

 

OYCX YLEB WHMU$YW WBRW WHRRMYW 

So it is senseless that shooters (OYCX YLEB) representing Shimon & Levi (of which is 

said in this monolog OHTWRKM SMX YLK) then oppressed him (WHRRMYW), fought with 

him (WBRW) (representing Shimon & Levi of which is said 

RW$ WRQE ONCRBW $YA WGRH), and hated him (WHMU$YW ) representing the brothers of 

which is said WTWA WAN$YW ). 

 

WT$Q ITYAB B$TW 

Yet Yosef did not take revenge – his bow (WT$Q) is permanently and solidly (ITYAB) 

at rest (B$TW), 

 

BQEY RYBA YDYM WYDY YERZ WZPYW 
because his strength is not from violence as is his brothers’ and uncle Esav’s, but 

instead from nobility, in that his arms (WYDY YERZ) are gilded (WZoPYW) from the hand of 

(YaDYiM) Gd (BQEY RYBA).  This comment (about gilded arms) conforms to the 

Egyptian-nobility’s custom of wearing golden armbands which archeologists call 
“armlets”.  Joseph’s armlet (that Yakov mentions) is similar in nature to the golden 

shoulder-cover that Paroh gave to Yosef, in the phrase 

“lRAWC LE BHZH DYBR”(1:41:42).   

Images of an Egyptian royal golden armlet and royal golden shoulders cover are shown 

below.  (The image 2nd from left is of Paroh Tirhaka, who was a contemporary of 
Yehuda’s King Chizkia ~660BCE.  The horizontally-elongated picture on the bottom is 

from the tomb of Ramses I who ruled Egypt 1290BCE about the time of the Exodus): 

 
 
 

 

LAR$Y IBA HEoR O$M 
and (rephrasing the previous phrase as is common in poetry) from Gd that is my 

(LAR$Y‘s) shepherd (HEoR, in line with Yakov previously referring to Gd as shepherd 

in YTA HERH OYQLAH 1:48:15) and my (LAR$Y‘s) rock (IBA) meaning Gd.  Or 

perhaps Israel’s rock LAR$Y IBA  refers to the rock that Yakov slept on and annointed 

at his first encounter with Gd. 
 

1:50:25 
      HZM YTMCE TA OTLEHW OKTA OYQLA DQPY DQP RMAL LAR$Y YNB TA FSWY EB$YW   

 
This is similar to 2:13:19 

OKTA HZM YTMCE TA OTYLEHW OKTA OYQLA DQPY DQP RMAL LAR$Y YNB TA  EYB$H EB$H YK 

 
 

1:50:25 

 HZM YTMCE TA OTLEHW OKTA OYHLA DQPY DQP RMAL LAR$Y YNB TA FSWY EB$YW     
This corresponds to the pasuk in which Moshe took Yosef’s bones from Egypt: 

(2:13:19) 

                                                                 EYB$H EB$H YK WME FSWY TWMCE TA H$M XQYW  

 OKTA HZM YTMCE TA OTYLEHW OKTA OYHLA DQPY DQP RMAL LAR$Y YNB TA  
 

__________________________________________________________________ 

__________________________________________________________________ 
 

2:1:- 

Parshas Shmos missing many Ws (vavs). 

 

2::- 

OYEDRPC  ...  OYRPA ...   RPYUWP  ...  HERP  ...  TWRP 

This episode has many words with letters PR 

 

2:1:10 

WNB OXLNW 

     This is the first occurrence in Torah of the verb root MXL, meaning to BATTLE or to 

BE AT WAR, and the verb’s object is always preceded by the prefix b or OE (“with”) 

     This verb root is discussed in APPENDIX 8, entitled “ALL CONJUGATIONS OF 

THE VERB MXL” 

     This passage has  

- the PASSIVE verb conjugation (MXLN)which means “be at war with”, as opposed to  

- the ACTIVE verb conjugation (MXLH)which means “to battle with” 

 

2:1:14 

VRPB 

I heard an explanation that this means VR HPB, starting out with reasonable requests 

and gradually getting worse, but that is apparently only a drasha that could not be the 

part of the meaning of the word, since the word is used in a place where it couldn’t 

connote that (3:25:43 VRPB WB HDRT AL  and 3:25:53  VYNYEL VR PB WNDRY AL 
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2:1:15   

HEWP TYN$H O$W  
Logically, there must have been more than 2 midwive’s for 600,000 families.  Perhaps 

it mentions only these 2 because only these 2 were asked by Paroh why they weren’t 

killing newborns. 
 

2:1:16 

OYNBAH LE ITYARW 
 Mesechet Sota (daf 11b, 2/3 of the way down at line starting with word 

"TWYRBEH") cites two possible interpretations of OYNBAH LE (literally "on the 

rocks"). 

 The first interpretation of OYNBAH LE (literally "on the rocks") is "during 

childbirth", in that a woman's legs become cold like rocks during childbirth. 

 The second interpretation of OYNBAH LE (literally "on the rocks") ins "in the 

craftsman position", in that OYNBAH can mean craftsman table, and a woman's 

position during childbrith is a sitting position with her legs apart with the baby 
coming out in-between,,which simulates the position of a craftsman sitting with 

his legs apart and a craft table IDS in-between. Both of these interpretations 

interpret OYNBAH as something that is irrelevant to childbrith but simulates an 

aspect of childbirth. 

 I suggest a third interpretation in which OYNBAH means two rocks that 

might have been actually used to support a woman's legs during childbrith, 
either with the woman in a semi-standing position with her 2 knees resting on 2 
rocks (as I have seen in an ancient drawing on the internet) or with the woman 
lying on her back with her 2 legs supported by 2 rocks which might have been 
used in place of the modern-day stirrups in a birthing bed. 
 

 

2:2:1-9 

 IB DLTW H$AH RHTW  YWL TB TA XQYW YWL TYBM $YA VLYW  2:2:1-2 

HERP TB LA WTXA RMATW  . . .  QXRM WTXA BCTTW  2:2:4-7 

 WHQYNTW DLYH H$AH XQTW  . . .  DLYH OA TA ARQTW HMLEH VLTW  2:2:8-9 
 

     My friend AdivSharabi, of CedarSinaiSynagogue in Cleveland, noticed the 
following unusual fact regarding the story of baby Moshe and Pharoah's daughter: 

     In this story, Moshe's mother is refered to only as H$AH and DLYH OA, and Moshe's 

sister is refered to only as WTXA and HMLEH , without disclosing their names. 

     Moshe's mother's name is not disclosed until 4 chapters later, by the pasuk:  

H$M TAW IRHA TA WL DLTW H$AL WL WTDD DBKWY TA ORME XQYW   2:6:20 

and her name is mentioned only once more in Torah, in pasuk: 

 OTXA OYRM TAW H$M TAW IRHA TA ORMEL DLTW . . . YWL TB DBKWY   4:26:59 

     This is unusual, because I believe that in all other stories in Torah, if a 
person's name is disclosed, it is disclosed when that person first appears in the 
story.   
 

 

2:2:10 

WHYT$M OYMH IM YK RMATW H$M WM$ ARQTW 

Three words with $M.  
 

2:2:16 

HNALMTW HNLDTW HNABTW 
Sounds poetic 
 

2:2:17 

TWYRBEH TA IKDLYB RMAYW 

The trop by TWYRBEH is both munach and zakaif katon in Koren Tikun and Chitas, but 

only zakaif katon in other chumashim. 

 

2:2:21 

H$ML WTB HRPC TA ITYW 
     Three wives in the Torah were shephardesses who met their shiduchs when 

watering their sheep at a well: Moshe’s Tziporah, Yitzhak’s Rivka and Yakov’s wife 

Rochel.  Even Esav’s wife was YRAB TB. In 3 cases, when meeting at a well, one 

spouse impressed the other by giving water to the others’ animals (Rivka, Rochel and 

Moshe). 

     Interestingly, some American Indian tribes had a similar concept:  The book 
“Everyday Life Among The American Indians 1800-1900” (page 106) by Candy 

Moulton states that among Plains Indians, for purposes of courting for marriage, “a 

common meeting place for young people was the watering hole when a young woman 
filled her water vessels, making such a meeting appear accidental.” 

 Similarly, it seems like so many of our forefathers married their relatives.   

(1) Avraham (like his brother Nachor) married his niece Sarah (the daughter of his 
brother Haran).  

(2) Yitzchak married his cousin Rivka (the daughter of his mother’s brother Bsuel). 

(3) Yakov married both his cousins Rachel/Leah (the daughters of his mother’s 
brother Lavan). 

(4) Esav married his cousin TLXM (daughter of his uncle Yishmael). 

(5) Amram married has great aunt Yocheved (daughter of his grandfather Levi, and 

Meseches Sota 12a 2/3 of the way down, line staring "YWL" states Yocheved was 130 

years old at her wedding.).  I think there is a Medrash that Jacob’s 12 sons all married 

their half-sisters. 
 

2:2:22 

HRKN JRAB YTYYH RG RMA YK O$RG WM$ TA ARQYW 

 Apparently the RG in O$RG  means "sojourner" and the  O$ means “there”.  

 Another reason for  O$RG  is that he as was effectively $RGed from his 

birthplace Egypt. 

 Another reason is that, just before this, bad shepherds chased away his future 

wife’s and her sisters (OW$RGYW  2:2:17). 

 Another reason is that Gd soon will tell Moshe WCRAM O$RGY (2:6:1) 

 
2:2:23 

WQEZYW 

This is the only occurrence of QEZ  in the Torah, although it is common in Nach.  All 

other occurrences of “crying out” in Torah use the root QEC. 
 

2:2:25 

WYLGRL EGTW HNB TLRE TA ToRKTW RoC HRPC XQTW 
This is somewhat similar to  

WKRY FKB EGYW WL LKY AL YK ARYW (1:32:26) 

 
2:3:5 

OLH BRQT LA 

Unklus translates OLH as "AKLH". But I think the L is a typagraphical error, since he 

translates YTYAR OLH OG  (1:16:13) "AKH" 

 

2:3:6   

VYBA YQLA YKNA 

Shouldn’t it say “your fathers” (VYTWBA) plural? 

 
2:03:06 

VYBA YQLA YKNA RMAYW 
This phraseology appears 3 times in Torah: 

(Gd to Yitzchak) YKNA VTA YK ARYT LA VYBA OHRBA YHLA        YKNA RMAYW     1:26:24 

(Gd to Yakov)            HMYRCM HDRM ARYT LA VYBA YHLA LAH YKNA RMAYW    1:46:03 

(Gd to Moshe)  BQEY YHLAW QXCY YHLA OHRBA YHLA VYBA YHLA          YKNA RMAYW    2:03:06 

 

2:3:13 & 2:3:15 

OKYTWBA YQLA 

Why not OUR fathers “WNYTWBA”? 
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2:3:14 

HYHA R$A HYHA H$M LA OYHLA RMAYW   
 Rashi cites Meseches Brachos interprets this as I will be with the Jews in this 

hardship as I will be with them in other hardships.  Targum Yonasan interprets this as I 

will exist like I have always existed; although this interpretation does not match the 

conjugation of HYHA. I suggest a third interpretation that I will be with you Moshe as I 

will be with your successor Yehoshua, in line with what Gd told Joshua in Sefer 

Yehoshua 1:5 and 3/7: VME HYHA H$M OE YTYYH R$AK 
 All three interpretations (Rashi’s, Targum Yonosan’s and mine) yield an answer 

from Gd that does not match Moshe’s question of “What shall I tell the Jews your 

name is if they ask?” 
 

2:3:16 

<. . . .YNENKH JRA LA OYRCM YNEM OKTA HLEA . . . . OHLA TRMAW  

$BDW BLX TBZ JRA LA YSWBYHW YWXHW  < 
 In this pasuk, Gd told Moshe to inform the Jews that Gd will bring them to 

Canaan.  In 2:4:30, Aron told the Jews this.  It is ironic that this promise was never 
kept to the vast majority of the Jews who heard it, because almost all of them died 

before entering Israel.  You might say that Gd’s promise was invalidated by the Jews 

breaking the Mount Sinai covenant when they sinned with the Golden Calf.  But Gd 
did not make this promise of bringing the Jews to Israel contingent on the Jews keeping 

a future covenant.  Also, the Midrash says the Jews did not sin directly with the Golden 

Calf, only the Erev Rav, and the Levites did not sin at all, yet most of them probably 
died of natural causes over the 40 years.   

 Accordingly, Gd’s promise has 2 halves: “I will bring you 1) from the hardship of 

Egypt 2) to the land of Canaani”.  The first half of the promise (freedom from Egypt) 
was fulfilled only to the current generation since the next generation, which entered 

Israel, was not freed from Egypt, and the second promise was fulfilled only to the next 
generation since the current generation died in the desert.  Only those who were under 

20 years old during yetzias Mitraim and who lived past 60 years old lived to see both 

promises fulfilled.   
 You might answer that Gd promised this to the nation as a whole, and that the 

promise is technically fulfilled in terms of THE NATION (instead of PEOPLE), in that 

THE NATION (the earlier group of Jews) saw half the promise fulfilled and the same 
NATION (the later group of Jews) saw the other half of the promise fulfilled.  But that 

does not agree with the word “OKTA HLEA” being plural, which indicates I will bring 

ALL OF YOU who I am talking to.  If the promise was to bring THE NATION out of 

Egypt and to Israel, Gd would have said “VTWA HLEA”  or  “YME TA HLEA”. 

 The actual answer is probably that this is not a promise but a statement of fact or 

a statement of intention. 
  

2:4:20 

WYNB TAW WT$RA TA H$M XQYW 
“And Moshe took ... his sons” (plural).   This is problematic because only ONE son, 

Gershom, was introduced so far (The 2nd son, Eliezer, is mentioned first only at 

2:18:3-4), and further because a few lines later (2:4:25) refers to “her son” implying 
Tziporah had only ONE son at this time. 

 

2:4:23 

WH$GGYW IWLMB VRDB YHYW:  VRKB VNB TA 

has the same letters as  HDPA YNB RWKB LKW  (2:13:15) 
 
2:4:24 
IWLMB VRDB YHYW 

has the same letters as  VNB LWM 

 
2:4:24 

WTYMH $QBYW 
Rashi says this was because Moshe did not circumcize Elazar his son.  However, 

perhaps  it was to warn Moshe not to resist (“IAM”)going.  This is suggested because in 

the section above, Gd became angry (FA RXYW) with Moshe's repeated objections and 

told him to tell Paroh VRKB VNB TA GRH YKNA HNH XL$L HTA IAM OAW which sounds 

like a vailed threat to Moshe himself about his eldest son. 

 
2:4:19 

VY$PN TA OY$QBMH OY$NAH LK WTM YK 

Wasn't only Pharoah trying to kill Moshe, as it says H$M TA GRHL $QBYW  (2:2:15)? 
 

2:4:25 

FRYW ... HNB TLRE TA TRKTW RC HRWPC XQTW   which occurred after they left 

OYRCM JRA 
The letters of Tziporah's name are incorporated in the sentence about her. 

 
2:4:26 

HRMA ZA WNMM FRYW 

The trop by HRMA  

is only zakaif katon ( ) in KorenTikun & Chitas & GutnickChumash & TikunSimanim,  

but is both munach & zakaif katon ( ) in StoneChumash & PardesMikraosGedolos. 

(Same situation as in 2:5:25 WKLY OH above) 

 

2:5:3 
RBDMB OYMY T$L$ VRD AN HKLN HTEW WNYLE HRQN OYYRBEH YQLA 

This is what Gd commanded Moshe to say. 
But what Moshe said is as follows (in 2:3:18): 
RBDMB OYMY T$L$ VRD AN HKLN            WNYLE ARQN  OYRBEH YQLA 

Differences between the 2 versions are highlighted above using brackets. 

 
2:5:7 

IBT TTL IWPSoAT AL 

Ibn Ezra notes that this is a misspelling, since the proper spelling of IWPSoAT (meaning 

continue) is with a W in place of the A.  Ibn Ezra adds that A and W are commonly 

interchanged (i.e., switched).  However, I believe Ibn Ezra might be mistaken, since I 

have seen only A replaced by a W, but never W replaced with a A.   
 

2:5:7 

WKLY OH 

The trop by WKLY  
is only zakaif katon ( ) in KorenTikun & Chitas & GutnickChumash & TikunSimanim,  

but is both munach & zakaif katon ( ) in StoneChumash & PardesMikraosGedolos. 

(Same situation as in 2:5:25 HRMA ZA above) 

 

2:5:26 

HRMA ZA 

Under HRMA  are both munach and zakaif katon trops in some chumashim,  

and only a zakaif katon trop in others  
 
2:5:22 

HZH OEL HToERH HML . . . YY LA H$M RMAYW     

     The verb ToEvRaH occurs 6 times in Torah. 

 

     Of those, the conjugation OeToEvRaH  and  YiToEaRH  occur 4 times, 

EACH accentuated on the LAST syllable:   

         (1)  $YAL DYGHL YL OeToERH HML 1:43:6 said by Yaakov to the brothers 

         (2) OTY$E R$A  OeToERH 1:44:5  said by Yosef to his brothers 

         (3) ToRCCXB  OeToERHW  4:10:9 (meaning "call out") said by Gd 

         (4) OHM DXA TA   YiToERH ALW  4:16:15  said by Moshe to Gd 

 

     And the conjuation mToEaRH  occurs 2 times: 

         (5) HZH OEL HmToERH HML . . . YY LA H$M RMAYW    2:5:22 said by Moshe 

         (6) VDBEL  mToERH HML YY LA H$M RMAYW  (4:11:11)  said by Moshe 

which are INSTEAD accentuated on the NEXT-TO-LAST syllable 
I wonder why there is a difference in accentuation. 
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2:6:22 

          HZH OEL HTERH HML YNDA RMAYW YY LA H$M B$YW 
 

The first part of this passage is like 

 

HLDGH HAUX HZH OEH AUX ANA  RMAYW YY LA H$M B$YW  2:32:31 

 

and the second part of this passage is like  

 

VDBEL HTERH HML YY LA H$M RMAYW  4:11:11 

 
2:7:11 

IK OHYUHLB OYRCM YMURX OH OG W$EYW  

The word for "magic incantation" appears only 4 times in Torah. 

Here (regarding IYNT), it is spelled WITH H. 

The other 3 times it is spelled WITHOUT H:  

     (regarding OYNK)       OHYULB OYMURXH IK W$EYW    2:08:14 

     (regarding EDRPC)   OHYULB OYMURXH IK W$EYW    2:08:03 

     (regarding OD)          OHYULB OYRCM YMURX IK W$EYW    2:07:22 

(This issue is also mentioned in APPENDIX 3) 

 
2:7:18 

RAYH $ABW 
The pshat is "and the river will stink", but within those words are incorporated "fire" 
and "light" 

 

2:7:19 

OYNBABW OYCEBW . . . . H$M LA ‘D RMAYW 
This is the second longest pasuk in the Torah. It has 154 letters and spaces. 

 
2:9:6 

TRXMM HZH RBDH TA YY $EYW 

The trop under TRXMM is both munach and zakaif katon in Koren tikun and Chitas and 

Stone and Gutnik chumashim, but is only zakaif katon in Hertz, Soncino and Cohen 

chumashim 

 
2:9:22 

DRB 

This plague’s name has the same letters as the plague of RBD 

 

2:10:7 

OYRCM HDBA YK EDT ORUH ... OY$NAH TA XL$ 

I think this is the only place where Paroah’s servants spoke to him assertively in 

command conjugation “Send the people”. 
 

2:9:33-34 

RUMH LDX YK HERP ARYW. . .HCRA VTN AL RUMW 

Why does it say “and rain didn’t hit to ground”?  Rain was not previously mentioned as 

part of the plague, but only DRB hail and $A fire and ToLoQ noise. 

 

2:10:7 

ORU 
This word appears 17 times in Torah and always precedes a simple verb phrase -- never 

a noun or infinitive.  And that verb phrase is always conjugated in future tense (except 

in one place “RBDL HLK ORU” 1:24:15) even when meant as past tense  

(ex: “HLKA ORU” meaning “before I finished” and “WBK$Y ORU” meaning “before they 

slept”).  Rashi translates  ORU  “still have not”; i.e., “Did you still not realize that 

Egypt is lost?”.  This is instead of translating ORU  “before”, i.e, “Must you first know 

that Egypt is lost before sending the people?”.  The translation has an concequence 

(nafka minah) in this pasuk of whether the magicians thought Egypt WILL BE lost if 

the Jews are sent out or is ALREADY lost. How did Rashi know ORU  means “still 

not” and not “before”? Perhaps from the pasukim: 

OYQLA –YY YNPM IWARYT ORU YK YTEDY VYDBEW HTAW 2:9:30 and  

XMCY ORU HD$H HD$H B$E LKW JRAB HYHY ORU 1:2:5,  

which would be incomplete sentences if you translate ORU “before”) 

 

2:10:11 

OYRBGH AN WKL IK AL 

The trop is   ( )AN-WKL   ( )IK AL  in TikunSimanim & ChamashMishor  

and is      ( )AN ( )WKL  ( )IK AL  in Hotza’aL’orV’hafatza Tikun & StoneChumash 

& SoncinoCumash 
 

2:10:28 

YNP TWAR FST LA 
is silumilar to  

YNP TWARL IWPST AL  (1:45:23) in Yehudah's explanation to Yosef 

 
2:10:28 

     :TWMT YNP VTWAR OWYB YK  (2:10:28) 

 

:TWMT TWM WNMM VLKA OWYB YK (1:2:17) 
Both pasuking have same words and trop 

 
2:11:4 

RWKB LK TMW OYRCM VWTB ACWY YNA HLYLH ToCXK YY RMA HK H$M RMAYW  

     According to Rashi: Although the phrase  HLYLH ToCXK  here means  

“at/about midnight” (depending whether k is translated as “at” or “about”),  

grammatically speaking, ToCX is not a noun (meaning “midnight”) but is instead a 

gerund-type verb meaning “splitting”, so  ToCXk grammatically means “at/about 

splitting of the night”. Rashi gives a couple of examples for such a gerund, but a full 

list of examples is presented in APPENDIX 4 (at the end of this document) 

     On a different issue: I believe that the k in  HLYLH ToCXk in this pasuk does not 

contradict the b in HLYLH YCXb in the pasuk  

OYRCM JRAB RWKB LK HKH YYW HLYLH YCXb YHYW  (2:12:29) 

(meaning “and it was in the half (YCX) of the night & Gd killed each firstborn of…”) 

for 2 reasons: 

- ToCX is not equivalent to YCX,  

- and Gd “going out in the midst of Egypt” (followed by “firstborn dying”) 
is not equivalent to Gd “killing each firstborn” 

 

2:11:5 & 2:12:29 

WASK LE B$YH HERP RoKBM 

We know from the fast of the first born on Erev Pesach that the first born of each 

mother was killed.  So Paroh should have had multiple first borns from his presumably 
multiple wives, concubines and mistresses, unless Paroh was truly monogomous? 

 
2:11:3 

HERP YDBE YNYEB OYRCM  

palindrome centered on N 

 

2:12:11 

IWZPXB WTA OTLKAW 
Why did Gd say to eat it fast, ready to leave if (according to what Moshe told them  

later)  RQB DE WTYB XTPM $A WACT AL OTAW (5:12:22) they had all night to eat it. 

 
2:12:20 

 

TWCM  . . . TCMXM 

 
2:12:22 

FSB 

Half the chumashing have FxSb with a patach, and half have FmSb with a komatz 
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2:12:25 – 2:13:14 

… OKL TAZH HDWBEH HM OKYNB WRMAY YK 

ABOUT THE QUESTIONS FROM THE FOUR SONS OF PESACH SEDER 

 In 4 instances, the Torah instructs a parent what explanation to give to his/her 

son, each time using a different phraseology.  The Pesach Hagadah attributes the 4 
different phraseologies to 4 different kinds of sons – wise, evil, simple and too-young-

to-ask – that a parent might have.  The Hagadah further asserts that each son’s question 

is prompted by what he sees at the Seder table. 
 The 4 instances are listed below.  In each instance, the parent’s explanation is 

preceded by Moshe’s instructions for the parent to do something, and prompted by the 

son’s question. 
 Problems with the Hagadah’s interpretation are as follows, in decreasing order of 

severity: 

  1) The 4th instance is nowhere near any mention of Pesach. 

  2) The Hagadah states one son’s word “OKL” implies he is evil (by excluding himself 

from the seder experience), but according to that reasoning the wise son’s wording 

“OKTA YY HWC” is worse (by denying an obligation to keep any Pesach law). 

  3) The question attributed to the evil son comes from the 1st instance, but the answer 

the Hagadah prescribes answering him comes from the 2nd instance. 

 Therefore, the Hagadah’s interpretation is probably an asmachta b’alma. 

 The contexts of the 4 instances instead indicate the following explanation: 

 In the 1st instance: Moshe 1) gives the evening-long Paschal lamb procedure 

(take it, slaughter it, wipe its blood, stay home all night) to be followed that year 

(HE$L), 2) says this will save you from the last plague; 3) calls this Paschal lamb 

procedure “HDBEH”; 3) instructs to be perform in future years (TWRWDL) too; and 4) 

says when your child asks what is this “HDBEH”, then 5) answer that it is the Paschal 

offering that saved us from the last plague.  In short, the son’s question and the parent’s 

answer relate to why we perform the TWRWDL Paschal lamb procedure.  

 In the 2nd instance: Moshe instructs to 1) hold the 7-day law TWRWDL of eating 

matzah and not chametz; and 2) tell your son it is tied to Gd taking me out of Egypt.  In 

short, the parent’s answer explains why we keep the 7-day holiday TWRWDL.  (This 

explanation is implied by Ibn Ezra.) This is the only instance where providing the 

explanation to your son is a requirement whether your son asks or not. 

  In the 3rd instance: Moshe 1) gives the laws of sacrificing or redeeming first-
born; and 2) says when your son asks “What’s this?”; 3) you should answer that I 

sacrifice and redeem the first-born because Gd took us out of the Egypt.  In short, the 

parent’s answer explains why we sacrifice or redeem first-borns.  This is confirmed by 
phraseology in the parent’s answer matching mentioning sacrificing or redeeming first-

borns. 

 In the 4th instance: Moshe 1) received the 10 commandments;  2) called them 

“OYQXW TWDE that Gd commanded”; 3) warned Jews to keep them for their “own 

good”; and 3) when your son asks what are these “OYQXW TWDE that Gd commanded”; 

4) then answer that these “OYQXW” were given for our “own good” by Gd who took us 

out of Egypt.  In short, the son’s question and the parent’s answer relate to why we 

keep the 10 commandments (and by-extension all of Gd’s commandments). 

 In short, the parent’s explanation (that we do this because Gd took us out of 
Egypt) explains: 

(in the 1st instance) why we keep the evening-long Paschal lamb procedure; 

(in the 2nd instance) why we eat matzah and not chametz for 7 days 
(in the 3rd instance) why we sacrifice and redeem first-born 

(in the 4th instance) why we keep the 10 commandments. 

 In each instance, the parent’s explanation is tied to the instructions (from Moshe) 
that precede it.  This explanation is confirmed by the phraseology in each parent’s 

explanations and (in 2 instances) the phraseology the sons’ question, matching the 

phraseology of Moshe’s prior instructions. 
 

INSTANCE 1 

Instructions from Gd 
First Gd instructs Moshe on taking a sheep/goat, sacrificing it, wiping blood on 

doorposts, eating it, Egyptian 1st born to be killed, and keeping Pesach holiday in future 

(2:12:1-20) 
Instructions from Moshe regarding the same things 
RQB DE WACT AL…TZWZMHW LE WNTNW…WUX$W…IAC WK$M LAR$YL H$M ARQYW (2:12:20-22) 

FGNL OKYTB LA ABL TYX$MH ITY ALW XTPH LE YY XSPW …ODH TA HARW …YY RBEW 
(2:12:23) 

TAZH HDWBEH TA…OLWE DE…OTRM$W (2:12:24) 

Question  (attributed in Hagadah to evil son) 

OKL TAZH HDWBEH HM OKYNB WRMAY YK (2:12:25) 

Answer (attributed in Hagadah to none of the sons) 
LYCH WNYTB TAW OYRCM TA WPGNB…LAR$Y YNB YTB LE XSP R$A YYL AWH XSP XBZ OTRMAW (2:12:27) 

 

Then, 2:12:29-42  Killing of first born; traveling from Ramses to Sukos 

 
INSTANCE 2 

Instructions 

2:12:43-2:13:16  Gd instructs Moshe & Arahon on laws of future Pesach holiday, 
including: 

HZH OWYH TA RWKZ…OEH LA H$M RMAYW (2:13:3) 

BYBAH $DXB OYACWY OTA OWYH (2:13:4) 

HZH $DXB TAZH HDBEH TA TDBEW...JRA LA VAYBY YK  (2:13:5) 

GX YEYB$H OWYB… TCM LKAT OYMY TEB$ (2:13:6) 

RA$ HARY AL...JMX HARY AL…OYMY TEB$ LKAY TWCM (2:13:7) 

Unsolicited Explanation (attributed in Hagadah to explaining to son too young to ask) 

OYRCMM YTACB YL YY H$E HZ RWBEB RMAL AWHH OWYB VNBL TDGHW (2:13:8) 

 

INSTANCE 3 

Instructions 

VAYBY YK HYHW  (...H$M RMAYW) (2:13:11) 

YYL OYRKZH…YYL OXR RUP LK TRBEHW (2:13:12) 

HDPT VYNBB ODA RWKB LKW…HDPT RMX RUP LKW (2:13:13) 

Question (attributed in Hagadah to simple son) 

TAZ HM RMAL RXM VNB VLA$Y YK HYHW (2:13:14) 

Answer   (attributed in Hagadah to answering simple son) 
HDPA YNB RWKB LKW OYRKZH OXR RUP LK YYL XBZ YNA IK LE…WNAYCWH DY QZXB WYLA TRMAW (2:13:14) 

 
INSTANCE 4 

Instructions 

OYUP$MH TAW OYQXH TA EM$ LAR$Y LK LA H$M ARQYW (5:5:1) 

Followed by 10 COMMANDMENTS  (5:5:6-18) 

OYUP$MHW OYQXHW HWCMH LK TA VYLA HRBDAW YDME DoME HTAW (5:5:28) 

YY HWC R$A OYUP$MHW OYQXH HWCMH TAZW (5:6:1) 

VL BUYY IEML…VWC R$A WYQXW WYTDEW …YY TWCM TA IWRM$T RWM$ (5:6:17-28) 

Question (attributed in Hagadah to wise son) 

OKTA…YY HWC R$A…OYUP$MHW OYQXHW ToDEH HM RMAL RXM VNB VLA$Y YK 

(5:6:20) 

Answer  
HQZX DYB OYRCMM WNAYCWYW…WNYYH OYDBE VNBL TRMAW (5:6:21) 

WNYNYEL…OYERW OYLDG OYTPMW ToTA YY ITYW (5:6:22) 

JRAH TA WNL TTL…AYCWH WNTWAW (5:6:23) 

OYMYH LK WNL BWUL…HARYL HLAH OYQXH TW$EL WNWCYW (5:6:24) 

-------------------------------------------------------------------------------- 

 

2:13:8 

OYRCMM YTACB YL YY H$E HZ RWBEB RMAL AWHH OWYB VNBL TDGHW  

 According to the usual meaning of the word RWBEB being “in order that”, Rashi 

translates this pasuk as “and tell your son, in order that I keep Gd’s commands, Gd 
took me out of Egypt.”  Ibn Ezra notes that this rationale seems backwards, and 

answers it by explaining that Gd saved us from slavery only so we can serve him.   
 Another answer is to say that 

1) “HZ” is the subject, not the object, of “RWBEB” (i.e., the subject follows the verb, 

which the Torah does all the time), and  

2) “RWBEB” means “because of” (instead of the more usual “in order that” or “on 

behalf of”) as in 

ODAH RWBEB HMDAH TA DWE LLQL FSA AL (1:8:21)  and 

O$AR WPX OYRKA W$oB…HTX HMDAH RWBEB (Yirmiah 14:4)  and 

ZXA RWBEB HDWHY TA YY EYNKH (Divrai Hayamim 2: 27: 19) 

so that “…HZ RWBEB” means “This is because…” 

 Another answer is that the Torah switched cause-and-effect in this pasuk, as it 

apparently did in  

RRT$H OG WNYLE RRT$T YK (4:16:13)  (which would  

(which literally means “as you will rule us you also did rule us?”, but which 

apparently meant to mean “as you ruled us will you also rule us in the future?” 

     But another interpretation (which admittedly does not match the tense-conjugation) 
is “As you (Moshe) will rule us, should he (Aaron) also rule us” 
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2:12:8-11  

IWZPXB WTA OTLKAW..... HZH HLYLB R$BH TA WLKAW 
 In Meseches Pesachim 120b, this passage is a basis for a disagreement between 

Rabbi Elazar ben Azariah (REBA) and Rabbi Akiva (RA) regarding the deadline to 
finish eating Paschal lamb.   

 REBA holds the deadline is midnight, based on Gd commanding to eat the 

Paschal lamb HZH HLYLB (“HZH HLYLB R$BH TA WLKAW”), and HZH HLYLB being the time 

when Gd killed the first born (“RWKB LK YTYKHW HZH HLYLB OYRCM JRAB YTRBEW”-- 
2:12:12) at midnight.  However, REBA’s reasoning is problematic, because Gd did not 

kill the first born until midnight, but killed them instead starting from midnight (as 
Moshe stated (2:11:14)  

“RWKB LK TMW OYRCM VWTB ACWY YNA HLYLH TCXK YY RMA HK H$M RMAYW”. 
 RA holds the deadline is daybreak, based on Gd commanding to eat the Paschal 

lamb “IWZPXB” (“2:12:11  IWZPXB WTA OTLKAW), at the time the Jews were rushing 

(“IWZPXB”) to leave Egypt.  However, RA’s reasoning is problematic.  According to 

RA’s reasoning (that Paschal lamb is eaten during time the Jews were rushing to 
leave), the start time of eating Paschal lamb should be some time after midnight, since 

the Jews left Egypt some time after midnight. 

 Relating to the issue, I assembled, below, all the pasukim I could find (numbered 

A-S) that indicate the time sequence of what happened when during exedus from 

Egypt: 

A 2:11:14  RWKB LK TMW OYRCM VWTB ACWY YNA HLYLH TCXK YY RMA HK H$M RMAYW 
B 2:12:8  WPR$T $AB RQB DE WNMM RTNHW RQB DE WNMM WRYTWT ALW .... HZH HLYLB R$BH TA WLKAW 

C 2:12:11  IWZPXB WTA OTLKAW 

D 2:12:12  RWKB LK YTYKHW HZH HLYLB OYRCM JRAB YTRBEW 

E 2:12;14  OKYTRDL .... IWRKZL OKL HZH OWYH HYHW 

F 2:12:17  ...OKYTWABC TA YTACWH HZH OWYH OCEB YK TWCMH TA OTRM$W 

G 2:12:17  OLWE TQX OKYTRZL HZH OWYH TA OTRM$W... 

H 2:12:22 RQB DE WTYB XTPM $YA WACT AL OTAW 

I 2:12:29   RWKB LK HKH YYW HLYLH YCXB YHYW 

J 2:12:30  TM O$ IYA R$A TYB IYA YK .... OYRCM LKW WYDBE LKW AYH HLYL HERP OQYW 

K 2:12:31   WAC WMWQ RMAYW HLYL IRHALW H$ML ARQYW 

L 2:12:34  JMXY ORU WQCB TA OEH A$YW 

M 2:12:37  HTKS SSMERM LAR$Y YNB WESYW 

N 2:12:39  OYRCMM WAYCWH R$A QCBH TA WPAYW 

O 2:12:41  YY TWABC LK WACY HZH OWYH OCEB YHYW 
P 2:12:42 ...OYRCM JRAM OAYCWHL YYL AWH OYRM$ LYL 

Q 2:12:42  OTRDL LAR$Y YNB LKL OYRM$ YYL HZH HLYLH AWH... 

R 2:12:51  OTWABC LE OYRCM JRAM LAR$Y YNB TA YY AYCWH HZH OWYH OCEB YHYW 

S 5:16:3  OYRCM JRAM TACY IWZPXB YK YNE OXL TWCM WYLE LKAT OYMY TEB$ 

 
2:12:37 

BR BRE 

 
2:12:23 
XTPH LE XSPW 

 
2:12:11 

XSP   IWZPXB 

 
2:12:16 

LKL LKAY 

 
2:12:34 

JMXY ORU 

This is similar to XMCY ORU  (1:2:5) since  JMXY and XMCY have the same letters. 

 

2:12:41 

OYRCM JRAM ‘D TWABC LK  WACY . . .  OCEB 
and similarly 2:12:51 

OTABC LE OYRCM JRAM ...  AYCWH . . .  OCEB 

have abnormally high number of the letter C 

 

2:12:37 

TKS SSMERM 

3 consecutive Ss 

 

2:12:34 & 39 

…...OMD$ LE OTLM$ TRRC OTRA$M JMXY ORU WQCB TA OEH A$YW 

…...HTKS SSMERM LAR$Y YNB WESYW….WLCNYW OWLA$YW ….OYRCMM WLA$YW  

JMX AL YK TWCM TGE OYRCMM WAYCWH R$A QCBH TA WPAYW  

OHL W$E AL HDC OGW HMHMTHL WLKY ALW OYRCMM W$RG YK  
     The passage indicates the Jews took uncooked dough with them when they left 

Egypt, and then baked later.  Ramban and Or Hachaim assert the Jews tried to keep the 
dough from rising on the journey (to obey Gd’s prohibition against chametz) by 

continuously agitating the dough.  This contradicts the Hagadah’s interpretation  

(“JYMXHL OQCB QYPSH ALW…OYLKWA WNA WZ HCM”), and Sforno, that the Jews 

preferred the dough to rise but had to bake it before it had a chance to rise.  

     In summary: The 2 reasons, given by the commentaries, why the Jews baked 

matzah instead of bread is that 1) they ran out of time and 2) Gd commanded them to.  
A more practical reason, thought of by Jeffrey Pickholtz of Cedar Sinai Synagogue in 

Cleveland, is that bread goes stale in a couple days whereas matzah lasts for years; so 

matzah is the natural choice when embarking on a trip through the desert. 
 

2:12:34 & 39 

…...OMD$ LE OTLM$ TRRC OTRA$M JMXY ORU WQCB TA OEH A$YW 

…...HTKS SSMERM LAR$Y YNB WESYW….WLCNYW OWLA$YW ….OYRCMM WLA$YW  

JMX AL YK TWCM TGE OYRCMM WAYCWH R$A QCBH TA WPAYW  

OHL W$E AL HDC OGW HMHMTHL WLKY ALW OYRCMM W$RG YK  
     The passage indicates the Jews took uncooked dough with them when they left 

Egypt, 

 
2:12: 39 

OHL E$WE AL HDC OGW HMHMTHL WLKY ALW OYRCMM W$RG YK  
I was amazed -- why did having to leave Egypt on on short notice take the Jews by 
surprise?  Weren’t they told to eat the Paschal lamb with your belt and shoes on and 

staff in hand and that Paroh’s servants will beg Moshe to leave after killing of the first 
born and that this day (15th of Nisan) will be the day that future generations will 

recognize this day as when you left Egypt (“OKYTWABC TA YTACWH HZH OWYH OCEB YK” 

2:12:17).  I found that, amazing, these notifications that the Jews would leave Egypt on 
the 15th of Nisan is included in what Gd told Moshe and what Moshe told Paroh, but 

not what Moshe told the Jews, so perhaps the Jews truly didn’t know they would leave 

Egypt on the 15th of Nisan. 
 
2:13:17 

OXNY . . . OXN 
2 homonyms (“let them” and “they will regret”)  near each other 

 

2:13:18 & 2:14:7 

LE OY$L$ (shalishim) ... WLE OY$MXW (vachamushim) 

2 cases near each other in which having an adjective which is homonymous with a 

number.  Also, both instances are followed by LE. 

 

2:14:4 

IK W$EYW  YY YNA YK 
This is a rare instance in which there is no trop between etnachta trop and sofpasuk 

 

2:14:6 

WME XQL WME 
2 homonyms (“his nation” and “with him”) near each other 

 
2:14:13 

OLWE DE DWE 
 
2:14:14 

OKL OXLY 
 
2:14:15 

 WESYW LAR$Y YNB LA RBD YLA QECT HM H$M LA YY RMAYW  
 Gd here is essentially saying “Why call out to me? Just go.” 
 However, Moshe had not called out to Gd. 
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2:14:22 & 29 
OLAM$MW ONYMYM HMWX OHL OYMHW H$BYB OYH VWTB LAR$Y YNB WABYW  2:14:22 

 

 

 OLAM$MW ONYMYM HMX OHL OYMHW OYH VWTB H$BYB WKLH LAR$Y YNBW  2:14:29 

 

     These 2 pasukim say the same thing, as indicated by my lines above connecting 
similar words between the pasukim.  The only difference between these pasuk is their 

use of different verbs to mean essentially "went" -- WABYW  vs  WKLH  

     The 1st pasuk is stated BEFORE the Egyptians are drowned, and the 2nd pasuk is 
stated AFTER the Egyptians are drowned.   

     The 2nd pasuk seems out of place, because it SAYS the Jews walked on the dried 

river bed, however it says this AFTER the Jews had already LEFT the river bed and the 
river bed was no longer dried. 

     One answer is that the 1st pasuk is part of the story, whereas the 2nd pasuk is 

summarizing what the Jews realized just occured that prompted them to praise Gd in 
the following passages. 

 

2:15:19 

 OYH VWTB H$BYB WKLH LAR$Y YNBW OYH  YM TA OHLE YY B$YW     

The last line of the RY$Y ZA poem appears like this in all Torahs: 

       OYH  [space]  VWTB H$BYB WKLH LAR$Y YNBW  [space]  OYH     
 

In this last line-of-text, the WORD "water" (OYH) appears to the left and right of 

the WORDS "Jews walked on land" (H$BYB WKLH LAR$Y YNB)  
This is a REPRESENTATION in-calligraphy of what ACTUALLY OCCURRED 
in-reality. 
What occurred in-reality is expressed by the 2 pasukim: 

OLAM$MW ONYMYM HMWX OHL OYMHW    H$BYB OYH VWTB LAR$Y YNB WABYW    2:14:22 

OLAM$MW ONYMYM HMoX OHL OYMHW   OYH VWTB H$BYB WKLH LAR$Y YNBW    2:14:29 

which states ACTUAL water appeared to the left and right of ACTUAL Jews 
walking on land. 
This drash is my embellishment of what was pointed out to me by my friend 
AriAurbach of Cleveland's JFX shul. 
 
2:15:20-27 
< ...  FWS OxY.M . . . OYiRmMT . . .  OxYiM OYB . . . OmYR.M  XQTW 

OYiRmMT OYEB$W . . . OH OYiRmM YK . . . HTRM . . .OxYiM 

Many words incorporating a selection from the 3 letters of Miriam's name: MYRM 
 
2:15:25 

WL Oo$ (He put)  O$o (there) 
 
2:15:26 

VYQLA YY 

The word VYQLA (not counting the 2 times referring to the golden calf) appears 232 

times in the Torah, usually preceded by Gd’s real name YY.  It is interesting how greatly 

the 5 books of the Torah differ on how often they mention VYQLA and their propensity 

to precede it with Gd’s real name  Y’Y 

Chumash Total # of 

VYQLAs 

# preceded by  

YY 
# not preceded by  

‘Y’’Y 
% preceded by  

‘Y’’Y 

Breshis 2 1 1 50% 

Shmos 9 9 0 100% 

Vayikra 8 0 8 0% 

Bamidbar 0 0 0 - 

Dvarim 213 213 0 100% 

 

2:16:8 

RQBB OXLW LKAL R$B BREB OKL 

symmetry: 

“lechem (OKL) in the evening” and “lechem (OXL) in the morning” 

 
2:16:13 

WL$H 
Slav is mentioned in 2 places, here and in  4:11:32, and is spelled the same (without a 
yud) in both places.  My Chumash says you read it as though it is spelled WITH a yud, 

but how would that change the pronunciation?  Also, shouldn’t it have omitted the 

prefix H (meaning “the”) since this is the first time slav is mentioned in the Torah.  

 

2:16:17 

 UYEMMHW HBRMH WUQLYW LAR$Y YNB IK W$EYW  

    I assume the syllable breakdown in the word WUQLYW is  gU /vQ /  LiY / xW 

    All chumashim put a zakaif-katone trop sign (:) over the last syllable gU.  Which 

indicates the primary accent is on gU. 

     Tikun Simanim puts an accent mark (|) under the first letter (xW).  Which (I think) 

indicates a secondary accent under the first syllable xW. 

     In contrast, all other books I've seen put NO accent mark (|) on this word.  Which (I 

think) indicates the secondary accent is under the middle syllable  LiY. 

 
2:16:23 

WL$B WL$BT R$A TAW WPA WPAT R$A TA 

This pasuk describing mann sounds like the fiood "tofu" (transliterated WPAT) both 

phonetically and in cooking and taste characteristics. 
 

2:17:12 
$M$H AB DE ......  HYLE B$YW WYTXT WMY$YW IBA WXQYW     HEBGH $AR WLE 

has similar words with (1:28:11) WYT$ARM O$YW OIQMH YNBAM XQYW $M$H AB YK 

 
2:17:16 

HY SK LE DY YK 
5 2-letter words in a row 
 

2:17:25 

 

OTNAM HNA DE 

When making a choice between synonyms for “when” (between HNA and YTM), the 

Torah chose the one that matches the following word “NAM” (“refuse”)   

 
2:18:4 

HERP BRXM YNLCYW 
Rashi cites the Mchilta that Moshe's neck became like marble when Paro wanted to kill 

him.  The Mchilta probably infers this from the extra word BRX.  But the words 

HERP YNPM H$M XRBYW (2:2:15) implies that Moshe was never caught in the first 

place, and if Paro did catch Moshe to try to kill him, why would he let him go? 

 
2:18:5 

RBDMH LA 
Stone and Stone chumashim have zakef gadol trop, all others have pashta zakef katon. 

 
2:18:10 

 

E$WHY  $EYW 
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2:17:8-16 

A IBA WXQYW ... QLME ABYW 2:17:8-13 describing battle with Amalek 

 

B HY SK LE DY YK ... YDYW ... WDY ... WDY ... YDYB    OYM$H TXTM QLME RKZ TA HXMA HXM   
  2:17:14-16 command to destroy Amalek 
 

C   HML$ TPYA ... HPYAW HPYA ... IBAW IBA VSYKB VL HYHY AL   

  5:26:13-16 command to keep honest weights/measures 
 

D OYM$H TXTM QLME RKZ TA HXMT ... EGYW FYE HTAW VYRXA OYL$XNH ... RWKZ   

  5:26:17-19 command to destroy Amalek 
 
Paragraph A prefaces paragraph B, as paragaph C prefaces paragraph D.  Rashi 

explains that paragraph D (referring to honest weights/measures) follows paragraph C 

(regarding destroying Amalek) to hint that dishonesty in business leads to attack by 
enemies.  Another commonality might be their similarly-lettered words.  Da’as 

Zkainim MiBa’alai Hatosfos at 2:17:14 explains away the apparent contradiction 

between paragraph B stating “I (Gd) will distroy Amalek” and paragaph D stating 

“You (Jews) should destroy Amalek” 

 

1:18:13 

TRXMM YHYW 
Some chumashim have only a zakef katon on this word, and some have both munach 

and zakef katon.  
 

1:18:19 

H$E HTA R$A RBDH BWU AL 

said by Yitro is similar to  

OY$E OTA R$A RBDH BWU AL 

said by Nechemiah to the Jewish aristocrats 
 

2:19:5 

TPR$ RPE... TPR$ RPE... RPH RPA...HRPH TPR$...FR$Y H$RP LE...HRPH TA FR$W 

This pasuk has many words with combinations of the letters PR$. 

 

2:19:3-6 

     In this passage, Gd dictates the message that Moshe should tell the Jews. 

     I wonder why Gd redundantly uses 3 different-but-equivalent verbs for telling,  
"you shall say" and "you shall tell" and "you shall speak" 

 LAR$Y YNB LA RBDT R$A OYRBDH HLA . . .LAR$Y YNBL DYGTW BQEY TYBL RMAT HK     2:19:03 

 
 
2:19:12-23 

RHB TWLE OKL WRM$H RMAL BYBS OEH TA TLBGHW  2:19:12 (Gd to Moshe) 

RHH TA LBGH RMAL WNB HTDEH HTA YK   2:19:23 (Moshe to Gd) 

     In the 1st pasuk Gd commands Moshe. In the 2nd pasuk, Moshe repeats Gd's 
command. 

     The command includes the verb  LBGH ("apply a boundary").  But Moshe's 

repetition differs from what Gd's command in the following minor way:  In Gd's 
command, the verb's object is "the nation".  Whereas in Moshe's repetition, the verb's 

object is "the mountain". 

 
 

 

2:19:21 

LYX  Y$NA OEH LKM HZXT HTAW…WYLA H$M IToX RMAoYW 

     In this passage, Moshe’s father-in-law Yisro is advising Moshe to “HZXT” men of 

good character. 

     Rashi cites Mechilta as interpreting the term HZXT here as spiritually “envision”.  

This is as opposed to just meaning physically “see”.  In contrast, the root HZX is 

Aramaic for physically “saw”, as indicated by Unklus always translating “HAR” 

(“see” in Hebrew) as HZX. 

     A weak rationale for the Mechilta’s interpreteation of HZXT meaning “envision” (as 

opposed to “see”) is that discerning human character traits (which Yisro is asking 

Moshe to do here) calls for non- physical “envisioning” more than physical “seeing”. 

     A stronger rationale the Mechilta’s interpreteation of HZXT meaning “envision” (as 

opposed to “see”) is that (as I have noticed) HZX in Hebrew throughout Tanach means 

“envision” and not “see”.  In fact, in Torah, the root HZX is found in only 3 other places 

and they all refer to “envision” as opposed to “see”:  

   (1) Gd spoke to Avraham in a vision (HZXMB ; 1:15:1) 

   (2) Jews at Mount Sinai envisioned Gd (WZXYW ; 2:24:11) 

   (3) Bilam says he envisions divine visions (HZXY YD$ HZXM ; 4:24:4) 

     Since “HZX” in Hebrew means “spiritually envision” (such as through imagination) 

as opposed to “physically see”, I am surprised that the ShmonehEsrai prayer uses the 

term “WNYNYE HNZXTW” in the sentence: 

     “And may our eyes envision (WNYNYE HNZXTW) in your returning to Zion in pity”. 

This sentence in ShmonehEsrai would make more sense if it instead used the 

terminology “WNYNYE HARTW”, for the following 2 reasons: 

     (Reason 1) We want to physically see Gd’s return to Zion as opposed to just 

envisioning it, since envisioning it does not require it to actually occur. 

     (Reason 2) “Envisioning” is not performed by eyes (WNYNYE) but instead by 

imagination. 

     Then why did the composer of ShmonehEsrai use the term HNZXTW?  Perhaps to 

poetically match with the word RYZXMH which comes soon after. 

 

2:19:22  

WSRHY LA OEHW OYNHKHW . . . . W$DQTY YY LA OY$GNH OYNHKH OGW 
Which cohens (priests) was Gd referring to?  Cohens were not appointed yet – not until 

much later at  YL WNHKL    WYNB TAW VYXA IRHA  (2:28:1) 

Until this moment (standing at Mt. Sinai) the only cohens in the Torah were non-Jews: 

Malkitzedek: IWYLE LAL IHK AWHW. . . . QDC YKLMW  1:14:18 

Potifera: WA IHK ERP YUWP 1:41:45  1:41:50  1:46:20 

Pharoah’s priests: HNQ AL OYNHKH TMDA  1:47:22 

Yisro: IYDM IHK . . . WRTY   2:2:16; 2:3:1; 2:18:1 

Similar, Gd’s statement $WDQ YWGW OYNHK TKLMM (2:19:6) was said BEFORE Jewish 

cohens existed. Gd must have been talking in terms of non-Jewish priests. 

 

2:19:23 

RMAL WNB HToDEH HTA YK  
 

     The letter H is appended to HToDEH probably for poetic reasons, as occurs with 

many verbs in Torah that I list in APPENDIX 3.  

 
     This conjuction of the verb "testify" occurs exactly 3 times in Torah: 

    RMAL WNB  HToDEH  HTA YK YNYS RH LA TLEL OEH LKWY AL YY LA H$M RMAYW     

     IWDBAT DBA YK OWYH OKB  YToDEH . . .VYQLA YY TA XK$T XK$ OA HYHW    5:08:19 

    VYNPL YTTN TWMHW OYYXH JRAH TAW OYM$H TA OWYH OKB  YToDEH    5:30:19 

In all 3 times, the primary accent is on the MIDDLE syllable oD  

(as opposed to the LAST syllable which would sound more natural) 
in the same manner as the same conjugation of verb "raise" in pasuk 

YY LA YDY  YToMRH  ODS VLM LA ORBA RMAYW    1:14:22 

whose primary accent is on the MIDDLE syllable oM 

 

2:20:1 

RMAL HLAH OYRBDH LK TA OYQLA RBDYW 
Both boxes have same letters 
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2:20:9 

VME YRBED TA OEH EM$Y RWBEB INEH BEB 

There are a lot of Es in this pasuk.  Also, the phrase has a mirror image:  

RWBEB I<>NEH BEB  centered about the <> if you disregard the EH 

 
 

2:20:9-13 
 
The REGULAR-TA'AM text, of all chumashim, is 

FANT AL   XxCRT  AL . . . VTKALM-Lk TY$EW    DBET OYMY T$$     

 
The TA'AM-ELYON text, of all chumashim except Artscroll, is 

FANT AL   :XmCRT  AL . . . VTKALM-LK   TY$EW   DBET OYMY T$$     
 
The TA'AM-ELYON text of Artscroll's Siddur and Shavuot Machzor is 

FANT AL   :XmCRT  AL . . . VTKALM-Lk   TY$EW   DBET OYMY T$$     

 
     As shown above: 

     In the REGULAR-TA'AM text of this passage, the word XxCRT has 

TIPCHA ( ), and is therefore voweled with a patach (x), 

whereas in the TA'AM-ELYON text, the word :XmCRT has SOF-PASUK (:), so 

its patach is replaced with komatz (m). 

     Likewise, in the REGULAR-TA'AM text the word LK is preceded by TIPCHA 

( ), and is therefore spelled Lk WITH a mapik,  

whereas in the TA'AM-ELYON text, the word LK is preceded by MUNACH ( ),  

so its mapik is removed. 
     That is the case in essentially all chumashim.  The only exceptions (that I 
Mitchell Rose could find) are Artscroll's Shavuos Machzor and Siddur, in which 
the Artscroll publisher (presumably) forgot to remove the mapik from the word 

Lk in the TA'AM ELYON text. 

 
 
 
2:20:17 

. . . OYQLAH AB OKTA TWSN RWBEBL YK  WARYT LA OEH LA H$M RMAYW  

WAUXT YTLBL OKYNP LE WTARY HYHT RWBEBW  

    If you read this pasuk without analyzing it, it seems self-contradictory, because it 
says  

"DON'T FEAR. . . so that Gd's FEAR WILL BE ON YOUR FACE so you won't sin". 
(By the way: The first "FEAR" is a verb, and the second "FEAR" is a noun.) 

Of course, what Moshe meant to say is  

"Don't fear [currently dying from hearing GD], . .fear sinning against Gd in the future". 
Moshe omitted the phrase [currently dying from hearing GD] from his statement, 

because that phrase is understood from what the people told him in the previous pasuk 

 
2:20:18 

     LPREH LA $GN H$MW 
 

I$G JRAB OYRCM JRAB LAR$Y B$YW : HERPL 

because I$G and $GN have the same letters, and LPREH is  HERPL backwards. 

 
2:21:1 

OYUP$MH HLAW 

Rashi says that every instance of “HLA” invalidates the previously stated items.  Sifsei 

Chachamim brings several examples of “HLA” where this rule does not hold true, and 

could think of only 2 examples of “HLA” where this rules does hold true:   

 
2:21:5 

TAW YT$A TA YNDA TA YTBHA DBEH RMAY RMA OAW 

has 10 words in a row whose root starts with a A or a E 

 

 

2:21:13 

$YA RW$ FGY  YKW 

The trop under FGY   

is munach in Koren Tikun and Chumash Mishor, and  

is darga in TikunSimanim and Stone Chumash and Chitas. 

 

2:21:31 

XGY TB WA XGY IB WA 

Under the G in XGY IB, my 2 newest tikuns have a komatz (m), and my oldest tikun and 

chumashes have a patach (x). 

 
2:21:35 

RYA RW$ FGY YKW 

The trop under the FGY is darga (Z) in all chumashim except for Soncino tikun. 

 

2:22:5 

RXA HD$B REBW … HoRYEB TA XL$W ORK WA HD$ $YA REBY YK 

 According to Meseches Baba Kama 2b, last line, the noun HRYEB means “his 

animals” and the verbs REB and REBY  mean graze.  This is in line with RYEB meaning 

“animals” in 5 other locations in Torah (1:45:17; 4:20:4&8&11; 5:28:48), and in line 

with ARYEB being Aramaic for HMHB  The Gemara states that HoRYEB TA XL$W 

teaches the tort subcategory of an animal trampling, and REBW teaches the tort 

subcategory/category (according to Shmuel in Baba Kama 3b, last 16 lines) of an 

animal chewing.  This is a case where a noun RYEB is used as a verb (in the same way 

that the noun Google is used as a verb in “google a name”, and as the noun IHK is used 

as a verb in “RAp IHKY ITXk” in Yeshaya 61:10; and as the English noun “tail” is used 

as a verb “to tail” someone; and as the Hebrew noun BNZ (tail) is used as a verb (attack 

the rear as in  OYL$XN LK VB BNZYW ) 

 The Amora Rav translates the word HEBM (one of the 4 tort categories listed) in 

the first mishna Baba Kama as slang for “man” (based indirectly on EB meaning  

“seeks”) and Shmuel translates it as slang for “tooth” (based indirectly on EB meaning 

“hidden”).  However, both of their translations are problematic for four reasons:  

1) both translations do not match HEBM’s conjugation, as the Talmud there 

acknolwedges; 

2) the root EB is rare in Tanach and totally absent from Torah;  

3) the root EB in Tanach is never used to mean either man or tooth;  and  

4) HEBM is not found in the pasuk  

RXA HD$B REBW…HoRYEB TA XL$W … $YA REBY YK 
that its tort category is derived from, which is inconsistent with the other three tort 

category names (REBH, RWB and RW$) all matching the respective key word in the 

pasuk that the tort category was derived from (specifically, category RW$ covers RW$ 

$YA XGY YK, category RWB covers RWB $YA XTPY YKW , and tort category REBH (fire) 

covers  

HREBH TA RYEBMH…$A ACT YK. 

 Therefore, it is clear that HEBM in the mishna is a misprint or mispronunciation of 

REBM  (meaning “make graze”).  REBM is much more likely than HEBM because it  

1) HAS correct conjugation;  
2) IS common in Torah;  

3) IS used to mean “graze/chew”;  and  

4) IS the key word in the pasuk that teaches this tort category. 
 

 The reason that the Gamara assumes  REBW and REBY in the pasuk 

RXA HD$B REBW…HoRYEB TA XL$W … $YA REBY YK 

refer to “grazing” instead of the more common meaning of “burning”  is probably 

because the Tanaim felt that if it referred to burning, it would be redundant to the next 

pasuk of 
HREBH TA REBMH OL$Y OL$ HD$H WA HMQH WA $YDG LKANW OYCoQ HACMW $A ACT YK 

(when fire will spread and consume cut grain or standing grain or a field the burning of 
the burn shall pay).  But according to that translation, the word “vineyard” in the pasuk 

is problematic, because people don’t send their cattle to graze in a vineyard. 

 I believe it would not be redundant if REBW and REBY  meant “burn”.  That is 

because the first pasuk would address a scenario where the person was burning his 

field or vineyard (to clear it for replanting) with a torch and accidentally touched the 

flame to his neighbor’s field, whereas the next pasuk addresses a scenario where the 
person touched a fire to only his own field and the fire, by itself, spread to the 

neighbor’s field.  According to my translation (of the word “vineyard” is not 

problematic for this translation (of REBW and REBY  meaning “burn”) because people 

do burn a vineyard to clear. 
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2:22:5 

RWMX 

The trop under RWMX  

is (right-pointing) tlisha ktana in Ktav Tikun and Hotza’aL’orV’hafatza Tikuns and 

Chitas, and  
is a (left-pointing) tlisha gkola in Koren Tikun and Tikun Simanim and Stone Chumash 

Chumash Mishor. 

 
2:22:8 

HMLs LE Hs LE RWMX LE RW$ LE 

The trop over RWMX  

- is a right-poniting tlisha ktana (  ) in my Tikun Hotza’ah L’or V’hafatza and  
Tikun Hebrew Publlishing Co. (of 1950s),  

- and is a left-pointing tlisha gkola (  ) in Tikun Simanim & Stone Chumash. 

 
2:22:11 

 

OA : WYLEBL  OL$Y  WMEM  BNGY  BNG  OAW : OL$Y  ALW  WYLEB  XQLW  

Wordwise palindrome 

 

2:22:19 
WDBL YYL YTLB OmRnXmY  OYQLAL XBoZ    (2:22:19) 

Passive verbs are verbs in which the subject noun receives the action. 
Future-tense passive verbs are supposed to be spelled with a tzareh (“ai” 
sound) before the last letter.  However, I found the following 5 exceptions in 
Torah, in which the future-tense passive verb has an unusual spelling in which 
the last vowel is patach. 

WDBL YYL YTLB OmRnXmY  OYQLAL XBoZ    (2:22:19) 

TMWY TWM HDPY AL ODAH IM OxRmXmY R$A ORX LK    (3:27:29) 

 YY YNPL DYC RWBG DRMNK  RxMmAaY  IK LE   (1:10:09) 

 YY TMXLM RPSB  RxMmAaY  IK LE    (4:21:14) 

YX   DxMnEmY   LZAZEL LRWGH WYLE HLE R$A RYEsHW    (3:16:10) 

a similarly-unusual spelling (in this case of a past-tense transitive verb) is: 

 OxTmBmNvG LXR YK BQEY EDY ALW   (1:31:32) 
 

2:22: 23-24 

ERH TREBW WHER ...   RYEH RE$ ...    H$RAM ...  HLWTB HREN 

Many words with letters RE. 

 
2:22:34 

OTAUX OHLE YTDQPW YDQP OWYBW 
Rashi on this phrase explains that this means  

 HZH IWEH IM UEM OHYLE YTDQPW ... DYMT DYMT  

But doesn't this contradict pasukim 

OYEBR LEW OY$L$ LE OYNB YNB LEW OYNB LE TWBA IWE DQP  (2:34:7) and 

YAN$L OYEBR LEW OY$L$ LEW OYNB LE TBA IWE DQP  (2:20:5) 

which indicates Gd doesn't punish more than 4 generations for a sin? 

 
2:22:22 

WTA HNET HNE OA  

HNET  is spelled 

HeNET  in some chumashim and  

HaNET  

 

2:23:29 
VYNPM WN$RGA UEM UEM : HD$H TYX VYLE HBRW HMM$ JRAH  HYHT IP TXA HN$B VYNPM WN$RGA AL 

is like 5:7:22: 
HD$H TYX VYLE HBRT IP RHM OTLKK LKWT AL UEM UEM VYNPM LAH OYWGH TA VYQLA 'H L$NW 

 

2:24:12  

HYHW HRHH 

5 Hs in 8 consecutive letters 

 

2:25:4-5 

OYU$ YCEW OY$XT TREW OYMDAM OLYA TREW  OYZEW $$W YN$ TELWTW IMGRAW TLKTW     
 

     There sequence of the following 2 phrases, labeled (A) and (B) 

 or   OYZEW $$W YN$ TELWTW IMGRAW TLKTW  (phrase A) 

 OYU$ YCEW OY$XT TREW OYMDAM OLYA TREW  (phrase B) 
occurs identically 3 times in Torah: 

(1) in 2:25:4-5 in which Gd describes what materials the Jews should bring 
(2) in 2:35:6-7 in which Moshe describes what materials the Jews should bring 

(3) in 2:35:23 in which the Torah narrator describes what materials the Jews brought 

     Interestingly, in the 3rd occurrence, there is a esnachta trop ( ) between phrases (A) 

and (B). 

     In contrast, in the first 2 occurrences, there is a sof-pasuk trop ( ) between phrases 

(A) and (B), which leaves each phrase as a separate pasuk that lacks an esnachta ( ),  I 

wonder why Torah doesn't make the 3rd occurrence match the first 2 occurrences, 

which would render the 3rd occurrence's trop-sequence easier to remember and have 
render the 3rd occurrence less stilted. 

 

 
2:25:9 

IK$MH 

This is the first time the word IK$M is mentioned.  Many words relating to the 

Mishkan end with a N : 

<,  (IK$MH LE) INE,  IHB,  IZA,  IWCRL,  IWTB$,  IYY,  IWR$E  

<,  IMEP,  IWRKZ,  IBRQ,  IAC,  I$D,  IWR$E,  IM$,  IHBLX < 

IK$MH,  IRHA,  IHK,  IMGRA,  IBA, IWRA,  IXL$,  IK,  I$X < 
 

 
2:25:17 

 

...WYTWCQ YN$ LE ... TRPKH TWCQ YN$M ... OYBRK OYN$ TY$EW 

HLEMLM IRAH ... TRPKH LE OHYPNKB OYKKS HLEML OYPNK Y$RP OYBRKH WYHW 

 
has words similar to those in Sefer Yeshayahu perek 6 (that is Haftorah for parshas 

Yisro) 

DXAL OYPNK $$ OYPNK $$  WL LEMM OYDME OYPR$ 

FPEWY OYT$BW WYLGR HSKY OYT$BW WYNP HSKY OYT$B  

RPKT VTAUXW  

This works mainly because PRs (angel) has the same letters, in reverse order, as sRP 

(spread wing).  And SK and KS have the same letters and mean almost the same thing. 

 

 
2:25:20 

 WYXA LA $YA OHYNPW TRPKH LE OHYPNKB OYKKS HLEML OYPNK Y$RP OYBRKH WYHW     
     The Holy Ark that held the tablets had a motif in which 2 winged figures (called 
kruvim) were positioned at opposite ends of the aron and extending their wings toward 

each other.   

      Amazingly, the coffin (sarcophagus shown below) of Egypt's King Tut, who lived 
3300 years ago which is about the time of Moses, had a similar motif.  Like the Holy 

Ark motif, the King Tut coffin motif had winged figures at opposite end of the coffin 

that extended their wings toward each other. 
     Admittedly, there are differences between the respective motifs of the Holy Ark and 

the coffin: Unlike the Holy Ark's motif, King Tut's coffin motif had 4 figures (instead 

of 2), that were debossed on the coffin's stone side (instead of projecting upward from 
a golden cover). 

 
Sarcophagus of King Tut  

(https://thebanmappingproject.com/tombs/kv-62-tutankhamen) 
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2:26:1-37 

The names of Mishkan components tend to have one R plus a Q or K: 

EQRQ WYTNRQ RYQ  SRQ  $RQ RWYK TKRP TRPK BWRK  BKRK  QRZM RBKM  HREQ  

RTPK 
and also many verbs involved in avodas hamishkan 

BYRQH RYUQM VRB (Aaron & Moshe blessed)  QRZ  RPK (forgive) 
and other words involved in the Mishkan  

IBRQ RQB  ERQY  OYERK  BeReQ OQR  XQR RKK TRUQ  TeQeRB  WKRA YTKRY 
 

2:26:6, 8, 11, 12, 13, 14,23 

OY$XT…  HZM HMAHW : LHAH TEYRYB FDEH XRSW . TRBXW TXA . .HToXA LA H$A  

has similar wording to (considering Zilpah an HMA (maid) : 

          OY$X…HALL... HpLZ YNB HLA : RBX OTXA XR$W HEYRBW  1:46:17 
 

 

2:28:1- 

Parshas Tetzaveh has many doubled letters and doubled letter groups 

2:26:18 

HMAB HAM 
Consecutive words with common letters 

 
2:26:12-13 

IK$MH YRXA LE XRST TPDoEH HEYRYH YCX LHAH TEYRYB FDoEH XRSW 

The root FDE is recited 9 times in Torah, conjugated as nouns, verbs, and adjectives.  

The following quotations include each occurrence of the root FDE, along with an 

indication (in parentheses) of its conjugation (whether noun, verb or adjective) as I 

(MitchellRose) determined based on its context: 

 
Regarding collecting manna in the desert: 

(2:16:18) HBRMH (verb)FYDEH ALW 

(2:16:23) TRM$ML LKL WXYNH (noun)FDoEH LK TAW 
 

Regarding Yovel year: 

WL RKM R$A $YAL (noun)FDoEH TA BY$HW 
 

Regarding counting first-borns and Levites in the desert:   

                       …OHB (noun)OYPDoEH YYWDP WYNBLW…OYWLH LE (adj)OYPDoEH OYTAMHW  

(4:3:46-49) OYWLH YYWDP LE (noun)OYPDoEH TAM… 
 

Regarding building the Mishkan: 
(2:26:12) IK$MH YRXA LE XRST (adj)TPDoEH HEYRYH YCX LHAH TEYRYB (?)FDoEH XRSW 

(2:26:13)  IK$MH YDC LE XWRS HYHY LHAH TEYRY VRAB (noun)FDoEB HZM HMAHW HZM HMAHW  
 

Stone Chumash’s translation 

     The phrase (2:26:12, above) of LHAH TEYRYB FDoEH XRSW 
is translated by Stone Chumash as “and the extra overhang of the curtains of the Tent” 

in which Stone Chumash assumes 

-  FDoEH is an adjective (“extra”) that describes the XRS (“overhang”),  

-  and the XRS (“overhang”) is a section of the TEYRY (“curtains”). 

Stone Chumash’s translation jives with the trop indicating that the FDoEH is more 

assocated with XRS than it is to TEYRYB. 
     I believe that a problem with Stone Chumash’s translation is that, thinking 

analytically about the tent, what is “extra” about the tent is NOT the OVERHANG but 
is instead the portion of the CURTAIN that extends beyond the end of the tent.  

 

My translation 
     Therefore, I believe it would be more analytically correct to translate  

LHAH TEYRYB FDoEH XRSW 
as “and the overhang which comprises the extra portion of the curtains of the Tent” 

in which the FDoE  

- is a noun (“extra portion”)  

- and is made into the form of a XRS (“overhang”) 

- and is a portion of the TEYRY (“curtains”) 

My translation (in which FDoE is a section of TEYRY) is corroborated by the next pasuk 

stating “LHAH TERY VRoAb FDoEb.” 

However, admittedly, my translation is contradicted by the trop. 

Unfortunately, the Torah’s repetition of the Mishkan’s design, at the end of Sefer 

Shmos, provides no help, since it omit any mention of the FDoEH XRS 

Translation of  ToEYRY 

     On a related note: Stone Chumash translates the word ToEYRY as “curtains”. 

     I believe a more-precise translation of ToEYRY is “sheets”, since “curtains” 

by-definition hang vertically downward, whereas a significant portion of the Mishkan’s 

ToEYRY stretched horizontally across the Mishkan. 

     All occurrences of the term ToEYRY in Torah are in the context of the Mishkan, so 

there is no OTHER context of ToEYRY in Torah for us to compare its translation to. 

 

2:27:18 

HMAB HAM 
Consecutive words with common letters 
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2:27:5 

XBZMH BokRk TXT HToA HTTNW  

     The only other instance of the word BKRK  in Torah is:   

 WBkRk TXT . . .  RBKM XBZML $EYW    2:38:04 

     Targum Unklus and Targum Yonasan and Rashi translate  BKRK as circumference 

or circumferential depression (like circumferential grooves made by a lathe). 

      BKRK has similar letters to “kirkos” which is Greek for “circle”, which is (I 

assume) the source of the English words “CIRCle” and “CIRCumference”. 
 

2:28:8 

 RZ$M $$W YN$ 

4 $s in 8 letters 

 
2:28:8 

RZ$M $$W YN$ 

4 $s in 8 letters 

 

2:28:11 & 2:39:6 

TCB$M TBSM 

Consecutive words with common letters considering S and $ are similar 

 
2:28:11-12 

TM$W (vsamto)... TM$(shmos) 

 
2:28:18 

OoLHYW RYPS XPoN 

     The vowel under the Y of OoLHYW  

is komatz (m) in Stone and Gutnick chumashim and Hotza’ahL’orV’hafatzahTikun and 

TikunSimanim, and  

is patach in Hertz chumash.and Koren tikun. 

     Where this pasuk is repeated in 2:39:11, the trop under the Y  
is patach in KorenTikun, and  

is komatz in other chumashim. 

 
2:28:20 

HP$YW OH$ $Y$RT YEYBRH RWUHW 

     The word HP$YW occurs only twice in Torah: 

OTAWLMB WYHY  BHZ OYCB$M   HP$YW OH$W $Y$RT YEYBRH RWUHW  2:28:20 

OTALMB BHZ TCB$M  ToBSWM  HP$YW OH$ $Y$RT YEYBRH RWUHW   2:39:13 

     In both cases, Tikun Simanim spells it HeP$YW, and all other chumashim spell it 

HaP$YW 
 

2:29:21 

 WTA WYNB YDGBW WYNBW WYDGBW AWH $DQW  
I believe this is the only instance of the root $DQ being conjugated $xDmQ. 

Probably because this is the only instance in which the subject (AWH)  

is not sanctifying something else (verb  $aDiQ)  

and is also not having been sanctified BY something else (verb $xDQiN) 

but instead verb for being holy.  

 
2:29:22:26, 27 and 3:8:29 

OYALYMH LYAM 

 
2:29:26 

HYHW H1HY 
2 consecutive words with same letters 
 

2:29:33 

OHB RPK R$A OTA WLKAW 
has similar sounding phrases and trop with  1:47:22 
HERP OHL ITN R$A OQX TA WLKAW HERP TAM OYNHKL QX YK  HNQ AL OYNHKH TMDA QR 
 
2:29:35 

HKToA YTYWC R$A LKK HKK WYNBLW IRHAL TY$EW 

It is interesting to see 4 Ks in the span of only 5 letters 

 

2:29:35 

HmKmToA YTYWC R$A LKK HmKmk WYNBLW IRHAL TY$EW 

     The word HmKmToA is a misspelling of rvToA,  by replacing rv with HmKm, 

which changes the word's spelling AND pronunciation, perhaps intentionally 

misspelled to poetically match the preceding word HmKmk .  

     The only other place in Torah that misspells rvToA is  

 YTYYXH HTWAW YTGRH HmKvToA OG HTE YK YNPM HTUN YLWA  (4:22:33) 

in which HmKvToA is a misspelling of rvToA, by replacing rv with HmKv,  

which changes the word's spelling but NOT its pronunciation. 

     Similarly, in ShmuelA 18:10, reACMY is misspelled HmKeAMCY  (also, probably 

for poetic effect)  

 

2:37:8 

HZM HCQM DXA BWRk 

BWRk has a pashta trop in most chumashim, and no trop in TikunLakorimChodosh 

 
2:30:28 

WNk TAW RYkH TAW WYLk Lk TAW 

4 words start with the same letter K.  Also, WYLK LK are consecutive words with same 

letters  
 
2:30:25 

$DQ TX$M IM$ XQR 

mirror around the I 

 
2:32:2-3 
. . . BHZH YMZN TA . . .gQRmpTiYW   . . . BHZH YMZN gQRmp  IRHA OHLA RMAYW    2:32:02 

 
MY QUESTION 1:     

     WQRPTYW is LEPTH conjugation, meaning the people  QRPed themselves.   

     Why then is Aaron's instruction gQRmp  NOT in LEPTH conjugation too 

such as gQRxpTiH   or   gQRip ? 

     Even further, gQRmp is not spelled as an INSTRUCTION (imperitive 

conjugation) at all, but instead as simple-past-tense verb.  A simple-present-

tense instruction (i.e., imperitive) verb would have been spelled gQRxp. 

     A simple might be that perhaps our mesorah of placing a komatz (m) under 

the p is mistaken and it should have instead been a cheereek (i). 

 
MY QUESTION 2: 

     Rashi interprets WQRPTYW as "they unburdened themselves of their nose-

rings", from the same root as "unburdening" a donkey, but using LEPTH 

conjugation to indicate "they unburdened themselves".  Rashi deduced that 

QRP must mean "unburden" (as opposed to "remove) by its appearing here in 

LEPTH-form meaning the people QRPed themselves. 

     However, the only other instance of the root QRP in Torah is in Yaakov's 

blessing of Yishmael:   VRAWC LEM  lLuE  TQRPW  DYRT R$AK HYHW  (1:27:40).  

Which indicates the root QRP means "removing" the BURDEN/LOAD (e.g., 

yoke).  This disagrees with Rashi's interpretation that the verb QRP means 

"unburdening" the donkey/person that CARRIED the burden. 

     A simple answer might be that QRP might be like the English word "unload" 

whose object (according to its dictionary definition) can be EITHER the load 
being removed OR  the carrier (e.g., person or donkey) being unburdened. 

 
2:32:4 
VWLEH R$A LAR$Y VYQLA HLA 

4 adjacent words sharing letters A (or E) and L. 

 
2:32:19 

IXUYW XKYW RHH TXT OTA RB$YW TXLH ...RXYW TLXMW 

6 adjacent words with the letter X 
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2:32:7 

OYRCM JRAM mTYaLeEeH R$A 

 

     Since the verb mTYaLEH here clearly means "you raised", in past-tense,  

shouldn't it be voweled mTYiLEH , as all other past-tense instances of this root, such as 

OYRCM JRAM mTYiLeEeH (2:33:1) past-tense 

VXKB mTYiLeEeH YK (4:14:13) past-tense 

WNmTYiLeEeH Yk UEMH (4:16:13) past-tense 

WNuTYiLeEeH  HMLW (4:20:5) past-tense 

WNuTYiLeEeH  HML (4:21:5) past-tense 

 

     Wouldn't the vowel Ya make it future-tense, as in  

HYTRN TA mTYaLxExHW  2:40:4  future-tense 

 

     Admittedly, something that complicates my point are the following passages that 

spell future-tense with YiLxExH instead of YaLeEeH as my theory would expect: 

HZM YTMCE TA OeTiLxExHW . . . FSWY EB$YW  1:50:25 (future-tense) 

OKTA HZM YTMCE TA OeTYiLxExHW . . . H$M XQYW  2:13:19 (future-tense) 

YYL TLWE WYLE mTYiLxExHW . . . HNBT TWML$ OYNBA  5:27:6 (future-tense) 

 

2:32:15-19 

RHH TXT OTA RB$YW TXLH TA WDYM VL$YW H$M FA RXYW ...WDYB TDEH TXL YN$W 
 This is the Torah’s account of Moshe breaking the tablets.  It states: 
 “the two tablets were IN his HAND...and he threw from his HAND the tablets and he broke them” 

 In contrast,  Moshe’s account of this episode, in 5:9:15-17, states: 
OKYNYEL ORB$AW YDY YT$ LEM OKYL$AW TXLH YN$B $PTAW... YDY YT$ LE TR BH TXWL YN$W 

 “the two tablets were ON my TWO hands...and I grabbed the two tablets and I threw 

them from ON my TWO hands.” 
 My friend SamSchvartz of CedarSinaiSynagogue in Cleveland noticed that the 2 

accounts contradict each other, in that Moshe grabbed the tablets with ONE hand in the 

Torah’s account, but with TWO hands in Moshe’s account.  Besides the Torah’s 
account (of using ONE hand) being inconsistent with Moshe’s account, it is illogical, 

since a person can neither grab 2 stone tablets (unless they are incredibly small) with 

one hand nor throw them with one hand. 

 In the Torah’s account, the mesorah adds a Y to the 2nd WDY, changing it from 

singular to plural.  This renders it consistent with Moshe’s account, but inconsistent 

with the prior phrase (WDYB TDEH) in its own account.   

 Another inconsistency is that the tablets were IN Moshe’s hand(s) in the Torah’s 

account, but ON Moshe’s hands in Moshe’s account.  I don’t know why. 

 Another question is: Why do both accounts mention that the tablets were thrown 
“from his/my hand(s)”?  The phrase “from his/my hand(s)” seems unnecessary, since 

the only way to throw something is by hand, and especially since both accounts 

previously stated the tablets were in/on Moshe’s hands. 
 Another question (which somewhat answers the prior question) is:  Why does 

Moshe’s account say “and I grabbed the 2 tablets (and threw them)”.  Why did Moshe 

have to “grab” them if they were already “on” his hands?  One commentary explains 
that “on” implies the tablets were flying above Moshe’s hands, which is why Moshe 

had to grab them to throw them.  But that explanation contradicts the Torah’s account 

that the tablets were “in” Moshe’s hand. 
 

2:32:15 

 
 

  ToXLHW :  OYBTK  OH   HZM W  HZM   OHYRBE YN$M  OYBTK  ToXL WDYB TDEH TXL YN$W  
 

 
 TXLH LE TWRX AWH OYQLA BTKM BTKMHW HMH OYQLA H$EM  . . . . . 

 

wordwise palindromes 
 

 
2:32:16 

 

 

 OYQLA  BTKM  BTKMHW HMH  OYQLA H$EM TXLHW  

wordwise palindrome centered on the HMH 

 

2:32:23-25 

WME $YA QBAYW  ... BQEY RTWYW ... QBY RBEM  

The Torah used a verb QBAYW  that has the letters of BQEY’s name 

 

2:32:21 

HLDG HAUX WYLEx TABH YK HZH OEH VL H$E HM 
Moshe’s question to Aron is the similar wording to Avimelech’s question to Avraham 

HLDG HAUX YTKLMM LEW YLE TABH YK VL YTAUX HMW WNL TY$E HM (1:20:9) 

 
2:32:65 

IRHA H$E R$A LGEH TA W$E R$A LE OEH TA YY FGYW 

has 10 words in a row whose roots start with A or E  

 

2:33:11 
LHAH VWTM $YMY AL REN IWN IB E$WHY WTR$MW  

     This is the first mention in Torah of the name IWN IB E$WHY. 

     Why is this name spelled IWN Iib  with a chirik vowel instead of  IWN Ieb a segol? 

     Commentary MetzudasDovid on the first pasuk of Sefer Yehoshua answers:  That 

is because Iib sounds more-connected to the next word than Ieb . 
     I read in another commentary in Sefer Yehoshua (that I can no longer find now) 

that the same reason answers why the name IYMYNib is not spelled IYMYNeb . 

     Perhaps MetzudasDovid means to say that the prefix NB , when tightly adjoined to 

what follows, sounds smoother when pronounced with a chirik than with a segol. 

     I (Mitchell) found a similar situation, where Torah spells  WNiX with a chirik intead 

of WNaX in a tzaireh, in the pasuk:   

 RHSH TYB R$ YNYEB WNiX ITYW ( 1:39:21) 

and I assume the answer is simply that WNiX sounds smoother than WNaX. . 

 
 

2:33:14 

VL YTXNHW WKLY YNP RMAYW 

Ibn Ezra translates YNP as my anger.  He attributes this to the "Gaon".  I am surprised 

Ibn Ezra didn't instead cite the original source, both Rabbi Yosi in meseches Brochos 

7a line 16 and Rabbi Shimon bar Yochai (Rashbi) meseches Brochos 7b line 11.  I am 
also surprised that Ramban writes that "according to all the mefarshim this means I 

myself will go" which discounts Rabbis Yosi and Shimon bar Yochai.  Even Rashi, 

Targum and Rashbam translate YNP  as my shechinah without mentioning Rabbis Yosi 

and Shimon bar Yochai.  Furthermore, Rabbi Yosi translates YTXNHW  as "I will talk 

with you"  (i.e., "First my anger will leave, and then I will talk to you.") which the 

Torah meforshim disregard. 
 

2:33:20  

YXW ODAH YNARY AL YK    
This appears to be contradicted by 
OYQLAH TA WARYW  . . .  LAR$Y YQLA TA WARYW  (2:24:10-11) 
 

2:33:22 

 YRBE DE VYLE YPK  YToksW  RWCH TRQNB VYTM$W YDBK RBEB HYHW  

    The root of the word YToksW is Ks (meaning “cover”). 

     However, all other spellings of “cover” in Torah is instead KS, which are: 

- TKRPH TA IRAH LE TokSW TWDEH IWRA TA O$ TM$W    (2:40:3) 

-   TlKS in uncountable places 

-   TRPKH LE OHYPNKB OYKKoS . . . OYBRKH WYHW    (2:25:20) 

 
2:34:4 

OYN$ARK OYNBA TXL YN$ LoSPYW 

The word YN$ has no trop in some chumashim, and a tlisha ktana trop in others  

 

2:35:7 

OYU$ YCEW OY$XT TREW OYMDAM OYLA TREW 

Many As and Es 
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2:35:1- 

< OYQ$XM   $aMxX   $RX ToB$XM YB$X  

T$XN H$MX    OHYQ$XW    T$RX DWPAH Be$aX   Ba$oXW   T$XN < 

Many occurrences of the letters X$ 

 
2:35:27 

I$XLW DPAL OYALMH YNBA TAW OH$H YNBA TA WAYBH 

8 adjacent words with letter A 

 

2:39:7 & 2:28:12 

LAR$Y YNBL IWRKZ YNBA 

2 adjacent words with letters YNB 

 

2:34:7 & 34:14 

AWH ANQ LA WM$ ANQ ...  HQNY AL HQNW 

Considering  HQN and ANQ  are simlar and AL and LA and similar, the first phrase is 

almost a mirror of the second. 
 

2:34:27 

LAR$Y TAW TYRB VTA YTRK HLAH OYRBDH YP LE YK…HLAH OYRBDH TA VL BTK 
 In Meseches Gittin 60b, Rabbi Yochanan interprets this pasuk as “Write for 

yourself these words because based on the spoken (orally transmitted) ones of these 

words I cut a covenant with you and with Israel” which implies that Gd’s covenant 
with the Jew is not based on what is written plainly in the Torah but instead on the oral 

law. 

 This interpretation relies on “YP LE” as meaning “on the mouth of”, which 

requires some imagination to contort the literal meaning “on the mouth of” into 

meaning “on the mouthed words of”.  Interpreting YP LE, instead, as an idiom for “in 

accordance with” fits the context of the pasuk much more smoothly and naturally.  

 There are three instances where term YP LE is followed by something that is 

unrelated to a mouth (what I’ll call a 1st category), such that YP LE must mean 

“accordingly to” because interpreting it as “on the mouth of” would sound ridiculous: 

TRTWNH OYN$H YP LE … B$XW (3:27:18 “years”)  

RDNH DY GY$T R$A YP LE (3:27:8 “accessibility”)   

QLXT LRWGH YP LE (4:26:56 “lot”)  

 The term YP LE is almost always followed by something that actually has a 

mouth (what I’ll call a 2nd category), which is almost always Gd, and less frequency 

humans Moshe, Aaron, Paroh, and witnesses, so that it can plausibly be interpreted to 
mean “on the mouthed words of”, like Rabbi Yochanan’s interprets here.  And also, in 

one episode, a “well” 

(1:29:2,3,8,10 RABH YP LE) which also has a mouth so that YP LE means “on the 

mouth of”, which agrees with Rabbi Yochanan’s interpretation here. 

 There are only three instances where YP LE  is followed by “words” that have no 

mouth but are mouth-reated (what I’ll call a 3rd category): 

HLAH OYRBDH YP LE  2:34:27 (the present pasuk) 

RBDH YP LE TY$EW 5:17:10 

VWRWY R$A HRWTH YP LE 1:17:11 

  

2:35:1 

HLA OHLA 
Both boxes have same letters 

 

2:35:28 

OYMSH TRUQLW HX$MH IM$LW RWAML IM$H TAW O$BH TAW  
and 2:35:30 

...  YRWA IB LALCB O$B ARQ WAR  LAR$Y YNB < 

These 2 psukim have many instances of $M  and of  RWA 

 

2:35:25 

HWUM WAYBYW WWU HYDYB  BL TMKxX H$A LKW     

. . . TKALM LK TW$EL  BL TMKmX   OTA AaLiM    2:35:35 

    These are the only 2 instances in Torah of the phrase BL TMKX. 

     I wonder why they are voweled differently under the X. 

     In contrast, the phrase BL OKX occurs 5 times in Torah,  

and is consistently voweled with OKqX . 
 

2:36:2 

LAW BAYLHA LAW LALCB LA H$M ARQYW 

Many occurances of  LA 

 

2:39:25 

IMRW IMEP IMRW IMEP  :OYNMR 

5 consecutive words with letters NM 

 
2:39:33 

TA H$M LA IK$MH TA WAYBYW 

Both boxes have same letters 

 
2:39:11 

OoLHY 

The trop under the Y  
is patach in KorenTikun,  

and is komatz in other chumashim.  

See also 2:28:18 where this pasuk is repeated. 

 

2:39:12 

HP$YW 

This word is spelled HeP$YW in Tikun Simanim 

and is spelled HaP$YW in Stone Chumash & others 

 
2:40:13  

$DQH YDGB TA IRHA TA T$BLHW    2:40:13 

     The trop over IRHA  

          is both munach & zakaif-katone ( ) in TikunSimanim 

          but is only zakaif-katone ( ) in StoneChumash & HertzChumash 
 

 

___________________________________________________________ 

___________________________________________________________ 

___________________________________________________________ 

 
 

3:4:17 

TKRPH YNP TA 

Some chumashing have  TKRPH »YNP-TeA 

and others have  TKRPH-YNP  »TaA 

and one (Hertz Chumash) has TKRPH ©YNP-TeA (which I think is not a difference in 

nusach a instead a typographical error), which Sinai Synagogue’s Martin Flox found 

with me. 
 

3:4:20 

TAUXH RPL H$E R$AK RPL H$EW 

     The trop for RPL H$EW  
-  is zarka ( ) in KorenTikun & GutnickChumash & TikunSimanim, and 

-  is pashta zakaif-koton ( ) in HertzChumash & TikunHotzaahLeorVehafatzah. 
 

3:5:7 

H$ YD WDY EYGY AL OAW 
The words and trop here are the same as in 3/5/11, 3/12/8 and 3/25/28 

 

3:5:22-26 

$EY R$A LkM  TXA LE . . . H$EY R$A  LkM  TXA  LE  

I am surprised that the 2 occurences of the same phrase (H$EY R$A LkM  TXA  LE), 

which even occur near each other, are given different trop, as follows: 
 

HNHB AoUXL ODAH H$EY R$A  LkM  TXA   LE . . .   HDBA  ACM WA    3:5:22 
 

             HB HM$AL  H$EY  R$A     LkM   TXA  LE . . .  IHKH    WYLE RPKW  3:5:26 
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3:7:3 

WBLX LK TAW 
Bill Hartstein (of Cedar Rd Syn. In Cleveland) and I found that some chumashim have 

TaA  and others have TeA. 

 
3:7:17 & 19 (also 3:19:6 & 3:20:14) 

FR$T $AB 

Reversing the order of the second word yields $RP $AB (manure stinks) 

 

3:7:36 

YY  HWC  R$A 

Some chumashim have tlisha g’dola over the “R$A” and others have tlisha k’tana. 

 

3:8:10  

IMW HX$MH IM$M H$M XQYW 

is similar to 3:8:30 IMW  IK$MH TA X$MYW HX$MH IM$  TA H$M XQYW 
 
3:8:17 

 FR$ <> W$RP TAW WR$B TAW WRE TAW RPH TAW 
palindrome cented on the <> 
 

3:8:17 

$AB FR$ W$RP TAW WR$B TAW RPH RWE TAW 

5 adjacent words R as is also 

W$RPW WBRQW WYERK LEW W$AR LE WR$B LK TAW RPH RWE TAW  3:4:11 
 
3:08:31 

DEWM LHA XTP R$BH TA gLvwxb    

(This is what Moshe instructed kohanim for consecration ceremony) 

In this pasuk, the plural-command-verb "cook" gL$b is vowelized gLv$xb 

    I am puzzled:  
     Why isn't it instead vowelized as it would be for other verbs, such as 

gRvMiw 

     Or at least why isn't vowelized as in the other instance of the 
plural-comman-verb "cook" in the pasuk 

gLawxb  WL$BT R$A TAW  (2:16:23; what Moshe told Jews regarding manna) 

    Admittedly, this spelling DOES agree with the spelling of the 
plural-command-verb "bless" in the phrase 

YY TA  gKvRmb  (found in Tehillim 134:2 & 135:19-20 & in daily davening) 

 

 
3:10:1 

WTTXM $YA AWHYBAW BDN IRHA YNB WXQYW 
This has similar wording and trop to: 

WBRX $YA HNYD YXA YWLW IWEM$ BQEY YNB YN$ WXQYW  (1:34:25) 
 

3:10:4 

LAYZE YNB IPCLA LAW LA$YM LA 

5 adjecent words with the letter LA 

 

3:10:6 

YY FR$ R$A HPR$H TA WKBY 

The tipcha grop is under R$A  in the Mishor humash, and under FR$ in all others. 

 

3:10:8-11 

H$M DYB . . . RBDYW 
A rvi’i aliyah stop  

- is before this paragraph in one chumash (that identifies no publisher),  

- but is after this paragraph in all other chumashim. 
 

3:11:16 

FWEH IM WCQ$T HLA TAW 
The other place that unkosher birds are specified is 5:14:15.  The birds, and even the 

trop, match fairly closely.  But here we have HADH,  and there it  has instead the HAR  

and the HYD, and here is OXR  and there it is HMXR. 

 

3:11:46 

LYDBHL 
This word appears 4 times in Torah: 

passage 1)  1:1:14  HLYLH IYBW OWYH IYB LYDBHL 

passage 2)  1:1:18  V$XH IYBW RWAH IYB LYDBHLW 

passage 3)  3:10:10  LXH IYBW $DQH IYB LYDBHLW 

passage 4)  1:1:18  RHUH IYBW AMUH IYB LYDBHLW 
all with the same type of trop:  zakaif gadole over the 1st and 3rd passages, and zakaif 

katone over the 2nd and 4th passages.  It is also unique that the the 2nd and 4th passages 

are almost the only passages in Torah in which zakaif gadole is not preceded by a 
mapach, pashta or munach. 

 

3:12:16 

…RKZ HDLYW EYRZT YK H$A 

     This section explains a rule that a woman must stay away from holy things for 40 

days after giving birth to a boy. 
     Interestingly, at least one American Indian tribe had a similar concept:  The book 

“Everyday Life Among The American Indians 1800-1900” (page 86) by Candy 

Moulton states that among the Eastern Aleuts, women were isolated for 40 days after 
giving birth. 

 

3:13:47 
WB HYHY YK DGBHW 

DGBHW has the alphabetically-consecutive letters WHDGB 

 
3:14:3-46 

BWZA... JE ...  ZRA ... TERC ... BRE  3:14:4 &46 

OYRPC ... HWCW ... TERCH EGN     3:14:3 

JTNW ... TERC TYBB EGNH    3:14:44 

Many occurances of the 3 letters E (or A),  Z (or C), and B 
 
3:14:7 

RHUMH LE HZHW 

The trop for HZHW is rvi'i in Soncino shumach and Soncino tikun, and is garsha'im in 

most others.  

 
3:14:19 

RHUMH LE RPKW 

The trop for RPKW  
is maircha ( ) in TikunSimanim 
and zakif gadol ( ) in StoneChumash 

 

3:14:52 

TYBH TA AUXW 

The trop for TYBH is  

revi'i in Tikun Simanim & StoneChumash & GutnikChumash  
and zakaif katone in HertzChumash.  The zakaif katone sounds more correct. 

 

3:15:6 

WYDGB SBKY BZH B$Y R$A YLKH LE B$YHW 

Rashi says the future tense of B$Y inticates a YLK that is normally sat on.  But there are 

several other pasuking that use this phraseology without indicating normal usage, such 

as BZH WB EGY R$A LKW 3:15:11, or 3:11:33, or 3:15:4,9 or 17, although they are not 

perfectly analogous. 

 
3:15:17 

SxbuKW 
Trop is maircha in TikunSimanim, and is tvir in SoncinoChumash 
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3:15:19 

….HBZ HYHT YK H$AW 
     This pasuk starts the rules of staying away from a menstruating woman.   

     Interestingly, some American Indian tribes had a similar concept:  The book 

“Everyday Life Among The American Indians 1800-1900” (pages 95, 100, 110) by 
Candy Moulton states that among Indians of the Southeast menstruating girls isolated 

themselves; and among Interior Plateau Indians menstruating girls were isolated in 

menstrual huts; and among Fox Indians menstruating women spent time each month in 
the menstrual lodge. 

 

3:15:26 

HBWZ YMY LK WYLE BK$T R$A BK$MH LK 

R$A has no trop in StoneChumash,  

and has pashta ( ) trop in TikunSimanim 
 

3:16:2 

HARA INEB YK 

The word INEB  

has both munach and zakaifkatone in both Stone & Hertz  chumashes,  

but has only zakaifkatone in Gutnick & Koren & Steinsaltz chumashes & 
TikunSimanim and TikunLu’orVucheftza. 

 

3:16:31 

OLWE TQX OKYT$PN TA OTYNEW OKL AYH IWTB$ TB$ (3:16:31) 

                . . .OKYT$PN TA OTYNEW OKL AWH IWTB$ TB$  (3:23:32) 

 OKTB$ WTB$T BRE DE BREM BREB $DXL HE$TB. . . 
These 2 passages are identical,  

except that the first one refers to IWTB$ TB$ as feminine, 

whereas the other refers to IWTB$ TB$ as masculine./ 

 

3:17:3 

UX$Y R$A WA 

A chumash published by M’irat Ainaim publishing company has UxX$Y 

with a patach.  All other chumashim have UmX$Y  with a komatz. 

 

3:17:5 

HD$H YNP LK OYXBZ OH R$A OHYXBZ TA 

The trop under R$A is pashta in Koren tikun, and mapach in Gutnik chumash, and 

munach in other chumashin  
 

3:17:8 

ORYEsL OHYXBZ TA DWE WXBZY ALW 

This pasuk refers to demons as " OYRYEs", which is Hebrew word for goat.  This 

conforms with the English culture's portrayal of the devil as a donkey.  Another 

association of goat with devil is that on the sin offerings on each holiday is a goat. 
(Bamidbar chapters 28-29) 

 

3:17:11 

 RPKY $PNB AWH ODH YK . . . AWH ODB R$BH $PN YK     
I find the following 3 pasukim in Torah that explain the association of "blood" with 

"soul". 

They make 3 mutually-contradictory statements: 

-- the soul is in the blood  

-- the blood is in the soul 
-- the blood IS the soul 

I remember that, 50 years ago in Yeshivat Tifrach, Rabbi Zvi Friedman resolved this 

seeming-contradiction to our Gemara class, but by now I forgot what he said. 

 

(3:17:11)  . . . XBZMH LE OKL WYTTN YNAW AWH ODB R$BH $PN YK 

(3:17:11)                                                       RPKY $PNB AWH ODH YK OKYT$PN LE RPKL . . .  

(3:17:14)   . . . OD LAR$Y YNBL RMAW AWH W$PNB WMD R$B LK $PN YK         

(3:17:14)                          TRKY WYLKA LK AWH WMD R$B LK $PN YK WLKAT AL R$B LK . . . 

(1:9:4)                                                WLKAT AL WMD W$PNB R$B VA     

 

3:18,22,25 

HYLAH      OYALMH LYA     HLEH LYA 

Many words with the 3 letters Y , L , A/E   

 

3:19:17-18 

AUX WYLE A$T ALW VTYME TA XYKWT XKWH VBBLB VYXA TA AN$T AL    3:19:17 

 YY YNA VWMK VERL TBHAW VME YNB TA RUT ALW OQT AL    3:19:18 

     Torah uses 4 synonyms for the term “fellow Jew”, which are listed below in 
decreasing order of prevelance: 

1) VYXA/WYXA which is used too many times to count, all in sefers Vayikra & Devarim 

2)  gHER/VER which is used 19 times, spread through the last 4 sefarim of Chumash 

3)  lTYME/VTYME which is used 11 times -- all in sefer Vayikra 

4) VeME  YaNb which is used only 1 time -- in sefer Vayikra 

     All 4 of these synonyms mean essentially the same thing -- “fellow Jew”,  
and I do not know what difference in innuendo there might be between them. 

     Torah uses all 4 of these terms interchangably.  In fact, so interchangably, that all 4 

of them are mentioned in the span of just 2 pasukim -- 3:19:17-18, quoted above). 
     And, in fact, so interchangably that 3 of them are used when describing the same sin 

-- of gyping: 

WTYME TA Q$E ...YK $PN    3:05:21 

VER TA Q$ET AL    3:19:13 

VYXAM...RYK$ Q$ET AL    5:24:14 

 
     And, similarly, 2 of them are used when describing the same sin of price-gouging in 

2 neighboring pasukim: 

  WYXA  TA $YA WNWT LA     3:25:14 

WTYME  TA $YA WNWT ALW     3:25:17 

 
     And, similarly, 2 of them are used when describing the same sin of false testimony: 

WTYMEB $YA WRQ$T ALW  3:19:11 

RQ$ DE VERB HNET AL    2:20:13 

AW$ DE  VERB HNET ALW   5:05:17 

 
     And, similarly, 2 of them are used when describing the same sin of adultary: 

ERZL VTBK$ ITT AL VTYME T$A LAW    3:18:20 

WHER T$A TA...FANY R$A $YAW    3:20:10 

 
3:19:28 

OKR$B WNTT AL $PNL UR$W  :VNQZ TAP TA TYX$T ALW OK$AR TAP WPQT AL 

The 3 prohibitions of 1) Don’t shave your face  2) Don’t shave your head and 3) Don’t 

cut your skin  are mentioned in the following 3 pasuking: 

3:19:28  OKR$B WNTT AL $PNL UR$W  : VNQZ TAP TA TYX$T ALW OK$AR TAP WPQT AL 

3:21:5  TUR$ WUR$Y AL OKR$BBW WXLGY AL ONQZ YTAPW  O$ARB HXRQ HuXRQY AL 

5:14:1    TML OKYNYE IYB HXRQ WMY$T ALW WDDGTT AL 
Splitting up the pasuking according to prohibition is as follows, which shows that use 

different verbs & nouns for each action. 
 Don’t shave     your head Don’t shave   your face Don’t Cut  a Cut 

3:19:28 WPQT AL   OK$AR TAP TYX$T AL   VNQZ TAP TA OKR$B WNTT AL   $PNL UR$W 

3:21:5 HXRQ HXRQY AL   O$ARB WXLGY AL   ONQZ YTAPW WUR$Y AL   TUR$ 

5:14:1 -- -- HXRQ WMY$T ALW   OKYNYE IYB WDDGTT AL   -- 

 

3:20:17 

WTWRE TA HART AYHW 

The AYHW has no trop in the Lubavich Gutnick chumash (but is instead connected by a 

dash to the next word), but has a pashta in all others  
 

3:21:8 
HRHUH HMHBH IYB OTLDBHW 

5 H s in a row. 
 

3:21:8 
OXL TA Yk 
Some chumashim have trop tvir and others have maircha 
 
3:21:15  
LLXY ALW 
Some chumashim have trop tvir and others have maircha 
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3:23:20 

OY$BK YN$ LE 

The tipcha under YN$  I believe makes more sense thand under LE , since “2 sheep” 

goes together more than “on 2” 

 
3:23:36 

TRCE … YNYM$H OWYB (referring to Shmini Atzeres) 

The word TRCE appears 3 times in the Torah, this and:  

TRCE YNYM$H OWYB (4:29:35; referring to Shmini Atzeres) 

TRCE YEYB$H OWYBW (5:16:8; referring to Pesach’s last day) 

The word RCE, including all its conjugations in Tanach, is used to mean 1) 

stop/withold (such as rain in Kriyas Shma and womb as with Sarah and Avimelech’s 

household), 2) public assembly, and 3) remain (such as strength).  TRCE in the 

context of these 3 Torah pasuking could indicate 1) stop of the week-long Pesach and 

Succos holidays (which is suggested by the fact that TRCE is not mentioned for any of 

the single-day holidays, 2) work stoppage (which is suggested by each occurrence of 

TRCE being followed by the phrase “don’t do work”, and 3) public assembly.  Rashi 

chooses interpretation #3 (public assembly).  But Meseches Ta’anis 12b appears to 

choose interpretation #2 (work stoppage), by stating: From where do we derive that a 

public fast for rain should include work stoppage? From Yoel 1:14 and 

2:15: HRCE WARQ OWC W$DQ where HRCE, like Torah’s TRCE, means a day of no 

work.  (By the way, Rashi in this Talmudic passage notes that TRCE is mentioned in 

the Torah by Shmini Atzeres and Shavuos, but I don’t find TRCE mentioned for 

Shavuos but only for Shmini Atzeres and Pesach’s last day).  I am surprised that this 

Talmudic passage chose the Torah’s use of TRCE to derive the meaning of Yoel’s 

HRCE, since TRCE in Torah has an ambiguous meaning (it does not necessarily mean 

work stoppage as the Talmud assumes but instead (as explained above) could mean 

public assembly (as Rashi interprets it) or a long holiday’s last day, and the conjugation 

is different (TRCE instead of HRCE).  The meaning of Yoel’s HRCE should instead be 

derived from the Sefer Melachim’s use of HRCE in  

Melachim B, 10:20 LEBH YDBE LK WABYW … LEBL HRCE W$DQ AWHY RMAYW,  
which uses the same conjugation and has an unambiguous meaning (of public 
assembly). 

 

3:23:40 

LXN YBREW TBE JE FNEW 

4 consecutive words starting with the same letter E. 

 
3:23:40 

LXN YBREW TBE JE FNEW OYRMT TWPK RDH JE YRP IW$ARH OWYB… OKL OTXQLW 
Rabbi Moshe Berger of Sinai Synagogue reasoned that the reason for taking all of 
these plants of nature is to show that even all of nature praises Gd, and the we wave 

them (despite not being commanded by the pasuk to) to symbolize them (all growths of 
nature) as a metomorphic symbolism of all of nature praising Gd in unison. 

 

 
3:24:14-23 

IBA WTA WMGRYW . . .LLQMH TA WAYCWYW. . . HDEH LK WTA WMGRW . . . LLQMH TA ACWH 

     It is NO surprise that in Torah,   

FUTURE-tense verbs with prefix vav (W) are often spelled as PAST-tense,  

and PAST-tense verbs with prefix vav (W) are often spelled as FUTURE-tense. 

     What IS surprising that this tense-switch occurs for the SAME root (MGR) even in 

the SAME episode,  as follows: 

 HDEH LK WTA WMGRW   3:24:14 (Gd says "the people WILL stone him") 

IBA WTA WMGRYW .  3:24:23 (Narrator says "they DID stone him") 

 
 

 

3:25:3 

Several passages in this perek regarding Shmitah and Yovail are similar to passages in 
chapter 23 regarding the holidays: 

 

3:23: 3  VMRK RoMZT OYN$ $$W VD$ ERZT OYN$ $$ 

 

3:23:4  YYL AWH TB$ . . . IWTB$ TB$ YEYB$H OWYBW 

 

3:23:5  HNYYHT TWMYMT TTB$ EB$ . . . OKL OTRPSW 

 

3:25:3   HKALM H$ET OYMY T$$  

 

3:25:4  YYL TB$ JRAL HYHY IWTB$ TB$ TYEYB$H HN$BW 

 

3:25:8  OYMEP EB$ OYN$ EB$ OYN$ TTB$ EB$ VL TRPSW …  
 

 

 
3:25:3 

ERZT OYN$ $$ 

3 $s in a row. 

 

3:25:8 

VTMHBLW 
Over this word, some chumashim have pashta & zakaif katone, and others have only 

zakaif katone. 

 
3:25:8 

EB$ OYN$ EB$ OYN$ TTB$ EB$ 

6 consecutive words staring with $. 

 

3:25:21 

HAWBTH TA T$EW 

The trop for HAWBTH is 

both munach and zakaif katone in my new Tikun, and  
only zakaif katone in the Mishor chumash. 

 

3:25:23-30 

 WToA  HNQmL TTMCmL  HMoX  AL R$A  . . . JRAH  YiL  Yik TTMCiL RKMiT  AL  JRAHW 

     Why is the initial vowel in the word TTMCL a chirik in the first occurence of  

TTMCL and a patach in the second occurence of  TTMCL?   

     Perhaps for poetic reasons, to arrange for the initial vowel TTMCL to be the same as 

the initial vowel of the word(s) that neighbor it.  In other words: The initial vowel in 

the words  ( YL  & Yk & RKMT) that precede and follow the first  TTMCL is a chirik, and 

the initial vowel in the word (HNQL) that follows the second TTMCL is a patach.  

 

3:25:37 

VPSK TA 

The trop is both munach and zakaif katone in some chumashing, and is ony zakaif 

katone in the Mishor chumash. 

 
3:25:28 

 

HYHW WL BY$H YD WDY HACM AL OAW 

symmetric about the W , considering AC 

(leave) corresponds to B$ (return) 

 
3:25:38 

VPSK TA 

Some chumashim have pashta over TA, while others instead have no trop over TA and 

a dash between TA and VPSK. 
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3:25:37 

 VLKA ITT AL TYBRMBW V$NB WL ItT AL VPSK TA     

     The phrase WL IatT is voweled with a tzaireh (a).   

This is odd, since all other occurrences of WL ItT  and yL ItT in which ItT has 

no trop are voweled with a segol (e), for example 

YL ITT HM YY YNDA ORBA RMAYW  1:15:02 

VL WNR$EA R$E YL ITT R$A LKW 1:28:22 

HMWAM YL ITT AL BQEY RMAYW  1:30:31 

YLA AWBT YK YL ITT HM RMATW 1:38:16 

YL ITT VYNB RWKB   2:22:28 

YTYT$W YL ITT FSKB OYMW   5:02:28 

WL ITT VYHLA YY VKRB R$A 5:15:14 

WL ITT VNAC ZG TY$ARW  5:18:04 

 
3:25:47 

VYXA VMW VME 
2 consecutive words sharing letters 
 

3:26:2-3 

gRvM$t YTWCM TAW WKLT YTQXB OA :  YY YNA WARYT Y$DQMW gRoM$t YTTB$ TA 

Suprisingly, this passage has 2 occurrences of the same word (gRM$t), in phrases of 

similar wording and identical trop, and spelled with different vowels. 
 

3:26:6 

 

OKM WPDRW BRXL OKYNPL WLPNW  OKYBYA TA OTPDRW  OKCRAB  

phrase-wise  
 
3:26:34-35 

TB$T HM$H YMY Lmk : ... HM$H YMY Lok HYTTB$ TA JRAH HCRY ZA 

(As I've written above regarding the word Lk in pasuk 1:7:14): 

     I found that,  

Lok (with vowel cholam) usually HAS a TROP and MEANS the noun "all", whereas  

Lmk (with vowel komatz) usually HAS NO TROP and MEANS "all" followed by a 

noun.   
     I was not sure which was the determining factor in which vowel to use, the 

MEANING or the TROP. 

     This passage indicates that whether there is-or-isn’t a TROP is the determining 

factor how to spell Lk. 

     That is because in this passage, both occurrences of the word Lk has the same 

MEANING and differ only in whether they have a trop. 
  

3:26:43 

OHW OHM HM$HB 

Neglecting the W , there are have 3 MHs in a row  

 

3:27:10 

WNPYLXY AL 

The trop under WNPYLXY is zakaifkaton in some chumashim, and is rvi’i in others  

 
3:37:10 

WNPYLXY AL 

The trop over WNPYLXY is rvi’i in some chumashim and is zakaif katon in others. 

 

___________________________________________________________ 

___________________________________________________________ 
 

4:2:19 

LWE HYLE HLE AL 

4 consecutive words with the letters L and E/A 

 

4:3:12 

:  OYWLH YL WYHW LAR$Y YNBM OXR RUP RWKB LK  

     The phrase OYWLH YL WYHW occurs the following 3 times in Torah: 

(1)                    : OYWLH YL WYHW  LAR$Y YNBM OXR RUP RWKB LK (4:3:12) 

(2)  :  YY YNA OYWLH YL WYHW  OTMHB TXT OYWLH TMHB TAW (4:3:45) 

(3)                  :  OYWLH YL WYHW   LAR$Y YNB VWTM OYWLH TA TLDBHW (4:8:14) 

     The word WYHW in passage (2) is accented on the LAST syllable (ERLM), which 

follows Hebrew grammar rules. 

     However, the same word WYHW in passages (1) and (3) is accented instead on the H 

(LYELM), which is against Hebrew grammar rules, but probably that way for some 

poetic reason. 

     APPENDIX 5 below lists all cases where the accent is changed to LYELM. 

 
4:3:16 

 YY YP LE H$M OToA DQPYW 
     Rashi quotes MedrashTanchuma as teaching that, when Moshe was about to visit 

each family's tent to conduct the census, Moshe asked Gd how he (Moshe) would know 

how many babies are INSIDE each tent.  And that Gd solved this problem by (when 

Moshe stood outside the respective tent) Gd's voice (as indicated by the phrase "per 
Gd's mouth") informed Moshe how many babies are in the tent.   

     I don't understand why Moshe couldn't either  

(1) simply enter the tent and count the babies inside,  
or (2) more-simly, just ask an adult outside the tent how many babies are inside the tent 

or (3) most-simply, follow the half-shekel method that Gd instructed for counting men 

20-50 years old  in parshas KiSisa 2:30:12-14: 

 LQ$H TYCXM OYDQPH LE RBoEH LK WNTY HZ. . .LAR$Y YNB $AR TA A$T YK 2:30:12-14 
and later referenced in parshas Pekudai: 

OYDQPH LE RBEH LKL. . .LQ$H TYCXM  (2:38:26) 

 

4:3:30 

IPCYLA 

This name is mentioned once in Shmos, once in Vayikra, and once here in Bamidbar.  

The other 2 places don’t have the yud in the middle. 

 
4:3:30 

LAYZE YNB IPCLA LAW LA$YM LA 

5 occurances of “LA”  in 6 consecutive words 

 

4:4:26, 33 

RMTYA DYB. . . OHYRTM TAW 

The trop on both RMTYA and OHYRTM is both munach and zakaif katone in some 

chumashim (Hertz & Cohn chumashim), and is only zakaif katone in other chumashim 

(Stone, Chitat & Gutnick chumashim & Simanim Tikun) . 
 

4:5:15 
HPYAH TYR$E  and also in 3:5:11, 3:6:13 and 4:28:5 

Why doesn’t the pasuk use the shorter term RMWE, which is equivalent to an  HPYA in 

accordance with  (2:16:36) “AWH HPYAH TYR$EH RMEHW . . . RMEH ALM”  ? 

Perhaps because an omer means "basket" the size of 1/10 eifah, and in 2:16:36, the 

Jews tended to collect the 1/10 eifah in a basket, but in these psuking regarding the 

Mishkan service of Vayikra and Bamidbar a basket is not used. 

 
4:5:15 
IMA IMA  

Rashi mentions reasons for the woman to say  IMA  twice. 

Another reason is for the woman to imply that she is sure, which is the same reason 

(that the Torah itself gives) that Pharo’s dream was convyed twice  

WT$EL…RHMMW…RBDH IWKN YK OYMEP HERP LA OWLXH TYN$H LEW  (1:41:32) 

A question against this is why weren’t the Jews instructed to say IMA twice when 

standing on Mount Grizim and Mount Aival  (5:27:15) IMA OEH LK WRMAW ? 
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4:5:15   

AgH TANQ TXNM YK 

(4:5:17)  AW.H TANQ TXNM  

Two instances of the same phrase, that differ in gender of TXNM. 
 

4:5:18-24 

H$AH TA HQ$HW   . . .  HYPK LE ITNW  H$AH  $AR TA ERPW   
has similar words to: 

 HERP FK LE SWKH  ITYW   ...  OYQ$MH  R$ $AR TA ... HERP  1:40:20 

 
4:5:24, 27 

OYRML OYRRAMH OYRMH 

3 words have similar letters 
 

4:5:23 

HLAH TLAH 

both words have similar letters 

 

4:6:26 

 OWL$ VL O$YW VYLA WYNP YY AsY  
     See APPENDIX 11 below, which lists the many meanings that the phrase   

OYNP As can have.  This pasuk appears at the end of this list. 

     I believe that OYNP As , as in this pasuk, means "show favor " to a person. 

 

4:7:3 

RQB R$E YN$W 

Some chumashim (Koren & Simanim Tikun) have no trop under YN$W, but most others 

(ex: Chitat, Hertz, Stone, Cohen & Gunick chumashim) have a munach trop under it. 

 
4:7:85 

 $DQH LQ$B TWAM EBRAW OYPLA OYLKH FSK Lok 

The word  Lok (with cholam) usually means noun-"all" and has a trop,  

whereas Lmk (with komatz) usually means adjective-"all" and has no trop.   

The Lok in this passage is an exception, in that it has a cholam and yet means 

adjective-“all” 

 
4:7:89 

TDEH IRA LE R$A  TRPKH LEM WYLA RBDiM  LWQH TA EM$YW. . .H$M ABBW     

The simple translation of the phrase WYLA RBDiM  LWQH TA EM$YW  would be 

"and he (Moshe) heard the voice SPEAKING to him". 

However, "speaking" is spelled  RBDvM and not spelled RBDiM. 

Rashi answers this kashia by asserting that RBDiM 

is a contortion of RBDTiM meaning "speaking to one's self",  

and that this phrase really means  
"he (Moshe) heard Gd's voice speaking to itself (Gd's self)".   
Targum Unklus, in at least partial agreement with Rashi, translates 

 RBDiM  LWQH as "LYLMTMD ALQ" ("voice speaking to itself")  

I suggest the following more-direct interpretation: 

RBDvM is the action of speaking, whereas RBDiM means "spoken to" 

In other words, an entity that RBDvMs  "speaks" to the entity that RBDiMs. 

My suggestion is supported by the following: 

The correlation between RBDvM and RBDiM is the same as the correlation 

between RHUvM and RHUiM   

The passage  

RHUiMH $YAH TA RHUvMH IHKH DYMEHW    3:14:11 
clearly means "the kohen that purifies stands-up the man who is purified" 

So RHUvM means "purifies", while RHUiM  means "being puirified" 

In the same manner,  

 RBDvM  means "speaks", while RBDiM "being spoken to"     

So, in conclusion, the phrase  

WYLA RBDiM  LWQH TA EM$YW 
means "and he (Moshe) heard the voice being spoken to him (Moshe)" 

I found that my suggested-translation is how StoneChumash translates this passage. 

 
 

 

4:8:2 

TRNH TA VTLEHB WYLA TRMAW IRHA LA RBD 
     This passage means “Speak to Aaron and say to him”.   

     The phrase “Speak to Aaron” seems superfluous, since “saying” something to 
Aaron presumes “speaking” to him”. 

     Similarly, in the next pasuk which states  

 H$M TA YY HWC R$AK HYTRN HLEH HRWNMH YNP LWM LA IRHA IK $EYW  

the phrase HYTRN HLEH HRWNMH YNP LWM LA  

and the phrase  H$M TA YY HWC R$AK    

both appear redundant to the phrase  H$M TA YY HWC R$AK. 

     The same question applies to each Torah passage that states a woman “became 

pregnant and bore”, since bearing (a child) presumes becoming pregnant. 

 
4:8:3-3 

... TWRN TEB$ WRYAY HRWNMH YNP LWM LA 

            HYToRN HLEH HRWNMH YNP LWM LA IRHA IK $EYW... 
 Rashi, Sforno and Avi Ezer state that this pasuk indicates the wicks of the 3 right-

hand candles and the 3 left-hand candles faced the middle candle, based on HRWNM 

meaning the menorah’s trunk since the trunk is the main part of the HRWNM. 

 Although interpretting HRWNM as the menorah’s trunk is problematic, the 

commentaries felt obliged to make this interpretation due to the following:  Candles are 

commonly considered component parts of the HRWNM, so the natural interpretation of 

HRWNMH YNP LWM LA  as “opposite – or facing – the face of the HRWNM” is senseless, 

since a part cannot be “opposite – or facing” an item that it itself is part of.  I would be 

saying a building’s windows “face -- or are opposite -- the face of the building”. 

 I believe the awkwardness can be resolved by interpretting HRWNMH YNP LWM LA  

as “facing away from of the menorah’s face” which effectively means “on the side of 

the menorah’s face”.  Also, “face” means “front” since (as Rashi 4/28/25 states) the 
side, of an item, that is visible to people is called “face”.  Also, candles in those days 

were not symmetrical like modern candles but instead had a handle at one end and 

wick protruding from an elongated nose at the opposite end.  So this pasuk is saying 
that each candle should be oriented with its nose and wick along the front of the 

menorah.   This interpretation resolves all issues without imposing an awkward 
interpretation. 

 The same phrase YNP LWM LA  is found in both 2:38:25 and 2:39:18, both stating: 

WYNP LWM LA DPAH TWPTK LE ... ToToBEH YT$ TWCQ YT$ TAW 

According to my approach, this pasuk means the 2 TWCQ are on the the side of Aaron’s 

face (WYNP).  Rashi interprets this pasuk instead as the 2 TWCQ are facing – or opposite – 

the ephod’s front face (WYNP).  

 

 

4:9:18 

                      . . .INEH IK$Y R$A  YMY LK WNXY YY YP LEW LAR$Y YNB WESY YY YP LE   (4:9:18) 

 

. . .     DYB YY YP LE WRM$ YY TRM$M TA WESY YY YP LEW              WNXY YY YP LE    (4:9:23) 
2 similar pasukim, in the same paragraph, that switch the order of  

“travel” and “encamp” 

 
4:9:1 

YNYS RBDMB H$M LA YY RBDYW     

     This passage has, preceding its tlisha-gedola trop(   over the word YNYS), 5 tuneless 

words (which I define as having only munach trop or no trop).  That might be the 

greatest number of tuneless words preceding any telisha-gedola trop than anywhere 

else in the Torah. 
 

 

4:10:2-8 

WYHW TWRCCXB WEQTY OYNHKH IRHA YNBW  . . . .ToRCWCX YT$ VL H$E 

Merely 2 trips after this command to make TWRCCX (trumpets), the Jews arrived in 

TWRCX which sounds similar to TWRCCX.  That is because the Jews received this 

command in Midbar Sinai and then moved to Midbar Paran (1:10:12) which they 

named Kivros Hata’ava (1:11:34), and from there they moved to TWRCX (1:11:35). 
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4:10:9 

TRCCXB OTERHW OKTA RRCH RCH LE OKCRAB 

4 adjacent words with the lettersRC 

     The following 3 concepts share the same letters: 

1) what Gd commanded to make (spelled 3 ways: ToRCWCX , ToRCCX, &TWRCCX),  

2) purpose (RRCH RCH)   

3) where they traveled right afterward (TWRaCX per 4:11:35)  

share letters.   
 

4:9:10 

OKL HQXR VRDB WA  $PNL AMU HYHY YK $YA $YA  

     This passage has, preceding its pawzair trop (  over the word YNYS), 5 tuneless 

words (which I define as having only munach trop or no trop).  That might be the 

greatest number of tuneless words preceding any pawzair trop than anywhere else in 
the Torah. 

 

4:10:12 

IRAP RBDMB INEH IK$YW YNYS RBDMM...WESYW 

is apparently contradicted by 4:33:18 stating  IRAP RBDMB WNXYW TRCXM WESYW.  

Perhaps they left IRAP and returned there later. 

 

4:10:12 

VLA YTDLWM LAW YCRA LA OA YK 
 

This quote, of what Yisro told Moshe, is similar to  
what Eved Avraham told Lavan 1:24:4 
 

VLT YTDLWM LAW YCRA LA YK 
 

 
4:11:11 

VYNYEB IX YTCM AL HMLW VDBL ToERH HML YY LA H$M RMAYW 

     The phrase “ToERH HML” (“Why did you do bad”) occurs in 3 places in Torah: 

     The first of them is stated by Yakov 
(1:43:06)  XA OKL DWEH $YAL DYGHL YL OToERH HML LAR$Y RMAYW    

     The other 2 places are stated by Moshe to Gd, each of them states HML twice:  

(2:05:22)  YNTXL$ HZ HML HZH OEL HToERH HML YNDA RMAYW YY LA H$M B$YW   

(4:11:11)  VYNYEB IX YTCM AL HMLW VDBEL ToERH HML YY LA H$M RMAYW   
 
4:11:4 

HWAT WWATH WBRQB R$A FSPSAHW (4:44:4) 

This section has many occurrences of  FSA.as follows: 

HWAT WWATH WBRQB R$A FSPSAHW (4:44:4) 

$YA OyEB$ YL HPSA H$M LA YY RMAYW (4:11:16) 

OHL ACMW OHL FSAY LYH YGD LK TA OA (4:11:22) 

OEH YNQZM $YA OYEB$ FSAYW (4:11:24) 

WPSY ALW WABNTYW (4:11:25) 

HNXMH LA H$M FSAYW (4:11:30) 

WL$H TA WPSAYW (4:11:32) 

FSAT RXAW HNXML JWXM (4:12:14) 

OYRM FSAH DE ESN AL OEHW (4:12:15) 
 

4:10:15 

RK$$Y YNB HUM ABC LEW  

The trop over ABC LEW  
is pashta & zakaif katone ( ) in all books I saw (Stone & Hertz & Mishor chumashim 

& in Tikunim Simanim & L'OrVehafatza),  

and is zakaif gadol( ) only in Cohen Chumash.  
 

4:11:18 

RMAT OEH LAW 

The trop over RMAT  

is rvi’i ( ) in some chumashim (Koren Tikun; Tikun Simanim; Tikun L’or Vehafatzah; 

Mikraos Gdolos Me’iros),  

but is kadma v’azla ( ) in most others (Hertz Chumash; Gutnick Chumash) 
 

4:11:27 

DDYMW DDLA 

 Their names mean "from dod" and "to dod".  Sinai Synagogue’s Rabbi Moshe 

Berger noted that these names fit the figurative analogy for prophets (which this 

passage states these men became) in that prophets are known to go “to” the source, 

metaphorically called “DD” (nipple), to receive the message and then leave “from" the 

source to spread the message to the people. 

 Another symbolism for “DD” (nipple) in their names is the “nipple” of a 

nursemade that Moshe figuratively calls himself in his statement that led to this 

episode: 
QNYH TA IMAH A$Y R$AK VQYXB WHA$ RMAT YK WHYTDLY YKNA OA HZH OEH LK TA YTYRH YKNAH (4:11:12) 

 

4:11:21 

OHL ITA R$B ... YLGR FLA TWAM $$ H$M RMAYW 
In this pasuk, Moshe is asking how he can possibly implement Gd’s plan, since the 

plan would entail feeding about 600,000 people, which is about the number counted in 
the census.  Moshe appears to grossly understate the number of people to be fed, based 

on the following: The number of people to be fed would be ALL Jews, whereas the 

600,000 found in the census counted only non-Levite males over 19 years old.  That 

census left out all males younger than 20 years old and all Levites and all females.  So 

the number of Jews to be fed would have been about a couple million, which is a lot 

more than Moshe’s estimate of 600,000. 
 

 
4:11:32 

HLYLH LKW AWHH OWYH LK OEH OQYW     

     The word OWYH has a telisha ketana trop ( ), which indicates a pause before the 

next word AWHH.  That appears grammatically incorrect, since AWHH is the adjective 

for OWYH. 

 
4:12:10 

...HL AN APR AN LA ... GL$K TERCM   
is followed by  

IRAP RBDMB WNXYW TWRCXM WESYW    4:12:16 

The place they traveled FROM “TWRCXM” is spelled similar to Miriam’s illness 

“TERCM”, and the place they traveled TO “IRAP” is spelled similar to the prayer for a 

remedy “APR AN”.). 

     This concept, of the place name being similar to what occurred either IN the place 

or PRIOR TO the place, is found in other places, such as the following: 

     In 1:22:17-21, IRAP RbDM (where Yishmael lived) was the place Yishmael was 

healed APRed  and has letters matching Yishmael’s characteristic ODA ARp HYHY AWHW. 

     In 1:21:31, EB$ RAB was the place Avraham made a EWB$  with Avimelech. 

     In 4:10:2-10, TWRCoCX  were made just before moving to TWRCX  (4:11:35). 

     In 4:20:13-14, Gd was sanctified (“OB $DQYW”) in $aDxQ 

     In 4:20:23, IRHA  died in RHH RH. 
 

4:12:11-13 

              <... TMK YHT  AN LA : WNAUX R$AW WNLAWN R$A TAUX WNYLE T$T AN LA  

HL AN  APR  AN  LA  RMAL  YY  LA  H$M  QECYW ... <  

Aaron made 2 requests both starting with the phrase “AN  LA” (“Please don’t”), and 

Moshe’s response starts with same phrase, albeit differing in vowels, “AN  LA” (“Gd 

please”).  And even the word “WNLAWN” (“we erred”) has the letters of “AN  LA” in it. 
 

4:12:12 

AN LA WNAUX R$AW WNLAWN R$A TAUX 

This phras has 7 As in 7 consecutive words. 

 
4:12:13 

HL AN APR AN LA 

This phrase is similar to IX YTACM AN OA AN LA (1:33:10) spoken by Yakov to Esav. 

 

4:12:10-15 

OYRM RGSTW ... OYMY TEB$ RGST OYMY TEB$... QRY QRY ... TERCM HNHW ... GL$K TERCM 

has words similar to 3:13:47-54: 

TYN$ OYMY TEB$ WRYGSHW ...  OYMY TEB$ EGNH TA RYGSHW ... QRQRY EGNH HYHW ... TERC EGN 
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4:12:13 

This is my most fascinating find in the Torah. It is a word-wise 
palindrome: 

 

 

 

 
 

 
 

 

 
 

 

 
 

 

 
 

 

 
 

 

 
 

 
 

 

 
 

 

 
 

 

 
 

 

 
 

 

 This is a word-wise palindrome centered about the word  APR.  

This palindrome counts HYBA “her father” as mirroring – as being 

opposite of – WMA “his mother”.  This also counts OeXeRM (meaning “womb”) as 

having same spelling as OaXRM (meaning “pity”), which mirrors – as being opposite 

of – QRY (meaning “spit”). 

 This palindrome also assumes LA mirrors HL, as IbnEzra states in 4:11:20 that 

Bible sometimes interchanges A with H. Examples of interchanging A with H that I, 

Mitchell Rose, found are listed in APPENDIX 3. 

 This palindrome is interrupted by the 4 words highlighted in red, “and half its 

flesh was eaten and he (Moshe) CRIED OUT”.  Sinai Synagogue’s Rabbi Moshe 
Berger pointed out that this interruption (of the palindrome) is a known effective poetic 

technique, in which an impassioned phrase (in this case an impassioned cry) breaks a 

well-ordered pattern as a way of highlighting the impassioned phrase.  
 I found 2 other cases of a wordwise mirror about the word APR although their 

palindromic phrases are not so long.  They are:  

 
 
   VLMYBA  TA OYQLAH APRYW   OYQLAH  LA  OHRBA  (1:20:17)  

where Avimelech corresponds to Avraham, and 
 
 

IYAW  APRA  YNAW   (5:32:39) 

where IYAW and YNAW match each other because they have the same letters. 

 

Similarly around the word  LLPTYW  in  

 
 

EQ$TW   YY  LA  H$M  LLPTYW   H$M  LA  OEH QECYW  4:11:2  

if we liberally assume that OEH “the nation” mirrors YY “Gd”,  

and EQ$TW shares 3 letters with QECYW.   

 

4:12:14 -16 
This episode has a lot of repeating phrases as follows: 

 

:HL  AN    APR AN    LA 
 

H$M    LA    YY    RMAYW  
 

HYNPB    QRY     QRY     HYBAW  
 

OYMY TEB$    OLKT    ALH  
 

JWXM    OYMY TEB$   RGST 
 

:FSAT      RXAW          HNXML  
 

JWXM    OYRM    RGSYTW  
 

OYMY TEB$              HNXML 
  

:OYRM    FSAH    DE    ESN    AL    OEHW  
 

TWRCXM    OEH         WESN RXAW 
 

IRAP    RBDMB   WNXYW 
 

 

4:13:31 

WRMA WME WLE R$A OY$NAHW 

The word R$A  

has a pashta trop in Soncino Tikun and Gutnick Chumash,  

but has no trop in most other chumashim. 
 

4:14:3 

HMYRCM BW$ WNL BWU AWLH 

The unique spelling and unique trop on AWLH of   

are also found in the haftara of Rani Vesimchi DWA HZ AWLH (Zechariah 2:20) 

 
4:14:11 

YNCANY  HNA DE 

     Why didn’t the pasuk instead use the phrase  YTM DE used in 3 places (2:10:3;  

2:10:7 and 4:14:27)? 

     Perhaps for a poetic reason: HNA shares two letters with YNCANY. 
 
4:14:14 

INE DWMEBW OHYLE DME VNNEW 

5 consecutive words starting with E 

 

4:14:35 

WTMY O$W WMTY 

Symmetric about the word  O$W , since MT (i.e., end) and TM (i.e., die) have the same 

letters (in opposite order) and similar meaning. 
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4:14:37 

OY$NAH WTMYW 

The trop under OY$NAH is  

zakaif katon in Soncino & Simanim & L’OrV’hafatzah Tikuns and Gutnick Chumash, 

but is  
both munach and zakaif katon in Stone & Cohen chumashim 

 

4:14:42 

WLET LA 

The trop under WLET is  

zakaif katon in Soncino & Simanim Tikuns and Gutnick Chumash, but is  
both munach and zakaif katon in Stone & Cohen chumashim & L’OrV’hafatzah Tikun 

 

4:14:45 

AWHH RHB B$YH YNENKHW YQLMEH DRYW 
This passage indicates Amaleki and Canaani "lived in the a mountain", which 

somewhat contradicts the spies' statement 4:13:29 "Amalek lives in the Negev ... and 
the Canaani live on the sea and along the Jordan"  and more strongly contradicts Gd's 

statement 4:14:25 that "The Amaleki and the Canaani live in the Emek" 

 
4:14:44 

W$M AL H$MW 
 
4:14:45 

HMRXH DE OWTKYW OWKYW 
Rashi says they named this place Charma (destrutction) in honor of the Canaanites 
destorying the Jews.  But wasn’t Charma named later, in 

4:21:3 HMRX OWQMH O$ ARQYW after the Jews’ victory over the Canaanites and named 

in honor of the Jews destroying the Canaanites?  Perhaps these are 2 different Charmas.  
 

4:15:39 

TCYC 
By coincidence, four items that we Jews have about us to remind us of Gd’s commands 

have doubled letters: tzitzis TCYC, and (5:6:6-9) heart VBBL LE, head tefillin TPUUL, 

and mezuzahs TWZZM LE. 

 

4:15:39 

WRWTT ALW 
 My old tikun has azla geresh trop, and my new tikun has mapach pashta trop. 

 The simple meaning is “and you shall not turn”.  It is also a pun for “and you 

shall not spy”, pursuant to the affair of the spies in which the verb WRT 

((“IENK JRA TA WRTYW”) is a central word and which brought anger and punishment to 

the Jews punishment. So Gd is hinting we should not do that type of thing again” 
 

4:16:1  
XRQ XQYW 
 

4:16:1 

$DQH . . . TRUQ . . .  OY$DQ  . . .  WLHQYW  . . . DEWM YARQ  . . . WMWQYW  . . .  XRQ XQYW 

A high concentration of Qs. 

 

4:16:3 

OY$DQ OLK HDEH LK 
This complaint of Korach is the same expressed by Miriam 

RBD WNB OG ALH YY RBD H$MB VA QRH  

 

4:16:1-35 
< ... TRUQ OHYLE WMY$YW $A OHYLE WNTYW WTTXM $YA WXQYW ... WTWTXM ... ORYBAW ITD 

OY$YMXH TA LKATW YY TAM HACY $AW  < 
The episode of Dasan and Aviram is amazingly similar in wording, actions, 
punishment, and protagonist names to episode of Aron’s sons Nadav and Avihu:  

< $A IHB WNTYW WTTXM $YA AWHYBAW  BDN . .  WXQYW 3:10:1-2   

OTYA LKATW Y YNPLM $A ACTW . . . TRUQ HYLE WMY$YW < 

with the interesting difference that with Aharon’s sons, Moshe commanded their uncle 

to remove their bodies, whereas with Dasan and Aviram, Moshe commanded to 

remove their machtos 
 

4:16:6-18 

RXM YY YNPL TRUQ IHYLE WMY$W $A IHB WNTW. . .TWTXM OKL WXQ 4:16:6-7 (A) 

TRUQ OHYLE OTTNW WTTXM $YA WXQW    4:16:17 (B) 

  TRUQ OHYLE WMY$YW $A OHYLE WNTYW WTTXM $YA WXQYW    4:16:18 (C) 

OVERVIEW OF THE 3 PASSAGES 

     The above 3 passages, labeled A-C, all include the phrase “put incense on them”, 
and 2 of these passages mention “fire”. 

     Pasuk (A) recounts what Moshe initially instructed Korach’ group, which states 

“give fire in them (i.e., in the spatulas) and put incense on them (i.e., on the spatulas)”. 
     Pasuk (B) recounts what Moshe later instructed Korach’ group, which -- like 

pasuk (A) -- states “put incense on them (i.e., on the spatulas)”, but without stating 

“fire”. 
     Pasuk (C) recounts what Korach’s group actually did, which -- like pasuk (A) -- 

states “they gave fire in them (i.e., in the spatulas) and they put incense on them (i.e., 
on the spatulas)”. 

GENDER OF “SPATULA” and “FIRE” 

     The word “spatula” (HTXM) is feminine, as indicated by its plural form in pasuk (A) 

being TWTXM, which is why the terms IHB and  IHYLE in pasuk (A) are feminine. 

     The word “fire” ($A) is feminine too, as indicated by HACY $AW (4:17:35 in this 

parsha).and $A ACT (in 2:22:5 & 3:9:24 & 3:10:2) 

QUESTION 

     So, I wonder why the term OHYLE (“on them” i.e., on the spatulas) in pasukim (B) 

and (C) is masculine, considering that  
- the word “spatulas” is feminine,  

- and even “fire” is feminine (in case you think that OHYLE refers to fire too),  

- and the term “on them” was feminine in an almost-identical phrase in pasuk (A). 
 

4:16:30-32 

The Torah used 3 synonyms to express the same thought:   

XTPTW ... EQBTW ... HTCPW  

The word HTCP (with that particular conjugation) only refers to the ground 

opening: 

HYP TA HTCP R$A …HMDAH (1:4:11) by Cain 

HYP TA HMDAH HTCPW (4:16:30) by Korach 

HYP TA JRAH HTCP R$A  (5:11:6) by Dasan and Aviram 

Most other conjugations of this word CP are recited near the word “land”: 

JRAH LK HCPN (1:9:19) 

JRAH LK YNP LE O$M OTA ‘D JPYW (1:11:8) 

JRAH LKB OEH JPYW  (2:5:12) 

The only occurance of CP  that is NOT near the word “land” is: 

VYBYA WCPYW ‘D HMWQ (4:10:35) 

 
4:16:15 

OTXNM LA IPT LA YY LA RMAYW DAM H$ML RXYW 

     In this pasuk, in the episode of Korach, Moshe uses the root NP to mean “turn with 

favor” in a phrase referring to Gd turning to someone’s offering. 

    The only other place in Torah that refers to Gd “turning with favor” to someone’s 

offering is :HE$ AL WTXNM LAW IYQ LAW WTXNM LAW LBH LA YY E$YW (1:4:4), 

which uses the root “E$” (instead of the root NP) to mean “turn with favor”. 

    I believe this is the only place in Torah of the root “E$”. 

    I wonder why the Torah chose the root “NP” in one place and “E$” in the other. 

    Only 3 other places in Torah mention “turn with favor”, and they all refer to turning 

to sin, and they all use the root NP (instead of E$): 

1) OLYLAH LA WNPT LA (3:19:4) 

2) OYNEDYH LAW TBAH LA WNPT LA (3:19:31) 

3) OYNEDYH LAW TBAH LA HNPT R$A $PNHW (3:20:6) 

 

4:17:6 

TRXMM LAR$Y YNB TDE LK WNoLYW 

The trop under TRXMM is both munach zakaifkatone in my Simanim Tikun, and just 

zakaifkatone in other chumashim. 

 
4:17:9 

HeLxKxAxW 
with a patach under the vav.  Shouldn’t it instead be a vav for future tense? 
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4:17:2-5  
RZ (stranger) and   HaRZ (disperse) and EReZ (descendent) 

 
4:18:2 

VWTR$YB VYLE WWLYW . . . . YWLH UB$ 
The Torah poetically chose the verb "accompany" which incorporates "Levi" in it. 

 

4:18:12 

OYTTN VL YYL WNTY R$A OTY$AR IGDW $WRYT  BeLaX  LmkW  RHCY  BeLaX  Lok  

     It is puzzling that these 2 instances of LK share the identical meaning (i.e., "ALL fat 

of oil" and "ALL fat of wine and grain"), but their TROPS differ, which causes their 

VOWELS to differ.  (i.e., LK's vowel is alway cholam when it HAS a top, and is 

always komatz when it has NO trop.) 

 

4:18:17 

B$K RWKB WA RW$ RWKB VA 

The word WA has no trop in some chumashim and has tlisha ktana in others 

 

4:18:19 

VTA 

The V has a komatz (m)in a slight majority of chumashim, and has a shva (v)in others.  

Similarly, 2:29:35 spells HmKToA with an appended komatz.  

 

4:19:2 

HRWTH TQX TAZ 

Rashi gives one reason for the choice of the word QX instead of HWCM.  Alternatively, a 

poetic reason for choosing this wording for the introduction of the red-cow rules  

is that  TQX is backwards for  XQT which means “you (singular) shall take”, and HRWT  

is Aramaic for “cow”, so HRWTH TQX is a pun for “and you shall take a cow”, which 

matches the wording of the subsequent red-cow command it is introducting:   

“HRP VYLA WXQYW” which also means “and you(plural) shall take a cow”  

 

4:19:2 

LWE HYLE HLE AL R$A OWM WB IYA R$A HMYMT HMDA HRP 

This pasuk hints to the nicknames of several Jewish ancesters: 

 Yaakov    OT LAR$Y 

 Esav ODA ARP 

 Yosef  TRP IB  

 Noah  OYMT 

 Pharoah HERP 

  

4:19:5 

FR$Y  H$RP 

mirror around the H 

 
4:19:5-17 

< HTA FR$HW(5) ... HRPH TPR$(6) ...  FR$Y H$RP LE(5) ... HRPH TA FR$W(5) 

   TAUXH TPR$ RPEM(17) ... HRPH RPA(10) ...  HRPH RPA(9) ...  <  
(pasuk numbers in parentheses) 

The letters RP appear many times in this section 

 

4:19:18 

OCEb 

The trop under the b is patach in most shumashim, but komatz in Soncino & others. 

 

4:19:5 

FR$Y H$RP LE 

Mirror around the letter Y . 
 

4:20:1 

...  OYM  ...  OYRM O$ TMTW (4:20:1) 

HBYRM YM ...   OYBR OYM OYMEP ...   H$M ORYW ARYW OYM ...  OYRMH AN WEM$ (4:20:10-13) 
The letters of Miriam's name are incorporated in several words in the 2 pasukim 

mentioning her death and in the subsequent episode of Moshe's hitting the rock. 
Similarly, just after the section about Miriam leading singing: 

...HDYB FTH TA HAYBNH OYRM XQTW  (2:15:20) 

the Jews came to HRM where they they could not drink the water:  

OH OYRM YK  (2:15:23) 

which includes the letter of Myriam’s name.  And just after that to Ailimah which had 

OYRMT OYEB$ (2:15:27) 

which includes the letter of Myriam’s name 

 

4:20:5-8 

ORYEB   ...   ARYW  ...   ERZ OWQM AL HZH ERH 

Several adjacent words with combination E/A and R 

 
4:20:12 
...YN$YDQHL YB OTNMAH AL IEY RMAYW 4:20:12 

OB $DQYW   HBYRM  YM HMH ...    4:20:13 

These 2 phrases initially appear to contradict each other.  In the first, G-d says Jews did 

not $DQM  Him, and the second say's G-d was $DQMed with them.  The answer is, as 

Rashi implies: Although the Jews did not  $DQM  Gd, He $DQM ed  Himself by 

punishing Moshe and Aron by not letting them enter the holy land. 

 

4:20:13 
$DQB OEH B$YW 

The name of the place matches what occured there:  $DQ  is where: 

< ...YN$YDQHL YB OTNMAH AL IEY RMAYW 4:20:12-13 

OB $DQYW  HBYRM  YM HMH ...   < 

 

4:20:13 
HBYRM  YM HMH  

The name of the place matches what occured there:  HBYRM YM  is where OYRM  died 

 
4:20:23-24 

WYME LA IRHA FSAY  : RHH RHB ... YY RMAYW 

The name of the place matches what occured there:  RHH RH  is where IRHA  died 

 

4:21:1 
 YB$ WNMM  vbwiYxW  

To my knowledge, this is the only word that has a shva (v) under the last letter 

where the last letter is not V  
 
4:21:9 
T$XNH $XN . . . $XNH V$N . . . T$XN $XN  

The 3 words snake, bite and copper all have the same 3 letters (with X and K 

considered equivalent) 
 
4:21:11 

$M$H XRZMM  4:21:11     

$M$  HXRZM  5:4:41     

$M$ XRZM  5:4:47 

$M$H HXRZ 2:22:2 

The root $M$ XRZ appears in 4 combinations in the Torah, with/without H sufix and H 

prefix. 
 

4:21:29 

$WMK OE TDBA 

The tipcha trop, indicating end of phrase, is under TDBA, which would indicate the 

interpretation "You lost, nation of Kmosh".  In contrast, Rashi's interprets it "You lost a 

nation, Kmosh", which would have put the tipcha trop under  OE. 
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4:22:3 

BAWM RGYW 

Rashi says RGYW means fear and brings an example from Eeyov.  But he could have 

brought closer examples:  

OHYNPM TRGY R$A  (5:28:60) 

$YA YNPM WRWGT AL  (5:1:17) 

 

4:22:2 – 4:24:25 

WKRDL VLH QLB OGW. . . RWPC IB QLB ARYW  
 This episode about Bilam covers a single long paragraph in Torah.  Interestingly, 

within this Bilam-related pagraph, almost no prophesy sentences (spoken by Bilam) 

start with the letter W, in contrast to the rest of this paragraph and the rest of Torah in 

which almost all pasukim start with a W .  Details are as follows: 

 Out of all 5847 pasukim in Torah, 4162 (i.e., 71%) of them start with W.  
 Out of the 19 prophesy statements in this Bilam-related paragram, only 2 (i.e., 

10%) of them (4:24:18 H$RY OWDA HYHW and 4:24:19 BQEYM DRYW) start with W 
 All (i.e., 100%) of the remaining 76 pasukim of this Balak-related paragraph, 

start with a W.  
 Similarly in the 25 pasukim of Yakov's prophetic blessing of his sons (1:49:3-27) 

only 2 (1:49:15  HXWNM ARYW and 1:49:23: WHRRMYW) start with W. 

 Similarly in the 43 pasukim of Moshe's poem 5:32:1 43 WNYZAH, none start with W. 

 Similarly, few prophesy statements of Moshe's monolog HKRB TAZW  start with W. 
 
4:22:5 

RWEB IB OELB 

This episode has an exceptionally high number of names ending with RW, often 

preceded by LB and E : 

RWEB IB OELB (4:22:5) who was from 

RWTP  and whose name is like the Edomite kings 

RWEB IB ELB (1:36:32) and RWBKE IB INX LEB (1:36:38) and also like Zoar’s nickname  

ELB (1:14:2), and was requested by  

RWPC IB QLB to curse the Jews, but an angel wouldn't let him 

RWBE (4:22:26), and he ultimately was told  

RoAT AL, so he advised making Jews sin with  

RWEP LEB, with  

RWC TB YBZK, which caused Gd to tell Moshe to  

OYNYDMH TA RWRC (4:25:17) 

Words with W or E along with R tend to be bad: 

REB $YA , ER ,LER ,BER , LRE , RWRA , RWEP, REWC, TERC, ERZ, HERP,  

RWEB IB OELB is almost the same as first king of Edom listed in 1:36:32 RWEB IB ELB 

OWDAB, which itself is similar to Benjamin’s son ELB (1:46:21) It seems like evil or 

lowly people tend to have the letters ERP in their names: 

RWEB IB OELB, RWEB IB ELB, HERP, RWEP LEB, RE, IWRPE 

 
4:22:8 

OELB OE BAWM YR$ WB$YW 
Rashi deduces from this that the Midyanite officers went home.  But that is not a 

necessary deduction, since there are several times where a group is called only by its 

major part, as in 2:13:5 and 2:13:11 where Gd first lists all the nations in Israel  

. . . YTXHW YNENKH JRA LA YY VAYBY YK   

and later only bothers to mention the main nation YNENKH. 

 

4:22:17 

YL HBQ AN HKLW 

Under HBQ is a mapach trop in the Koran tikun, and no trop in other chumashim. 
 
4:22:21 

VLYW WNTA TA $BXYW RQBB OELB OQYW 

This phrase is similar to VLYW OQYW ... WRMX TA $BXYW RQBB OHRBA OK$YW (1:22: 3) 

 

4:22:37 through 4:24:22 

The story of Balak/Bilam includes 4 segments: 
1) Bilam’s initial meeting with Balak 

2) Bilam’s 1st attempt to curse Jews 

3) Bilam’s 2nd attempt to curse Jews 
4) Bilam’s 3rd attempt to curse Jews 

     These 4 segments share a common sequence of recurring pasukim, which makes the 

laining of parsha difficult to memorize. 
   These requring pasukim are listed in APPENDIX 6 at the end of this document. 

 

4:22:22 

WNTA . . . WL IU$L 

The root NU$ is mentioned only 3 times in the Torah:  

(1) here,  

(2) IU$L YTACY (4:22:32),  

(3) and HNU$ HM$ ARQYW (1:26:21) 

Note that IU$ does not mean devil but to “oppose” or “bedevil”.   

 

4:22:23 

IWTAH TA OELB VYW 

The trop of IWTAH is  

zakaif-katone ( )  in SoncinoTikun, but is  

both munach & zakaif-katone ( )  in Stone & Herz & Gutnick & Cohen chumashes & 
TikunSimanim 

 

4:23:7 

WL$M A$YW 
This phrase is stated 7 times by Bilam and by no one else, in pasukim 4:23,8, and 

4:24:3, 15, 20, 21, 23. 
 
4:23:7 

ODQ YRRHM BAWM VLM QLB YNXNY ORA IM 
Bilam calls his hometown Aram here, but 1:22:5 instead calls Bilam’s hometown 

RWTP.   

However, later, 5:23:5  (VLLQL OYRHN ORA RWTPM) indicates RWTP is a suburb of 

OYRHN ORA .  
 

4:23:19 

OXNTYW ODA IBW BZKYW LA $YA AL 

This is not contradicted by 1:6:7 OTY$E YK YTMXN YK ... YY RMAYW .... YY OXNYW  
because Bilam meant Gd won’t fail to fulfill His promise after regreting even though 

He can regret. 
 

4:24:8 

JXMY WYCXW 

Rashi says Unklus translates “Gd will split (JXMY) his midsection (WYCXW)”.  But I see 

Unklus instead translates “the Jews will inherit their land”.  Rashi also suggests an 

alternative translation “and Gd’s arrows will smite”, but this does not match the 
grammar, since “arrows” is plural and “smite” is singular.  I suggest a third translation 

“and he will split their arrows”, which does match the grammar.  Either way, this is a 

play on words, since the verb WYCXW  and the noun JXMY  indicate “half”; and the verb 

ORGY and the noun OHYTMCEW are homonyms, since MCE and ORG both mean “bone” in 

Hebrew and Aramaic respectively. 

 
4:24:8 
WL OAR TPEWTK OYRCMM WAYCWM LA 
This is identical to Bilam’s sentence in the last perek 

WL OAR TPEWTK OYRCMM OAYCWM LA 4:23:22 

except for OAYCWM instead of  WAYCWM 

 
4:24:8 

JXMY WYCXW ORGY OHYTMCEW 

Rashi says the root ORG means “bone”, and translates “he will debone their bones”, 

removing the meat from inside and out, and leaving only the bone.  This is another 

Aramaic word in the Torah, since ORG is Aramaic, not Hebrew, for bone. 
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4:24:9 

VWRB rYKRBM: 
This bracha is one of those recited by Yitzchak in blessing Yakov in 1:26:29.   

It was also part of Gd's bracha to Avram RAA VLLQMW VYKRBM VRBA 1:12:3.   

That is a coincidence, since Bilam never heard Yacov and did not use nechashim 

(OywXN TARQL OEPB OEPkcLH ALW). 
 

4:24:18-19 
RYEM DYR$ DYBAHW BQEYM DRYW . . . OWDA HYHW 
Rashi translates “he will rule”.   

But it might mean “he will lower” referring to Edom/Esav  
and refering to Yakov’s telling Esav 1:27:20: 

VRAWC LEM WLE TQRPW DYRT R$AK HYHW 
 
4:25:8 

HBQH LA LAR$Y $YA RXA ABYW 

The trop over ABYW  is tlisha ktana in some chumashim and tlish gdola in others 

 

4:25:9 

WNMYQY YM AYBLKW YRAK BK$ ERK   
Bilam’s blessing about all Jews is similar to Yakov’s about Yehuda 

WNMYQY YM AYBLKW HYRAK JBR ERK  1:48:9 

Oddly, these 2 pasuking are the only instances of the word ERK in the Torah 

 

 

4:25:18 
HPGMH-OWYB   HmkuMH 

The trop under HmkuMH  

is tipcha ( ) in SoncinoTikun & Gutnick chumash & "Artscroll Complete Siddur" 
but is tvir ( ) in Stone and Hertz chumashim 

In both versions, the the B in OWYB is NOT dageshed. 

The problem with the tipcha ( ) version is that it results in unusually-large number of 
syllables between marcha-tipcha (  ). 

2 problems with the tvir ( ) version are that 

- (Problem 1) the B in OWYB should be dageshed.  Since (in my experience), a B 

immediately-following a tvir ( ) is always dageshed. 

- (Problem 2) it results in a tipcha ( ) missing a preceding tipcha ( ).  This is unusual, 
since tipchas ( ) are (in my experience) always preceded by tipcha ( ) even when also-

preceded by tvir ( ). Examples are: 

1:26:12 AYHH HN$B  ACMYW   

4:22:19 HLYLH  OTA OG  HZB AN  WB$  

 

 
4:22:11, 17 and 4:23:8, 27 and 4:25:8 

HBQ 
This word is used many times in chapters 22 and 23 of parshas Balak, and only once in 

the rest of the Torah (“HBaQH” “the stomach”5:18:3)  In chapter 22, it is used 10 times 

to mean “curse”, and in chapter 23 it is used once to mean “cubicle” and once to mean 

“stomach”.  This might be to metaphorically portray Pinchas’ stabbing of the lovers’ 

stomachs in a cubicle as stabbing the intended curse (HBQ) that was plaguing the Jews. 

 

4:26:26 

  

YNLWBZH TXP$M HLA YLALXYH  TXP$M  LALXYL YNLAH TXP$M IWLAL 
imperfect wordwise palindrome  
 

4:26:35-36 

This 2nd census of the Jews lists Menashe as having 52,700 and later Ephraim as having 
32,500.  Whereas in the 1st census, in 4:1:33-35, it lists Ephraim first with 40,500 and 

Menashe second with 32,200.  This prompts many questions:  Why the change in order 

of listing them -- probably to list the larger tribe first?  Why did Ephraim’s population 
drop by 20%, while Menashe’s population rose by 64%.?  And in fact Menashe 

dropped from being larger than Menashe to being smaller than Menashe.  Why did 

Yosef, when blessing the two brothers, state that Ephraim will have a larger population 
than Mehashe, when that will not be true when entering Israel? 

 

4:26:40 

 YMENH TXP$M IMENL YDRAH TXP$M IMENW DRA ELB YNB WYHYW     

The phrase IMENL YDRAH TXP$M  

 

The trop over IMENL  
     is BOTH munach ( ) & zakaif katone ( ) in Stone & Cohen & Shilo chumashim 

     and is ONLY zakaif katone ( ) in Artscroll & Mishor & Chitas chumash 

     and is zakaif gadol ( ) in PardesMikraosGedolos & the 1960s 
HebrewPublishingCompanyTikun 

 

In TikunSimanim the trop is zakaif katone (:) over YDRAH and both munach ( ) & 

zakaif katone (:) over IMENL. 
 

4:31:6 

$DQH YLKW 
The trop for these two words is: 

- munach then zakaif katone in Koren Tanach, Tikun Simanim, and Chumash Mishor 
- maircha then tvir in Chitas and Cohen Chumash 

- only tvir in Stone Chumash, Gutnick Shumash and Hertz Chumash  

 
4:31:29 

WA$N VYDBE H$M LA WRMAYW 

The trop WA$N  is zakaif katone in Koren tikun and revi’i in all others 

 

4:31:17 

HNH IH 

It is interesting that IH here is a slang contraction for HNH "behold", and HNH here is a 

poetic embellishment for IH "they".  In other words, the spelling of these 2 words was 

swapped. 
 

4:31:35 

FLA OY$L$W OYN$. . .$NH IM ODA $PNW    4:31:35 

The trop for OYN$ is  

- maircha ( ) in Chitas & SimanimTukun and StoneChumash, 
- and tvir ( ) in ChumashMishore & KorenTikun 

 

4:31:35 

OY$NH IM 

Under IM is no trop in Stone chumash, and is pashta trop ( ) in all others  

 
4:31:35 

WNDYB R$A HMXLMH Y$NA $AR TA WA$N VYDBE H$M LA WRMAYW     

The trop over WA$N VYDBE is  

- zarka ( ) in Stone & Gutnick chumashim, 
- and munach & zakaif katone ( ) in Soncino tikun 

 

4:31:49 

WA$N VYDBE 

The top for WA$N  is  

-  zakaif katon (:) in the KorenTikun and SimanimTikun and MikraosGdolosMe’iros,  

-  and rvi’i ( ) in chumashim of Mishor & Artscroll & Stone & Chitas 

 

4:32:3 

                                          IoEBW WBNW OBsW HLELAW IWB$XW 
This pasuk has the same place names as the pasuk  
 

 

HMB$ TAW O$ TBSWM TAW IWEM LEB TAW WBN TAW OYTYRQ TAW ALELA TAW IWB$X 

TA (4:32:37) 

HLELA ends with a H in the first pasuk and with an A in the second. 

A place is called IoEB in the first pasuk and IlEM LEB in the second. 

A place is called OBs in the first pasuk and HMBs in the second. 

Perhaps those slight name changes are what is meant by O$ TBSWM (“name changed”) 

in 4:33:38v 
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4:32:29 

OKTA IBWAR YNBW DG YNB WRBEY OA   OHLA H$M RMAYW  

     I believe this passage might have the longest string of non-tune words 

leading up to a tlisha gedola tropped ( ) word. 

OKTA IBWAR YNBW DG YNB WRBEY OA    
 
4:32:34 

 

 

TRUE  TAW  :  REoRE TAW TRUE 

symmetric about the word RERE 
 

 

4:32:37-38 
 
 

 WBN TAW OYTYRQ TAW ALELA TAW IWB$X TA WNB IBWAR YNBW  
 

 
This is a wordwise palindrome centered on the letter E, 

 if considering that 

the names IWB$X and OYTYRQ are both cities 

and the words WNB and WBN share the same letters. 

Also, the 3 letters W B N occur 4 times (as highlighted in circles). 

 

4:32:39 

RYKM YNB WKLYW 
One chumash starts Maftir at this pasuk, and TikunSimanim starts Maftir on the next 

pasuk. 

 
 

4:33:15-18 

HMTRB WNXYW … YNYS RBDMB WNXYW 
These pasuking indicate the sequence of places was: 

Midbar Sinai to Kivros Hata’avah to Chatzairos to Rismah and after, after another 18 
places arrived in Kadesh, with no mention of Paran. 

However, according to 4:10, 12, 4:11:35, 4:12:16 and 4:13:26, the sequence was: 

Midbar Sinai to Paran (which was renamed Kivros Hata’avah) to Chatzairos to Paran 
again and then to Kadesh. 

 

4:33:18-35 
These pasuking have the shortest average length in the Torah. 

 

4:33:31-2 

 IQEY YNbiM WESYW IQEY YNBib WNXYW    
This pasuk illustrates a recurring characteristic I have noticed in Torah, that  

-  B preceded by M is dageshed and has shva-na and starts a syllable, 

-  B preceded by b or k or L is rafa and has shva-nach and ends a syllable: 

For example:   

TWNb-iM  vs  TWN-Bik  TWN-Bib   TWN-BiL   

and Lk-iM vs  LK-b  LK-k  LK-L where dash means paragraph-break. 

I wonder if this characteristic I've noticed is a known general rule in Hebrew grammar. 

 

4:33:52 

OKYNPM JRAH YB$Y LK TA OT$RWHW 

OTYK$M LK TA OTDBAW 

: WDBAT OTKSM YMLC LK TAW 
4:33:53 
        HB OTB$YW JRAH TA OT$RWHW 
4:33:55 
OKYNPM JRAH JRAH YB$Y TA WT$YRWT AL OAW 

OKYDCB ONYNCLW OKYNYEB OYK$L OHM WRYTWT R$A HYHW 

 The Torah is basically commanding “Evict (OT$RWH) those who inhabit the land, 

and then acquire (OT$RWH) the land so YOU will inhabit the land”, The same Hebrew 

word (OT$RWH) is used here for “evict” and “acquire”.   

 It continues, warning that “if you don’t eliminate them, including their idolatry 

TWYK$M and TWKSM YMLC, then you will be tormented by OYK$, which poetically 

alludes to (by having the same letters as) TWYK$M and TWKSM YMLC.  So the punishment 

for failing to eliminate the idolatry will be implemented by items (OYK$) that sound 

like the idolatry you failed to eliminate. 

 

4:33:52-53 

OKYNPM JRAH YB$Y LK TA OT$RWHW 

HB OTB$YW JRAH TA OT$RWHW 

The root $RY is unique in its variety of use and uncertainty of meaning.  It is covered 

in the Mandelcorn Concordance on pages 512-513.  Many of the instances are in 
Shoftim 11:21 to 11:24.  It can be followed by either land or people, and its 

conjugation can be WRY  
conjugation suffix land suffix 

people 

suffix 

plants 

no suffix 

wxRmY    

wxRiY 

wxRYiY 

TeweRmL 

inherit    

wYiRlY 

wYiRlH 

wYiRlM 

weRlYxW 

wmR   

waR 

only once: 

make another 

inherit 

(DvraiHym’m 

2:20:11) 

eliminate   

waRmWiA 

wYiRlM 

   impoverish 

(Shmuel 

1:2:7) 

waRmYvY 
 

  eliminate? 
or inherit? 

 

Hm$mRlM 

(noun) 

inheritance    

 

When first encountering the phrase $YRWH  or OT$RWHW, the possibilities are 1) 

eliminate them from the place by killing them, 2) eliminate them from the place by 

evicting them, and 3) conquering them without eliminating them, or a combination 
#1and #2, or of #1, #2 and #3.  You cannot discern which of the meanings is correct 

from almost all the perhaps 30 instances of this word.   

But the passage Shoftim 1:30  SML WYHYW WBRQB YNENKH B$YW ... $YRWH AL IWLWBZ 

proves that $YRWH cannot mean “conquer” (#3), because if the Canaani paid tax to the 

Zvulun, then Zvulun MUST have conqured them. 

And the 2 passages:  4:14:12  WN$YRWAW RBDB WNkA  and 4:15:9  YDY WM$YRWT YBRX 

QYRA  prove that  $YRWH  must at least mean “kill” (#1), since Gd wouldn’t use a 

plague or sword to “evict” (#2) people. 

 
4:33:55 

OKYDCB ONYNCLW OKYNYEB OYK$L OHM WRYTWT R$A HYHW 
is similar to 

                OKYNYE YRXAW OKBBL YRXA  WRWTT ALW  4:15 :39 

if you consider that your heart (OKBBL) is at your side (OKYDCB) 
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4:33:55 

OKYDCB ONYNCLW OKYNYEB OYK$L OHM WRYTWT R$A HYHW 

Rashi and Targum Yonasan translate ONYNC as a type of shield, though Rashi adds that 

this shield includes “thorns” .  The only other occurrence of ONYNC is Sefer Yehoshua 

23:13  OKYNYEB OYNNCLW OKYDCB UU$LW $QWMLW XPL OKL WYHW (Note that the Torah 

says “OYNNC in your sides” whereas Yehoshua says “OYNNC in your eyes”), where Rashi 

explains OYNNC is plural for HNC  which is a shield that surrounds the warrier on three 

sides, and derives this from Tehilim 5:13 WNRUET IWCR HNCB. (RUE meaning 

“encircle”).  One problem with Rashi’s explanation is that the plural of HNC is both 

TWNC and OYNC (with one N) n Tanach (Mishlei 22:5; Amos 6:2), and not OYNNC (with 2 

Ns).  Another problem is that of all things one would choose to figuratively imply a 

pain in one’s “sides” and “eyes”, a 3-sided shield is unlikely to be one of them.  

Another problem is that  another pasuk,  

Tehilim 35:2  TYNX QRHW  YTRZEB HMWQW HNCW IGM QZXH, indicates HNC is NOT a 

shield, by requesting a single warrier grasp (QZXH) a IGM AND a HNC , and it would be 

silly to ask a warrier to grasp two different types of shields when coming to save you.  

Similarly, Yechezkel 23: 24  BYBS VYLE WMY$Y EBWQW IGMW HNC states enemies will 

surround Jews with IGMW  AND HNC but no weapon (although admittedly I don’t know 

what EBWQ is).  Also, HNC cannot be “armor”, since Tehilim 35:2 indicates it is 

something that a warrier “grasps” (QZXH).  Also, Tehillim 26: 5 HNC VYLE OYQHW  “and 

he (Nevuchadnezar) will raise a  HNC against you”, which implies a sharp weapon 

(although Rashi gets around this by explaining HNC here as “shield-wearying warrier”.  

Therefore, I believe the plain interpretation of all this is that HNC is some type of sharp 

weapon, and OYNNC are “thorns”, and both words share a common derivation.  So, the 

Torah and Joshua are simply saying “thorns in your sides” and “thorns in your eyes”.  

But I admit that my interpretation does not fit Tehilim 5:13 (above), but keep in mind 

that RUE can mean “adorn” instead of “encircle” as Rashi assumes.  So what type of 

sharp weapon IS a  HNC ?  It can’t be a spear, because DivraiHayamim 

2:25:5 HNCW XMR ZXA ABC ACWY RWXB states “each boy grasping a spear AND a HNC” .   
 

4:34:11 

HXMW LuBGH DRYW 

The trop over LBGH  is zakaifkatone in TikunSimanim and is revi’i in another chumash. 

 

4:35:6, 11 

ULQM YRE 

This means “cities of gathering in”, since ULQ means “cities of gather in”.   

It might also be a pun for LUQM YRE “cities of killing”, by switching the last 2 letters, 

since LUQ is Aramaic for “killing”. 

 

4:35:11 

OKL HNYYHT ULQM YRE OYRE OKL OTYRQHW    4:35:11 

We see from here that the root "YRQ" means "to build a city". 

This pasuk is the only occurrence of the root YRQ in verb form. 

This root in noun form is found in the place-names: OYTYRQ HW$ 1:14:5 and 

EBRA TYRQ 1:23:02 and IXYS TYRQ 4:21:28 and TWCX TYRQ 4:22:39 and  

OYTYRQ 4:32:37. 

Perhaps the place called OYTYRQ HW$ (that was destroyed by the 4 kings that captured 

Lot) means "Equal Cities", and the place called  OYTYRQ HW$B 1:14:05 means 

"Double Cities" (in the same vein as Minnesota's "Twin Cities" and New York's 

"Five Towns"). 
 

4:35:19 

XCRH TA TYMY AWH ODH LAoG 

     Stone Chumash explains that the avenger (ODH LAoG) who will kill the murderer 

should be a close relative of the victim. 

     Interestingly, some American Indian tribes had the same concept:  The book 
“Everyday Life Among The American Indians 1800-1900” (page 85) by Candy 

Moulton states that among Maidus Indians, in case of murder, “blood revenge most 
often occurred where the family or kin of the slain person killed the murderer”, and 

among the Iroquois the family of the murder victim could kill the murderer. 

 

4:36:6 

OY$NL HNYHT OHYNYEB BWUL  

Apparently, the gender is wrong; it should have said IHYNYEB.   The only 2 male groups 

mentioned here are shevet Menasheh and future husbands.  So it must mean "in the 

eyes of the men who want to marry bnos Tzlafchad" or "in the eyes of shevet 
Menasheh".  

 

4:36:09 
 RXA HaUML  HUMM HLXN BoST ALW     

     Torah always spells HUM, when meaning "staff" or "tribe" not followed by a noun, 

with a segol vowel HeUM.   

In contrast, Torah always spells HUM, when meaning "tribe of" followed by a noun, 

with a tzareh vowel; for example  YWL HaUM  and  HYBA HaUM. 

     In the present phrase of  RXA HUML  (meaning "to another tribe"), the word HUM 

does not mean "tribe of" and is not followed by a noun, but is instead followed by an 

adjective RXA meaning "another".  So I would expect HUM here to be spelled with a 

segol and not tzaireh.  For example, the only instance in Torah where HUM is followed 

by an adjective is: 

OTWBA TYB $ARL DXA HeUM YK (4:17:18), which IS spelled with a segol as I 

expected. 

     An answer to this question would be to translate RXA as the noun "another", such 

that RXA HaUM would mean "tribe of another" (instead of "another tribe"). 

 

 

___________________________________________________________ 

___________________________________________________________ 
 

 
5:1:1 

WYRBDH HLA 

 Why is this book called Devarim and not the book of Hadvarim?  Similarly, why 
is parshas Mishpatim not called parshas Hamishpatim?  Or parshas Shmini not called 

parshas Hashmini, or parshas Metzorah not called Hametzorah, or Zos Habracha 

sometimes called Zos Habracha.  In summary, why do parsha names drop the prefix H 

but not B or W or M 

 

5:1:6   
 

OKL  BR  RMAL  BRXB WNYLA 

mirror around RMAL, considering “to us” and “to you” as corresponding words. 

 
5:1:8  (same  5:30:20) 

OERZLW OHL TTL BQEYLW QXCYL OHRBAL OKYTBAL 

7 words in a row that start with L 

5:1:9   TEB OKLA RMAW 

5:1:30  OTAB OKLA RMAW 

5:1:29  IWCRET AL OKLA RMAW 

5:1:16   TEB OKYUP$ TA HWCAW 

5:1:18   TEB OKTA HWCAW 

The phrase OKLA RxMoAW  occurs only 3 times in the Torah.  They are followed by 

TEB , OTAB and IWCRET respectively.  All 3 are related, in that the first two are 

similarly-lettered (considering A and E are similar), and the 3rd is a pun of the 2nd, since 

TEB is Aramaic for “terror/panic” (ex: Shmuel 1:16: 14-15 VTEBM... WTTEBW and in 

Megilat Esther TEBN IMHW)  and CRE is Hebrew for fear.   Even the other 2 pasukim 

starting with HWCAW  is followed by the same word TEB.  

5:1:21 $aR HLE 

5:3:32  $ mR LXH 

5:3:27  $oAR HLE 

All 3 are similar.  What is the difference between $aR and $ mR  ?  
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5:1:30--5:4:10 

Moshe’s farewell speech to the Jews who were about to enter the promised land 
 

     In this section of Torah, Moshe gives a farewell speech to the generation of Jews 

who are about to enter the promised land. 
     My friend, SamSchvartz of CedarSinaiSynagogue in Cleveland, noticed an apparent 

problem with 3 passages (presented below) from Moshe’s farewell speech: 

     Those 3 passages essentially state that “YOU witnessed WITH YOUR OWN EYES 
the exodus from Egypt and assembly at Mount Sinai.” 

     However, essentially everyone from the generation that Moshe was addressing was 

born AFTER the exodus from Egypt and assembly at Mount Sinai.  And essentially 
everyone who DID witness (with their own eyes) the exodus from Egypt and assembly 

at Mt. Sinai had already died in the desert. 

     I cannot think of an answer to Sam Schvartz’s question. 
5:1:30 

OKYNYEL OYRCMB OKTA H$E R$A LKK OKL OXLY AWH…OKYQLA YY  

 
5:11:2-7 

.… TA WAR AL R$AW WEDY AL R$A OKYNB TA AL 

.… OYRCM VLM HERPL OYRCM VWTB H$E R$A WY$EM.… 

H$E R$A LoDGH YY H$EM LK TA ToAoRH OKYNYE YK.… 

 
  5:4:9-10 

…..VYNYE WAR R$A OYRBDH TA XK$T IP DAM V$PN RoM$W  

BRoXB VYHLA YY YNPL TDME R$A OWY….. 
 
 

5:1:42 

 WMXLT  ALW  WLET AL OHL RMA   YLA YY RMAYW     
TikunSimanim has trop 

 WMXLT  ALW  WLET  AL  OHL  RoMA  
whereas  Stone Chumash & SoncinoCohenChumash have 

  WMXLT-ALW  WLET  AL  OHL  RoMA  
 
5:2:21 

OYQNEk ORW BRW LWDG OE 

Under OYQNEk is a komatz in some chumashing (including Koran tikun) and a patach 

in others. 
 

5:2:36 

DELGH DEW  LXNB  R$A  RYEHW   INRA LXN TP$ LE R$A REREM   
TikunSimanim has trop 

DELGH-DEW  LXNB  R$A  RYEHW   
whereas  Stone & SoncinoCohen chumashes have 

DELGH-DEW  LXNB-R$A  RYEHW   
 

5:2:37 

TBRQ AL IWMA YNB JRA LA QR 

has the same wording (reaching a limit to acquisition) and trop (segol then tipchah) as  

1:27:23  HNQ AL OYNHKH TMDA QR 
 

5:3:? 

This section has many places whose names include the letters R and A/E: 

RYE   YERDA   HBRE   IoNRA   $eReE   RYE$   RERE   RA   RE    
 

 

5:3:5-14 

BoGRA  LBX Lk 

I have explained above how the the word Lk  

-  usually is, when having a SINGING TROP, spelled Lmk and means the ADJECTIVE 

"each" or "any" (which is singular) 

-  and usually is, when having NO SINGING TROP, spelled Lok and means the NOUN 

"all" or "the entire" (which can be singular or plural). 

This passage breaks that general rule by including Lk spelled both ways even though  

preceding the same phrase (BoGRA  LBX) 

BoGRA  LBX-Lmk   RYE  OY$$  5:3:5 

LWBG-DE  BoGRA  LBX-Lmk-TA XQL  H$NM-IB RYAY 5:3:14 

I$BH-LmKL   BoGRAH  LBX   Lok  5:3:13 

 
This issued is also discussed later in APPENDIX 13 

 

5:3:5-14 
 I$BB GWE TKLMM BGRA LBX Lmk RYE OY$$     5:03:05 

 OYAPR JRA ARQY AWHH I$BH LKL BGRAH LBX Lok     5:03:13 

YTKEMHW YRW$GH LWBG DE BGRA LBX Lmk TA XQL H$NM IB RYAY    5:03:14 

The word Lok with cholam usually means "every one",  

whereas Lmk with komatz usually means "all" .   

The root BGRA appears in only the above 3 places in Torah. 

I am puzzled  

why both instances of BGRA LBX  (without H) are preceded by Lmk  with komatz  

whereas the instance of BGRAH LBXH  (with H) is preceded by Lok  with cholam 

 

 
5:3:10 

 

I$BB   GWE  TKLMM  YRE   <>  YER DAW     HKLS   DE  I$BH LKW 
imperfect symmetry about the <> 

5:3:25-26 

YB YY RBETYW . . . HARAW AN HRBEA  

This story poetically repeats the root “RBE”.  In these 2 pasukim, Moshe tells the story 

of his asking Gd for permission to “pass” into Israel (“HRBEA”) and in response 

receiving Gd’s anger (“RBETYW”) which is similarly lettered.  Even further, this 

occurred after asking the same thing from Emorite king Sichon with a dialog that uses 

the word RBE many times: 

5:2:26-28: 
YLGEB HRBEA QR YTYT$W . . .YLGRB HRBEA QR . . . VCRAB HRBEA : RMAL OWL$ YRBD IWB$X VLM IXYS 

and 4:21:22  ITN AL VCRAB HRBEA: RMAL YRMAH VLM IXYS 
and, before that, asking the same thing from Edom: 

4:20:17   YB RBET R$A DE . . . HD$B RBEN AL VCRAB AN HRBEN 
4:20:18-21    

< . . .  HRBEA YLGRB RBD IYA QR  . . . YB RBET AL OWDA WYLA RMAYW 

WLBGB RBE LAR$Y TA ITN OWDA  IAMYW . . . WTARQL OWDA ACYW RBEY AL RMAYW <  
and followed by Gd saying Joshua will pass: 

 5:3:28   RBEY AWH ...  E$WHY  
In summary: Moshe first asked Edom “May I pass through your land”, and then asked 

Emori “May I pass through your land”, and then asked Gd “May I pass into the 
promised land”, and in response received Gd’s “anger” which is a homonym for 

“pass”, and said that Joshua, instead, will pass. 

 
 

5:3:36 

DELGH DEW LXNB R$A RYEHW 

Some chumashim have mapach under RYEHW and pashta under R$A,  

while other chumashim have pashta under RYEHW  and nothing under R$A. 
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5:4:6 

IWBNW OKX OE QR WRMAW HLAH OWQXH LK TA IWEM$Y R$A 

If, according to Rashi 4:19:2, a QX is a law that no one knows the reason for, then how 

can this pasuk claim a gentile will deduce from our OYQX how wise we are?  Based on 

the contexts where the word of all the pesuking that QX is used in Torah, I deduce that 

it instead means a law that is kept on a regular schedule, like keeping the holidays, as 

opposed, for example, to OYUP$M, which depend on judgements from judges or rabbis 

on a sporatic basis.  That is why QX  occurs often as  OLWE QX, and why QX ‘s other 

meaning is “daily allotment” as in “OQuX TA WLKAW” 

 

5:4:22 

OYRBoE OTAW 

The word OYRBoE  has  

both munach & zakaif katone trops in PardesMikraosGedolos & Chitas,  
and only zakaif katone in TikunSimanim  

 

5:4:25 

WSYEKHL VYQLA YY YNYEB ERH OTY$EW LK TNWMT LSP OTY$EW OTX$HW   

The word OTY$EW appears twice in the SAME passage and both occurrences 

have the SAME meaning. And yet they are accented differently (in that the 1st 
is accented on the LAST syllable and the 2nd is accented on the MIDDLE 
syllable). 
 

5:4:36 

VARH JRAH LEW VRSYL WLQ TA VEYM$H OYM$H IM 

When choosing which verb to use “hear” and “show”, the Torah poetically chose the 

verb that matches the associated noun: VEYM$H OYM$H and VARH JRAH  

5:4:38 VMM OYMCEW OYLDG OYWG $YRWHL 

5:7:7OYMEH LKM UEMH OTA YK 

5:7:17HLAH OYWGH OYBR 

These phrases indicate that each gentile nation in Israel was bigger than the Jews.  

How could that be true?  Since there were about 600,000 young Jewish men, there 

must have been about 2 million Jews in total.  Each of the 7 gentile nations in Isreal 
being greater than 2 million would yield at least 14 million gentile inhabitants. 

 
 
5:04:42 

Oo$L$ LMTM WL AaNs AL AWHW TED YLBB WHER TA XCRY R$A  (5:04:42) 

 Oo$L$ LMTM WL AaNs AL AWHW TED YLBB WHER TA HKY R$A   (5:19:04) 

 Ol$L$ LWMTM WL AWH AaNs AL YK TWM UP$M IYA  lLW  (5:19:6) 

     The verb AaNs (meaning “hate”) appears 31 times in Torah, each time as a 

transitive verb, in that the recipient of the hate is expressed as the verb’s 
direct-object. 

     There are only 3 exceptions, all in Sefer Devarim, in which AaNs appears 

as an intransitive verb meaning “have hate” in that that the recipient of the hate 

is expressed as an indirect-object preceded by “L” (meaning “for”). These 3 

exceptions are listed above. All 3 appear in passages that say the same ting 
(that the person seeking refuge previously had no hate for the victim). 
 
 
5:4:42 
O$L$ LMTM WL AN$ AL AWHW TED YLBB WHER TA XCRY R$A                                XCWR HM$ SNL (5:04:42) 

 

 O$L$ LMTM WL AN$ AL AWHW TED YLBB WHER TA HKY R$A YXW HM$ SWNY R$A XCRH RBD HZW  (5:19:04) 

These passages are essentially the same. 
 
 

5:4:49 

IDRYH RBE H  BREH LKW 

 
5:5:3 

HP HLA WNXNA WNTA Yk 

Chumash published by Mishor pulishing has p  in HP with dagesh.  I think that is a 

misprint, since other chumashim have it with no dagesh, which better matches the trop. 

 

5:5:14 

VTKALM LK TY$EW (in 10 Commandments) 

The regular trop for this passage is  

VTKALM-Lk  TY$EW   

and the taam elyone trop for this passage is 

VTKALM  LK  TY$EW  

Notice that k was changed to K in response to the choice in trop. 

This is evidence that the Torah decides mapik based on what trop was chosen,  

as opposed to choosing the trop based on whether mapik was chosen. 

 
 

5:5:12-15 

  TB$H OWY TA TW$EL...TRKZW...W$DQL TB$H OWY TA RWM$ 

     Meseches Pesachim 117b says Rav Acha bar Yakov taught a rule that one must 

mention leaving Egypt in Shabbos kiddush, based on a gezairah shavah of the word 

"remember" between 2 pesukim -- "in order that you remember the day you left Egypt 
all days of your life" (5:16:3) and "Remember the Shabbos day to sanctify it" (2:20:8). 

     I am puzzled:  Why did Rav Acha bar Yakov depend on a gezairah shavah to derive 

this rule when this rule is taught more explicitly by the passage 5:5:12-15: 

O$M...YY VACYW OYRCM JRAB TYYH DBE YK TRKZW...W$DQL TB$H OWY TA RWM$" 

"TB$H OWY TA TW$EL...YY VWC IK LE... 

 

5:5:17 

AW$ DE VERB HNET ALW    BNGT ALW    FANT ALW    XCRT AL  

This pasuk in 10 Commandments in parshas Va’eschanan  

differs from the pasuk in 10 Commandments in parshas Yisro,  

by omitting prefix W and replacing AW$ with RQ$: 

RQ$ DE VERB HNET AL    BNGT AL     FANT AL      XCRT AL    (2:20:13) 

Other differences between the 10 Commandments here and in parshas Va’eschanan are 

presented in Appendix 1 (entitled   
 

 

5:5:6-18 
Passage containing the 2nd version  of THE TEN COMMANDMENTS  

     Torah has 2 versions of the Ten Commandments. 

    APPENDIX 1 (below) presents the differences between the 2 versions. 
     The 1st version (in 2:20:2-10) is the Torah’s account of what Gd said at Mt Sinai. 

     The 2nd version (in 5:5:6-18) is the Torah’s account of Moshe’s recollection of 

what Gd said at Mt Sinai. 
     The 2 versions differ from each other.  The differences between the 2 versions are 

shown in APENDIX 1 at the end of this document, entitled “APPENDIX: SIDE-BY-

SIDE COMPARISON OF TORAH’S 2 VERSIONS OF THE 10 
COMMANDMENTS”.  In APPENDIX 1, each difference between the 2 versions of 

the Ten Commandments is highlighted in larger font.  

     As indicated in that Appendix, the 2nd version differs from the 1st version in the 
following ways: 

- The 2nd version includes the word “and” more often than the 1st version. 

- The 2nd version, regarding honoring parents, adds “as Gd commanded you” 
- The 2nd version, regarding Shabbat, adds: 

           RWM$ in place of RWKZ 
           “in order that your slave and maid will rest like you” 
           includes “your ox and your donkey” among those who rest 

           inserting “all” before “your animals” 

           twice adding “as Gd commanded you” 
           “in order that you benefit” 

           reason for Shabbat is to remember exodus from Egypt, as opposed to 1st version 

asserting specialness of 7th day due to Gd resting after creating the world 

- The 2nd version omits prefix W in HNET ALW    BNGT ALW    FANT ALW     

- The 2nd version calls false witness an “AW$ DE” instead of “RQ$ DE” 

- The 2nd version, regarding coveting, mentions “wife” before “house” (whereas the 1st 
version mentions “house” before “wife”)  

- The 2nd version, regarding coveting, adds “his field” 

- The 2nd version refers to coveting as HWAT for house and DMX for wife, vs the 1st 

version using DMX for both house & wife 
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5:5:19 

FSY ALW LWDG LWQ 

 Targum Unlus and Targu Yonatan translate FSY as “ended”, probably based on 

the root FWS meaning “end”.  Similarly, Mesechet Sota 10b (13th line from end on the 

way down on line starting WNMM) asserts that FSY in both this pasuk 5:5:19 and pasuk 

(1:38:26  HTWDL DWE FSY ALW. . .HDWHY RKYW) means "end".  (Rashi cites a disagreement 

among authorities in whether FSY means "ended" or "continued".  

 However, the word FWS (with a W in middle) meaning “end” is not in the Torah 

and appears only 5 times in all of Tanach:  3 times in Kohelet (3:11 and 7:3 and 12:13), 

once in Dirvrai Hayamim (20:16) and once in Yoel (2:20).  So the word FWS might not 

have existed until well after the Torah was written.  All other verbs in Torah with the 

letters “PS” mean “continue” (for example "WRMAW OEH LA RBDL OYRUo$H WPSYW" 

5:20:8 which by context must mean "continue").  So this passages means “loud voice 
that did not continue” due to Gd cutting his announcement short when the Jews asked 

that He stop speaking and Moshe take over.  Which matches well with the phraseology 

that the Jews used to ask not to “continue” hearing Gd’s voice and Gd agreed: 

“WRBD R$A WBYUYH YLA YY RMAYW… YY LWQ TA EM$L FSA AL RMAL”  (5:18:16) 

Other commentaries translate this phrase as “great voice that did not repeat”, in other 

words nothing like it was ever heard again.  For the same reason, even though WPSY ALW 

in the pasuk WPSY ALW WABNTYW (4:11:25) sounds better as “without end”, which is what 

both Targums translate it, it probably means “repeated” which is Rashi’s 2nd 

interpretation and Ibn Ezra’s interpretation.   

   A big weakness to my theory is the following occurrences of “PS” meaning 

“terminate”: 

 (1) A$T ALW HPST FAH . . . E$R OE QYDC HPST FAH (1:18:23-24)  

 (2) RYEH IWEB HPST IP (1:19:15&17) and    

 (3) OTAUX LKB WPST IP (4:16:26)  

which make most sense if PS means terminate. But PS could also be an abridged form 

of  WYME LA PSA  (meaning “die” in terms of “gathered in” or “ensnared”) in which the 

A is dropped in a manner I discuss in EXHIBIT 3. 

 
5:5:28 

YDME DoME 

both words have similar letters 
 

5:6:7 (also 5:11:19) 
VMWQBW VBK$BW VRDB VTKLBW VTYBB VTB$B OB 

7 consecutive words that start with B, and 6 that end with V.   

 
5:6:8 

OTR$QW 

has the last 4 letters in the alphabet T$RQ 

 
5:5:23 

LWQ  EM$  R$A R$B LK  

The trop under EM$ is 

munach ( ) in StoneChumash  
and munach&maircha ( ) in MikraosGedolosPardes and Chitas 

 

 
5:6:8 

TPUUL 

     In all of Tanach, the word TPUU occurs in only the following 3 pasukim, all in the 

same context: 
WNAYCWH DY QZXB YK VYNYE IYB TPUWULW HKDY LE TWAL HYHW (2/13/16) 

OTBTKW : VYNYE IYB TPUUL WYHW VDY LE TWAL OTR$QW  (5/6/8) 

OTDMLW “ OKYNYE IYB TPUWUL WYHW OKDY LE TWAL OTA OTR$QW (5/11/8) 

 Rashi (derived from Rabbi Akiva in Meseches Sanhedrin 4b) asserts this word is 

derived from UU meaning “two” in Copt and TP  meaning “two” in African.  Copt is 

the ancient name for Egypt from which EGyPT and CoPTic Christians got their 

modern names, and the Coptics call their own ancient Coptic language “Gepti”.  My 

Coptic friend told me that UoU means “two” in Coptic language, just as the Rabbi 

Akiva said 1800 years ago.  Similarly, I found that "DyaD" (assuming "D" similar to 

"U") means "two" in both ancient Greek and Latin.  An African friend who knows the 

Swahili African language told me that, in Swahili, UU has no meaning although YiUxU 

means three. 

 Other possibilites I thought of are that: 

   --"UU" is from “head” (tete) in French.  

   --"DiaDem" (assuming "D" similar to "U") means "headband" in ancient Greek and 

Latin and even modern languages. 

 

And TP is either  

     1) from “patta” for strap in modern Hindi and “pattika” in Sanskrit (ancient Hindi),  

     2) from “piton” meaning “peak” in French, or  
     3) from “pitum” meaning protrusion in Yiddish, or  

     4) from “pidta” meaning amulet in Thai, similar to the gem HDUP in Hebrew, or  

     5) from “TWP” meaning “forehead” in Aramaic (as in Meseches Ta’anis middle of 

25a “a ray of ligh emanating from his head (HYTWPAM)” meaning He flicked me with 

His fingers on my forehead (YATWPA)”. 

 Another possibility I propose is that TPUU is a contraction of OYTPMW TWTWA 

(interchanging T with U).  These words have a special connection to tefillin shel rosh 

because they are mentioned 4 times in the Torah with reference to eyes (OKYNYE): 

WNYNYEL …HERPB OYERW OYLDG OYTPMW ToTWA ITYW (5/6/22) 

ERZHW HQZXH DYHW OYTPMHW ToTAHW VYNYE WAR R$A (5/7/19) 

OHH OYLDGH OYTPoMHW ToTAH VYNYE WAR R$A (5/29/2) 

WNYNYEL …WXL$ R$A OYTPWMHW ToTAH LKL (5/34/11) 

     These words OYTPMH TWTWA also have a connection to tefillin shel yad because in 

the other 2 times they are mentioned, i.e, without context to eyes (OKYNYE), they are 

mentioned along with hand (DY) and arm (EWRZ): 

HYWUN ERZBW HQZX DYBW HMXLMBW OYTPWMBW TTAB (5/4/23) 

OTYPMBW TWTABW LDG ARMBW HYWUN ERZBW HQZX DYB (5/26/8) 

 
5:7:22-27 
WNBETT BETW .. WNCQ$T JQ$ ..  HBEWT AYBT .. OYM$H TXTM OM$ .. HMWHM OMHW .. UEM UEM .. RKZT RKZ .. LKWA HKyA 

Many word-couples, either both words sharing the same root, or similar sounding 

 

5:6:22 

OYTPoMW ToTWA  

The trop over OYTPoMW  is 
- tlisha ketana ( ) in StoneChumash  

- and tlisha gedola ( ) in MikraosGedolosPardes & TikunSimanim & TikunVhafatza 

& Chitas 
 

5:7:2 

JRET AL : ... HERCH TA OGW 

 
 

5:7:18-21 
ARWNW ... JRET ... OYRA$NH ... HERCH ... ARY ... ERZHW ... WAR .... HERPL ... ARYT AL 

high concentration of occurances of A/E next to R 
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5:8:12 

IYBRY VNACW VRQBW : TB$YW HNBT OYBU OYTBW TEB$W LKAT IP 

6 consecutive words with the letter b.  The first 3 bs in a row are next to T/U, then one 

next to $, then one next to R, then one next to Q, which is in reverse alphabetical order. 

 
5:8:12 
TB$YW HNBT OYBU OYTBW TEB$W 

5 consecutive words with T/U and B 

 

5:8:13 

HBRY VL R$A LKW VL HBRY BHZW FSKW IYBRY VNACW VRQBW  

 

5:8:13 

HBRY VL R$A LKW VL HBRY BHZW FSKW IYBRY VNACW VRQBW  

 
5:8:13 
YT$H WA DGBHW 

DGBHW has the 5 alphabetically-consecutive letters WHDGB 

Ever better, sefer Yirmiyah 3:7 has 6 alphabetically-consecutive letters WHDGBA 

in the phrase HDWGB ARYW 
 

5:8:15 

$YMLXH 

This is the rock that produced water.  Spelled backwards, $YMLXH is HXL OY$ (give 

witness) 

 
5:9:4-5 

<... O$YRWM YY HLAH OYWGH TE$RBW TAZH JRAH TA T$RL 

VYNPM O$YRWM VYQLA YY  HLAH OYWGH TE$RB YK OCRA TA T$RL  ... VBBL R$YBW < 

a lot of words with combinations of the last 3 letters of the alphabet T$R 

 

5:9:4 

VYNPM O$YRWM YYW 

My older Tikun has the tipcha under O$YRWM.  My newer Tikun has the tipcha under  

YYW 
 

5:9:12 

HKSM OHL W$E OTYWC R$A VRDH IM RHM WRS  

Has the same phrases as 5:9:16: 

OKTA 'Y HWC R$A VRDH IM RHM OTRS HKSM LGE OKL OTY$E 

but in reversed order and with "LGE" missing 

 

5:9:13 

FRH : AWH FRE H$Q OE 

The word "neck" FRE shares the letters PR meaning "weaken", which is an antonym of 

"harden" H$Q 

 
5:9:14 

VTWA H$EAW 

Under VTWA ,  

half chumashim have both munach and zakaif katone,  

and half chumashim have only zakaif katone 

 
5:9:25 

OWYH OYEBRA TA 

Under TA, the Koren Tanach and Mishor chumash have segol (e) and no trop.   

All other chumashim have tzaireh (a) and a munach trop.   

 

5:10:9 

YWLL HYH AL Ik LE 

The trop under Ik is rvi’i ( ) in Stone & Hertz Chumashes and is garshaim (") in 

TikunSimanim & GutnickChumash. 

 

5:10:26 

(DEW W$QT AL OKPREW OKBBL) TLRE TA OTLMW  
 

This has similar words and trop to 

 

          (TYRB TWAL HYHW) OKTLRE R$B TA OTLMNW  
 

5:11:17 
RUM HYHY ALW OYM$H TA RCEW 

 This is like the Mlachim 1:8  
RUM HYHY ALW OYM$H RCEHB. 

 Rav Yosef in Meseches Ta’anis 3b states that OYM$H TA RCEW  cannot connote 

cessation of rain, since that would be redundant with the following phrase RUM HYHY ALW,  

but instead connotes cessation of clouds and wind.  The Gemarah notes that this 

apparently contradicts an assumption that wind and rain never cease.  This assumption 

(that wind and rain never cease) is itself deduced from Rabbi Yehoshua ben Levy’s 
statement that the world cannot exist without wind and rain.  The Gemarah overcomes 

the contradiction by qualifying that normal wind and YPRX winds never cease, while 

OYM$H TA RCEW  means Gd will cease strong wind and YLPA clouds.  Rashi translates 

YPRX as pre-rain clouds, and translates YLPA as post-rain clouds.  Rashi probably 

deduces this from the fact that all other times the Gemarah mentions these 2 words, 

YPRX refers to early or fast-growing crops and YLPA refers to late or slow-growing 

crops.  

 Regarding Rashi’s translation of YLPA:  YLPA would more reasonably mean 

“dark” (not post-rain) in this situation.  That would match both the Hebrew word HLPA 

meaning dark (as in HLPA V$X) and the context of the Gemarah’s statement that OYM$H 

TA RCEW  means YLPA clouds will cease, since dark clouds are needed to bring rain, 

whereas post-rain clouds are useless.  
 Second, a simpler explanation exists why OYM$H TA RCEW  can mean “cessation of 

clouds” without contradicting the fact that clouds never cease:  Clouds never cease 

permanently in all places, but a drought can occur temporarily, which OYM$H TA RCEW  

refers to. 

 Third, Rav Yosef’s deduction (that OYM$H TA RCEW  cannot connote cessation of 

rain since that would be redundant with the following phrase RUM HYHY ALW)  is 

contradicted by Tehillim 78:22-23  OHYLE RUMYW : XTP OYM$ YTLDW.  Since this clearly 

means “the gates of heaven opened and rained” (since “gates” and “open” preclude 

OYM$  meaning wind and rain), the corresponding sentence RUM HYHY ALW OYM$H TA RCEW  

surely means “and He will stop the heavens (from dropping rain) and there will not be 

rain”. 
 
5:12:18 

WB VYQLA YY RXBY R$A OWQMB WNLKAT VYQLA YY YNPL OA YK   

 

 

YMBY IAM HRMAW WTMBY HTLEW  5:25:7 

 

. . .IYMY OWYH OKTA HWCM YKNA R$A OYRBDH LKM RWST ALW    5:28:14 

 
These are the only 3 occurrences (that I am aware of) in Torah  
of the trop sequence of pashta followed by kadma-ve’azla 

 

 

5:12:21 

TXBZW O$ WM$ OW$L 

3 consecutive words, each having a different meaning, but with the same 3 letters 
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5:12:21 

TXBZW O$ WM$ OW$L VYQLA YY RXBY R$A OWQMH  
Similarly, in 5:14:24  which states: 

VKRBY YK O$ WM$ OW$L VYQLA YY RXBY R$A OWQMH 

This phrase is repeated, with variations, many times in this parsha of HAR.  In fact, 

most subjects in parshat HAR relate to the special place – ultimately Jerusalem – with 

which Gd will associate his name. Reading from left to right, each word adds a letter to 

the previous (Similar to the Breslover Chasidims’ phrase: N Nach Nachm Nachman): 

First O$  

then O$W  

and then OL$W which includes ALL THREE letters of the original name of Jerusalem, 

OL$ (as in 1:14:18 OL$ VLM QDC YKLMW).  It even has the LAST FOUR letters of 

later spelling of Jerusalem, OL$WRY (in which Y is omitted).  However, admittedly, if 

this were intentional by the composer, I don’t know why the first 2 letters (RY) of 

Jerusalem were omitted.  This is made more compelling by the phrase: 

Sefer Melachim A 9:3   O$ YM$ OW$L HTNB R$A HZH TYBH  

which mentions the just-build Temple in Jerusalem,  

and even more compelling by the phrase: 

 

Sefer Mlachim A 11:36  O$ YM$ OW$L YL YTRXB R$A RYEH OL$WRB 

which mentions the city name “Jerusalem” along with the word “OW$L” that has 

Jerusalem’s last 4 letters. 

 
5:12:30 

VYQLA YYL IK  HsET-AL:    Ik-H$EAW 

     Why does the 1st  k have a dagesh?  I think it shouldn’t have a dagesh, since it is 

joined by a dash to a preceding H. 

     Why does the 2nd K NOT have a dagesh.  It should have a dagesh even more than 

the 1st  K since it is NOT joined to the preceding H.  

     I have the same question for: 

lb-HYHT VDY  5:13:10 

and Vb-HYHY AL YK 5:15:4 

Ik-H$ET VTMAL FAW  5:16:17   

5:13:6 

VBRQM ERH TREBW. . . AWHH AYBNHW 
This is the longest pasuk in the Torah.  It has 158 letters and spaces. 
 

5:13:13-5:14:2 
<. . .  ORXH BRX . . .  BRX YPL . . . HBXR . . . ORXH IM . . .  OYMXR  . . . IWRXM  

RXB . . .  RXB . . .  HXRQ . . .  VMXRW  . . .  OYMXR . . .  IWRXM. . . TRQXW  < 

In this paragraph, Gd commands the Jews regarding sinful city (TXDNH RYE) to 

1) destroy it, 2) not take its spoils, and 3) not rebuild it.  This paragraph has an 

unusually high number of words with the letters RX.  The only other city I am aware of 

that received the same 3 commands is WXRY which also has the letters RX in it. 

 

5:12:29 

T$RYW VYNPM OTWA T$RL 

2 words with the same letters but different meanings: “drive out” and “inherit” 

 
 

5:12:30 

IK H$ET AL 

IK is voweled  

IK (without dagesh) in Hertz & Stone chumashim & Me’orot'sMikra’otGedolot,  

and  Ik (with dagesh) in most other chumashim  

 
 

5:12:31 

OHYHLAL $AB WPR$Y OHTWNB TAW OHYNB TA OG YK . . . AN$ R$A YY TBEWT LK YK 

 Interesting, the word OG (meaning “also”) occurs 88 times in the book of Breshis, 

but only 3 times in all Vaykra and even those 3 are close to each other: 

3:25:45  OYB$WTH YNBM OGW  

3:26:24  YNA OG OKTA YTYKHW 

3:26:44 … OTWYHB TAZ OG FAW 

It is as though Breshis and Vayikra have different writing styles.  OG (including OGW) 
appears about 20 times in each of the other three books of the Torah. 

 The word OG has 4 usages in Torah: 

   Context 1) OG  usually just means “also”, in which the subsequent noun following OG 

is additive to, and subsequent or pursuant to, the base noun preceeding the OG 

   Context 2) The second most common use of OG is the phrase  “…OG…OG” meaning 

“both [1st noun] and [2nd noun]”  (as in WPSM OG IBT OG to mean “both IBT and 

WPSM”), in which neither noun is subsequent or pursuant ot the other. 

   Context 3) The third most common use of OG is where it preceeds a single noun 

depicting two items and it means “both”; this occurs at least the following three times 

in Torah:  

1:27:45 OHYN$ OG LK$A HML meaning “both of you”; and  

5:22:22 & 5:23:19 OHYN$ OG meaning “both of them”; and  

4:22:33 YTYYXH WTWAW YTBRH HKTA OG HTE YK (“as now I would have both killed you 

and let him live”). 

   Context 4) Rarely, OG means “even”, where it cannot mean “also” because its 

subsequent phrase is not in addition to a previous base noun.  Two examples are  

1:32:19 WNYRXA AWH OG HNHW. which means “and behold he is even behind us”; and 

Tehillim 23: ARYA AL TWMLC AYGB VLA YK OG, which means “even as I walk in the 

valley of shadow-of-death”. 

 In the present pasuk (5:13:31 

$AB WPR$Y OHTWNB TAW OHYNB TA OG YK OHYHLAL W$E … YY TBEWT LK, 

OG could mean “even” (i.e., “they do all abhorant things to their gods, as they even 

burn their sons & daughters in fire”) as in the 4th context of OG which does not require a 

prior base noun,   Or OG could mean “both” (i.e., “they do all abhorant things to their 

gods, as they burn both their sons and daughters in fire”) as in category 3 which does 

not require a prior base noun. 

 Rabbi Akiva (cited Rashi) apparently interprets OG here to mean “also”.  And 

since the previous passage contains no prior base noun that “their sons and their 

daughters” could be in addition to, Rabbi Akiva was compelled to suggest”their 

parents” as being an unstated base noun that OG adds to.  However, if Rabbi Akiva 

interprets OG here to mean “even” (as in context 4 above), then he would not have been 

compeled to find an unstated noun since a category 4 OG does not require a base noun. 

  I find that in contrast to OG (without a W) throughout the Torah and OGW (with a W) 
occurring outside the range 1:30:6 – 2:6:5 which always apply to nouns, the 

occurrences of OGW (with a W) occurring within the range 1:30:6 – 2:6:5 apply always to 

verbs, as in: 

YLWQB EM$ OGW  (1:30:6)   and   HBCN OGW (1:37:7). 

 

 

5:12:31 

OHYHLAL gsE AaNms R$A YY TBEWT LK YK 

     The word ANs presumably means "hates" (present tense).   

     But the word "hates" is, everywhere else in Torah, spelled AaNos.   

     Perhaps AaNms in the above passage is past-tense ("hated"); although that answer 

does not fit this passage's context well. 

 
5:12:31 
OHYHLAL $AB WPRsY OHTWNB TAW OHYNB TA OG YK OHYHLAL gsE AN$ R$A YY TBEWT LK YK 

The plain meaning of this passage, including the prior pasuk, is essentially : 
"Beware that you do not follow the gentiles' ways, because those gentiles do all 

abominations to/for their gods and even burn their childrens to/for their gods" 
     Question 1:  The word gsE means "they DID (past-tense) all abominations".  If the 

gentiles "DID" abominations, in the past and not now, then why does the prior pasuk 
warn Jews not to follow gentiles' ways now? 

     Question 2:  Why is  WPRsY conjugated in future-tense ("WILL burn"), instead of 

OYPRWs ("burn") in present tense.  Perhaps this passage uses future-tense to mean 

"wont to do", just as English vernacular uses future-tense to mean "wont to do" 
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5:13:1 
WNMM ERGT ALW WYLE FST AL TW$EL WRM$T WTA OKTA HWCM YKNA R$A RBDH LK TA 

We apparently transgress the plain meaning of this command each time we make a 

bracha WN$DQ R$A on a mitzvah miderabanan such as lighting Chanuka candles. 

 
 

5:14:1 

TML OKYNYE IYB HXRQ WMY$T ALW WDDGTT AL 

     This passage instructs Jews not to practice the 2 pagan mourning customs of cutting 

one’s self or shaving one’s self bald. 

     Interestingly, these are 2 pagan mourning customs were practiced by at least some 
American Indian tribes.  The book “Everyday Life Among The American Indians 

1800-1900” by Candy Moulton states: 

p.91 - Among Wiyot Indians, relatives of the deceased cut their hair in mourning 
p.102 - Among Northwest Coast Indians, as signs of mourning, people cut their hair 

p.99 - Paiute Indians in mourning cut off their hair and also cut long gashes in their 

arms and legs 
p.110 - Among Arapahos, in mourning, both sexes cut their hair, refrained from 

adornment and painting themselves, ate little and wore old clothing.  For most Plains 

tribes, mourning called for women to slash their legs, men to cut their hair. and to fast. 
p.109 - mourning for Mandan tribe involved slashing of legs of women, cutting off 

fingertips, or cutting off ends of hair braids for men. 

     Also interesting is that some American Indian tribes had a mourning period of 1 
year, like Jews do, as mentioned in Candy Moulton’s book: 

p.94 Among Indians of the Northeastern US, a year after the death, a feast for the 

deceased was held, marking the end of mourning 
p.94-95 Among Huron & Shawnee Indians, mourning for a spouse lasted a year 

p.112 Among Illinois Indians, widows and widowers generally mourned for a year. 

p.111 Among Fox tribe, mourning lasted up to a year, and included avoiding dancing, 
amusements and laughter  

 

 
5:14:24 

WTA$ LKWT AL YK VRDH VMM HBRY YKW 
     Rabbi Eliezer in Mesches Makos 19b interprets this pasuk as “If you will be too far 

from Jerusalem (to carry the ma’aser) or you cannot eat it”.  Rabbi Eliezer explains his 

reasoning for this interpretation, that the verb lTA$ is nothing but ‘eating’ as it states 

(with Joseph and his brothers) (1:43:34) 

“TWDY $MX OLK TA$MM IMYNB TA$M BRTW OHLA OHLA  WYNP TAM TWA$M A$YW”.  

     Rabbi Eliezer’s point seems unreasonable on 4 grounds: 

     Ground 1: based on the context of THIS pasuk (regarding ma’aser) itself: The 
pasuk does not say “or you cannot....” but instead “because you cannot ...”, which 

Rabbi Eliezer has not explained away. 

     Ground 2: based on the context of the pasuk regarding Yosef: In that pasuk, the 

verb-root A$ cannot me mean eating.  Admittedly, both Targum and Rashi appear to 

translate the NOUN TWA$M (in Joseph’s episode) as “portions of food”.  However, the 

preceding verb “… A$YW” surely CANNOT be translated as “ATE” since that would 

result in the pasuk saying  

“and he (Joseph) ATE portions of food from before him to them, and Binyamin’s food 
was 5 times the size of the food of all the other brothers”,  

which would be ludicrous.   

Also, Ibn Ezra and Kli Yakar indicate TWA$M here has nothing to do with food at all, 

but instead refers to non-food gifts. 

     Ground 3:  all other instances of “TA$” in Torah would be laughable if translated 

as “ATE”.  For example, WTWA TA$L HERP XL$ R$A TWLGEB (1:46:5) cannot mean 

“with the TWLGE that Paroh sent to EAT him” (“him” meaning Yakov).  Similarly, 

Moshe saying " YNMM DBK YK HZH OEH LK TA TA$L YDBL YKNA LKWA AL" (4:5:14) 

cannot mean "I cannot EAT this whole nation".  

     Ground 4: I am puzzled why Rabbi Eliezer, in trying to prove that the verb TA$ 

refers to food didn’t instead cite  “TA$ IWLKWY R$AK LKoA” (1:44:1), which is just a 

few lines below the phrase he did quote and which more logically implies his point 
because 1) this phrase explicitly mentions “food” (in contrast to the phrase he did quote 

for which “food” is neither explicitly stated nor definitely implied) and  2) it uses the 

same verb conjugation “TA$” as the “WTA$” in the pasuk (relating to ma’aser) he is 

applying it to, and 3) even has the same preceeding word “LKWY” as in the ma’aser 

pasuk;  although his proof would still have weaknesses, but with fewer weaknesses 

than the phrase he did quote.  

     Meseches Makos 19b a few lines further quotes Rabbi Asi as stating that the Torah 

used the word WTA$ instead of WLUYL to teach 2 things; under the assumption that 

Torah had the option to use the word WLUYL (instead of WTA$) to mean “to carry it”.  

This is surprising for 2 reasons:   

     Reason 1:  WLUYL is an Aramaic word that is never used in the Torah, but instead 

only in Nach, and even then only in a few places; so WLUYL was not an option in Torah. 

     Reason 2:  WLUYL where it is used (in Nach) does not mean to carry from one place 

to another as does WTA$ but instead “throw” as indicated by Yona (1:12) using both 

words together (so they cannot mean the same thing) by saying “YNLYUHW YNWA$”, 

which clearly means “carry me (to the edge of the shop) and throw me (into the sea)”. 
And especially cannot mean “eat me and carry me” as Rabbi Eliezer’s rationale would 

have us believe.  Nor can it mean “carry me and carry me” as Rabbi Asi’s rationale 

would have us believe. 

     Reason 3: LU in “OYH LA HYNAB R$A OYLKH TA WLUYW” (Yona 1:5) clearly means 

“throw”. 

     I believe 100s of years AFTER Tanach, in the Gemara’s time, in Aramaic, it meant 

“to carry about” as in IYLULUM which is closer to WTA$. 

 

5:15:4 

IWYBA Vb HYHY AL 

The B has a dagesh. Since its trop connects it to the word before it, it should reasonably 

not be dageshed, as in AUX VB HYHY AL (5:23:23) which has almost the same trop and 

the B is NOT dageshed. 

 

5:15:11 

JRAH BRQM IWYBA LDXY AL YK 

means "poor will not cease".  The Torah chose the synonym for "cease" LDX that 

incorporates the word "poor" LD in it. 

 

5:15:15 

VKRBY YK 

Most chumashing have a tlisha ktana under the  Yk, whereas my new tikun has no trop 

under it. 

 
5:15:16 

VRWKZ LK HARY 

Most chumashing have a tlisha ktana under the HARY, whereas my new tikun has no 

trop under it. 

 

5:16:3 

VYYX YMY LK OYRCM JRAM VTAC OWY TA RKZT IEML ... TWCM WYLE LKAT OYMY TEB$ JMX WYLE LKAT 

 Amazingly, Rashi apparently argues with the Tanaim Rabbi Azariah and 

Chachamim in the Pesach Hagada.  Rabbi Azariah and the Chachamim indicate that  

RKZT   means you will “mention” -- which is a grammatically incorrect interpretation – 

the exodus from Egypt (either all days and nights, or all days of your life and of 

Meshiach).  However, Rashi  indicates RKZT  means “remember” which is a 

grammatically correct interpretation.   

 I am surprised that both Rabbi Azariah and the Chachamim in the Hagadah felt 

that the word LK is extra.  Without LK , VYYX YMY  would mean some or all of the days 

of your life, whereas VYYX YMY LK  specifies all the days of your life. 

 Speaking of Rabbi Azariah, he says “I am  HN$ OYEB$ IBK”  and commentaries 

say the letter K, meaning “looks like”, indicates he wasn’t really 70 years old but rather 

much younger – only 18 years old – and looked like 70.  However, usually, when K is 

used before a number or adjective, it means “about”.  For example, when Gd said He 

would kill the first born Egyptions HLYLH TWCXK He meant “about” midnight, and did 

not mean He will kill them some other time of day that “looks like” midnight.  

Similarly, when the Torah says the “YLGR FLA TWAM $$K” left Egypt, it meant 

“about” 600,000 left Egypt, and did not mean a different number left Egypt that just 

“looked like” 600,000.  Also, according to the commentaries’ interpretation of Rabbi 

Azariah’s comment that he “looked like” 70 years old, his statement is out of place, 
because what does the way he looks have to do with “and I never knew . . .” .  In 

contrast, interpretting his statement the conventional way as “I am about 70 years old” 

fits well with his following phrase “and (in all those years) I never knew ... ”. 
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5:16:15-16 

VYDY H$EM LoKBW VTAWBT LKB  

Some chumashim spell it LoKB and with a mahpach trop ( ),  

and others spell it LmKB and with no trop. 

This follows a generality I have found that the spelling of the word LK   

is dictated by whether it does or doesn't have a trop. 

It is always spelled LoK  when it DOES have a trop,  

and is always spelled LmK when it does NOT have a trop.  

This is the only instance I am aware of in Torah in which a discrepancy (between 
different chumashim) in a word's trop causes a discrepancy in the word's spelling. 

 

5:16:16 

VRWKZ LK HARY 
On this phrase, half the chumashim have a tlisha ketana and then kadma v’azla, and the 

others have only a kadma v’azla 
 

5:17:5 

VYRE$ LA HZH ERH RBDH TA 

     Under the R in ERH is a patach in Soncino Cohn Chumash and my older Tikun,  

but is a komatz in Tikun Simanimn  
 

 
5:17:6 

TMH TMWY OYDE H$L$ WA OYDE OYN$ YP LE     

     This is the only occurrence in Torah of the word OYN$ (with O) preceding a 

noun ending in OY. 

     All other occurrences meaning "2 things" use the word YN$ (without O)  

as in  
 RBD OWQY OYDE H$L$ YP LE WA OYDE YN$ YP LE 5:19:15 

 
 

 

5:17:8 

 

TBYR YRBD EGNL EGN IYBW IYDL IYD  IYB   ODL  OD   IYB   UP$ML RBD 

Wordwise palindrom, with UP$ML poetically matching IYD. 
 

5:17:14-15 

. . .VLM YLE HMY$A TRMAW . . . JRAH LA ABT YK 

VLM VYLE OY$T VYXA BRQM 

AWH VYXA AL R$A YRKN $YA VYLE TTL LKWT AL 

This passage says the following: 

“When you come to the land...and you say I will place a king over me... 

place a king over you from among your brethren. you cannot put over you a 

stranger that is not your brethren” 
 
QUESTION 1:  

Why did the passage twice use the verb “place”  (OY$) to indicate “appointing” 

and later switch to “place” (TT) 

I do not know the answer to this question to this. 

 
QUESION 2: 

     Rambam (Hilchos Malachim perek 1 halacha 5) derives, from the phrase “Place a 

king over you”, that you may not place a queen over you; i.e., a queen ruling over 
Jews is prohibited. 

    Why didn’t Ramban derive the queen-prohibition instead from the phrase “place 

from among our brothers/brethren” and therefore NOT from among your sisters? 

     I believe the answer is that the term “your brothers/brethren” (VYXA) in Torah 

explicitly refers to BOTH men and women in the phrase  

“your brother Jew or Jewess” (5:15:12  HYRBEH WA YRBEH VYXA VL RKMY YK) 

whereas no occurrence of “king” (VLM) in Torah refer to a woman. 

     But then you may ask a kasha:  

We see that many male-related words in Torah refer to women too, such as: 

“sons” in the phrase “LAR$Y YNB” refers to females too, and  

“brethren” VYXA refers to females too (as we have just shown above), and  

“man” ($YA) many times in Torah refers to females too (as in  

YEYB$H OWYB WMQMM $YA ACY LA 2:16:29).  

So why can’t VLM refer to female too? 

 
5:18:3 

OEH TAM OYNHKH UP$M HYHY HZW 
has the same wording (gifts to kohens) and trop (tlisha ktana then kadma vazla) as  

HERP TAM OYNHKL QX YK  1:27:23 

considering UP$M and QX are synonyms. 

 
5:18:15 and 5:18:18 

 YY VL OYQY YNMK VYXAM VBRQM AYBN  and 

VWMK OHYXA BRQM OHL OYQA AYBN  

 This apparently contradicts YY WEDY R$A H$MK LAR$YB DWE AYBN OQ ALW  
(5:34:10), but it can be explained by 5:34:10 meaning someone like Moshe in terms of 

leadership qualities, while 5:18:15 and 5:18:18 mean someone like Moshe in terms of 
connection to Gd. 

 

5:18:18 

gNgCA R$A Lk  

The N in gNgCA is mapik (a dot in it) in my Tikun Simanim and my older Tikun, but 

NOT mapik in Soncinco Cohn Chumash  
 

5:19:10 & 13 

YQN OD VP$Y ALW  (5:19:10) 

YQNH OD TREBW WYLE VNYE SWXT AL (5:19:13) 

YQN OD ITT LAW (5:21:8) 

YQNH ODH REBT HTAW (5:21:9 

YQN OD TWKHL (5:27:25) 

 

These are the 5 times that YQN OD is mentioned in Torah.   

All are located in Sefer Dvarim.  

The vowel under OD is komatz in all chumashim in 5:21:8 & 5:21:9. 

However, the vowel differs between chumashim in 5:19:13 & 5:27:25, as shown 
below. 

The trop under OD  has apparently no bearing what vowel is chosen. 

 

 

5
:1

9
:1

0
 

5
:1

9
:1

3
 

5
:2

1
:8

 

5
:2

1
:9

 

5
:2

7
:2

5
 

trop under OD      
TikunSimanim;  
ChumashMishor 

m m m m m 
Chitas;  
HertzChumash;  
MikrosGdolosGurAryai 

x x m m x 

My Tanach & 
StoneChumash 

x m m m m 
GutnikChumash; 
JudaicClassicsSoftware; 
StoneChumash, 
TikunSimanim 

m     

 

 
5:20:6 

 

ALW H$A $R  A   R$A  $YAH YMW 

palindrome centered about the <A>  

 

5:20:7 

ALW H$A $RA R$A $YAH YMW 

4 consecutive words with the letters A$. 
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5:20:8 

WTYBL Bo$YW VLY BBLH VRW ARYH A $YAH YMW 
     This passage explains the rule that man who is afraid and weak at heart is excused 

from going to battle and may return home. 
     Interestingly, at least one American Indian tribe had the same concept:  The book 

“Everyday Life Among The American Indians 1800-1900” (page 102-103) by Candy 

Moulton states that among Plains Indians, “when on the war trail…if a warrior felt 
uncomfortable or uneasy about a coming engagement, he could leave his companions 

and return to the village with no loss of honor.” 

 
5:21:1 
HMDAB LLX ACMY YK 

Under the b in HMDAb is a patach in my older Tikun, and a komatz in the Simanim 

Tikun and Soncino Cohn Chumash and Stone Chumash and Gutnick Chumash 

 

5:21:23 
In Rashi:  VLML 

One version of Rashi uses the word VLML and another uses the word RsL  

 
5:21:2 
OYREH LA WDDMW 

Uses the same letters of OD which appears 4 times near the paragraph's end. 

This paragraph of Egla Arufa has similarities to 

1:9:6 VP$Y WMD ODAB ODAH OD VPW$ 

 
5:21:3,4,7 

H$ET  REBT  VMEL WNYNYEW  WNEW   WPREW  ERZY  DBEY    HLGEH  RYEH   LoEb DbuE  

     These 3 pasukim have many occurrences of E, especially at their beginning and 

many of them also have R . 
 

5:21:8-9 

YQN OD ITT LAW (5:21:8) 

YQNH ODH REBT HTAW (5:21:9 

See what I wrote for 5:19:10 

 

5:21:15-17 
HAYN$L RKBH IBH HYHW HAWN$HW HBWHAH OYNB WL WDLYW  
 

     The word HAWN$ (meaning “hated” or “unloved”) occurs only 5 times in Torah, 

comprising: 
 

-- twice in the passage 1:29:31-33: 

…YKNA HAWN$ YK YY EM$ YK RMATW IB DLTW DWE RHTW …HAL HAWN$ YK YY ARYW  

 
-- and 5 times in the passage 5:21:15-17: 
…HBWHA TXAH OY$N YT$ $YAL IYYHT YK  

…HAYN$L RKBH IBH HYHW HAWN$HW HBWHAH OYNB WL WDLYW HAWN$ TXAHW… 

…RKBH HAWN$H IB YNP LE HBWHAH IB TA RKBL LKWY AL…   

…RYKY HAWN$H IB RKBH TA YK… 

 

     My friend SamSchvartz of CedarSinaiSynagogue in Cleveland asked why the W (in 

HAWN$) is switched to a Y in one of those cases. 

     My friend DavidSeltzer of CedarSinaiSynagogue in Cleveland answered that the W is 

switched to a Y because it occurs at the end of a pasuk, just like other occurrences in 

which a letter is switched when occurring at a sof-pasuk or etnachta (for example 

BeReE becoming  BeRmE at a sof-pasuk). 

     However, I (Mitchell Rose) believe David Seltzer might be mistaken, since (to my 

recollection), in those other occurrences in which a letter is switched when at a sof-

pasuk or etnachta, I believe that the switched letter is always a vowel and never a 
consonant, so that the Torah-spelling (i.e., how the word is spelled in the Torah) is 

NOT changed.  Which is in contrast to this case of switching HAWN$ to HAYN$, in 

which the Torah-spelling itself IS changed.  

     Another example of the Torah-spelling switching a W to a Y is 1:4:18: 

LA$WTM TA DLY LAYYXMW LAYWXM TA DLY DRYEW  
 

5:22:15 

HRENH YBA XQLW 

Until this point, the female was called “H$A”.   

From this point on, she is called “HREN”. 
 
5:22:16-19 

... FSK HAM... H$AL HZH $YAL  YTTN 
This has similar words to: 
OYRE$ HAM ... WT$ABW  HZH $YAB EGWNH  1:26:11 

 

5:22:16-19 

WARYW … ERH TREBW TMW OYNBAB WRYE Y$NA 

Several words with the letters A/E and R 
 

5:22:22 

AWH VLWH YK OYQLA FA RXYW 
Oddly, in this pasuk, Gd is angry at Bilam for going with the Balak’s messengers after 

Gd told him to do just that (5:22:20  OTA VL OWQ).  A similar thing happened to 

Moshe, in that Gd told him to go to Egypt (2:4:19  OYRCM BW$ VL) and after Moshe 

did just that, Gd wanted to kill Moshe (2:5:24 WTYMH $QBYW YY WH$GPYW). 
By the way, other similarities between the Bilam and Mosh stories are that: 

1)  both went with a donkey (female IWTA with Bilam, and male RWMX with Moshe), 

and 

2)  Gd told both that He would tell them what to say when they get there, and 

3) both went with a staff (LQM with Bilam, and HUM with Moshe) 

 

5:22:23-24 

VBRQM ERH TREBW . . . H$RAM HLWTB REN HYHY YK 

11 out of 42 words in this paragraph have the letters A/E and R :  

 REN  H$RAM  RYEB  RYEH  RE$ WHER    ERH  TREBW 
 

5:22:29 

W$E YNB YL W$E R$AK 

W$E and W$E have the same letters 

 

5:23:5 

VLLQL OYRHN ORA RWTPM 

Unklus translates OYRHN as the TRP Euphrates.  This might be because parshas Balak 

says Bilam lived RHNH LE and Unklas might have deduced from  TRP RHN RHNH LE 

(5:11:24) that the word "RHNH" indicates Euphrates if no other name is designated.  

And this is corroborated by the pasuk where Yakov fled Lavan RHNH TA RBEYW 

(1:31:21). 

 

5:23:5 

 OELB TA VYLE RK$ R$AW.... WMDQ AL R$A 

The verb RK$ is singular even though WMDQ AL  is plural.  Perhaps because all the 

Midyanites should have greeted you with bread and water, but only Balak hired Bilam.  

Or perhaps because the Amonites gave up early according to Rashi and only the 
Moabites continued with Bilam. 

 

5:23:5 

VLLQL ... OELB TA VYLE RK$ R$AW 
Why is Balak’s hiring Bilam to curse us a reason to shun Amon when his curse failed 

and no money was paid, as indicated by 5:24:11 DWBkM YY VENM HNHW?  Rashi explains 

that this refers to Bilam's advice to cause Jews to sin, but that contradicts this pasuk. 

 

5:25:5 

WL HXQLW 

All chumashim have tvir trop under WL , except for one chumash 
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5:25:5 

…H$AL WL HXQLW HYLE ABY HMBY 

     This section explains the rule of OWBY, called Levirate in English, in which a 

childless widow marries her dead husband's closest relative. 

     Interestingly, some American Indian tribes had the same concept:  The book 
“Everyday Life Among The American Indians 1800-1900” (pages 100 & 102) by 

Candy Moulton states that most Interior Plateau Indians practiced levirate, and among 

Northwest Coast Indians widows married their husband’s brother or his maternal 
nephew. 

 

5:25:18 

VYRXA OYL$XNH LK VB BNZYW VRDB VRQ R$A 

 Rashi translatea OYL$XN as weak people (as Sifsai Chachamim that L$X means 

$LX) whereas Unklos translates it as “stragglers”.  The stragglers translation is 

indicated by the words BNZYW  and VYRXA and fits well with VRDB (traveling).  

However, the stragglers translation, along with the word VRDB, contradicts the fact 

explained in Sefer Shmos, that Amalek did NOT occur when the Jews were “traveling” 

but instead while “encamped” in Refidim (2:17:1 OYDYPRB “WNXYW”), and not just upon 

arriving in Refidim but after having been there at least long enought to engage in the 

HBYRMW HSM episode (which entailed Jews omplaining about thirst, Moshe praying for 

help, instructions from Gd, Moshe drawing water from a rock, and the Jews drinking). 

 Targum Yonosan interprets OYL$XNH as the tribe of Dan.  He probably derives 

this from two facts:  1) The first 3 letter of OYL$XN is $XN (snake), which is what 

Jacob (5:1:29:17) likened Dan to.  2) The Torah (4:10:25) calls Dan ToNXMH LKL 

FSAM meaning they were in the rear which matches “VYRXA”. A 

 
5:27:25 

YQN OD TWKHL  

See what I wrote for 5:19:10 
 

5:28:4 

OKYLEM   OKYTML$   WLB   AL 
 

VYLEM    HTLB    AL    VTLM$  (5:8:4) 

These two pasuking express the same fact, but differ regarding singular/plural, and the 

synonym used for “dress “ (HML$ / HLM$) 

 

5:28:6 
 

 
OYML$ TXBZW : VYQLA HZHYL TLWE WYLE TYLEHW  VYQLA HZHY XBZM TA HNBT TWML$ OYNBA 

symmetry about WYLE 

 

5:28:37 
L$ML HM$L   

symmetric about the L H 
 

5:28:22 
...W  BRXBW RX  RXBW 

3 repetitions of RX in 2 consecutive words 

 

5:28:22 
...W  B R X B W   R X R X B W 

3 repetitions of RXBW 
 
5:28:30 

. . . RXA $YAW $RAT H$A 
The 3 hardships in this tochacha -- losing fiance, house, and vineyard -- are the same as 

in the announcement before battle: 

5:20:4   ...TYB HNB R$A $YAH YM     but there the order is different, with fiance moved 

from the begining of the list to the end of the list. 

 

5:28:30 

WNLLXT ALW EUT ORK (3  WB B$T ALW HNBT TYB (2  . . .  $RAT H$A (1 

These 3 punishments match the 3 hardships that get a soldier excused from battle, 

mentioned in 5:20:5-7 but in a different order: 
H$A $RA (1 R$A RYAH YMW  WNLLXY . . ORK EUN (3  R$A $YAH YMW . . . TYB HNB (2 R$A $YAH YM  

 

5:28:30 

HNLG$Y 

The crude word for sex LG$ is the same as mistress $GLP spelled backwards minus the 

letter P 

 
5:28:61 

BWTK AL R$A HKM LKW YLmX LK OG     

YLoX LK VMM YY RYSHW  (5:07:15) 

These are the only 2 occurrences of the word YLX  in Torah. 

Surprisingly, that have different vowels after X. 

 

5:29:09 

Parsha of OYBCN OTA     
This parsha appears to me to have more extra-long pasukim than any other parsha, with 
5:31:21 being the longest. 

 HNELW $AR HRP $R$ OKB $Y IP OHH OYWGH YHLA TA DBEL TKLL WNYHLA YY OEM OWYH HNP WBBL R$A UB$ WA HXP$M WA H$A WA $YA OKB $Y IP    5:29:17 

 HB YY HLX R$A HYALXT TAW AWHH JRAH TWKM TA WARW HQWXR JRAM ABY R$A YRKNHW OKYRXAM WMWQY R$A OKYNB IWRXAH RWDH RMAW    5:29:21 

 WTMXBW WPAB YY VPH R$A OYYBCW HMDA HRMEW ODS TKPHMK B$E LK HB HLEY ALW XMCT ALW ERZT AL HCRA LK HPR$ XLMW TYRPG    5:29:22 

VYTBA LE $$ R$AK BWUL VYLE $W$L YY BW$Y YK HBUL VTMDA YRPBW VTMHB YRPBW VNUB YRPB VDY H$EM LKB VYHLA YY VRYTWHW    5:30:09 

 HT$RL HM$ AB HTA R$A JRAB VYHLA YY VKRBW TYBRW TYYXW WYUP$MW WYTQXW WYTWCM RM$LW WYKRDB TKLL VYHLA YY TA HBHAL OWYH VWCM YKNA R$A    5:30:16 

 OHL TTL BQEYLW QXCYL OHRBAL VYTBAL YY EB$N R$A HMDAH LE TB$L VYMY VRAW VYYX AWH YK WB HQBDLW WLQB EM$L VYHLA YY TA HBHAL    5:30:20 

 OTWA HNLYXNT HTAW OHL TTL OTBAL YY EB$N R$A JRAH LA HZH OEH TA AWBT HTA YK JMAW QZX LAR$Y LK YNYEL WYLA RMAYW E$WHYL H$M ARQYW    5:31:07 

 TAZH HRWTH YRBD LK TA TW$EL WRM$W OKYHLA YY TA WARYW WDMLY IEMLW WEM$Y IEML VYRE$B R$A VRGW FUHW OY$NHW OY$NAH OEH TA LHQH    5:31:12 

 HT$RL HM$ IDRYH TA OYRBE OTA R$A HMDAH LE OYYX OTA R$A OYMYH LK OKYHLA YY TA HARYL WDMLW WEM$Y WEDY AL R$A OHYNBW    5:31:13 

 WTA YTRK R$A YTYRB TA RPHW YNBZEW WBRQB HM$ AB AWH R$A JRAH RKN YHLA YRXA HNZW HZH OEH OQW VYTBA OE BK$ VNH H$M LA YY RMAYW    5:31:16 

 HLAH TWERH YNWACM YBRQB YHLA IYA YK LE ALH AWHH OWYB RMAW TWRCW TWBR TWER WHACMW LKAL HYHW OHM YNP YTRTSHW OYTBZEW AWHH OWYB WB YPA HRXW    5:31:17 

 YTEB$N R$A JRAH LA WNAYBA ORUB OWYH H$E AWH R$A WRCY TA YTEDY YK WERZ YPM XK$T AL YK DEL WYNPL TAZH HRY$H HTNEW TWRCW TWBR TWER WTA IACMT YK HYHW    5:31:21 

 OKYDY H$EMB WSYEKHL YY YNYEB ERH TA W$ET YK OYMYH TYRXAB HERH OKTA TARQW OKTA YTYWC R$A VRDH IM OTRSW IWTX$T TX$H YK YTWM YRXA YTEDY YK    5:31:29 

 

 
 

5:29:15 

OTEDY OTA YK 

The trop under OTA is tvir in one Tikun (Publisher Le’or Vechaftza) and tipcha 

elsewhere. 

 
5:30:4 

VXDN 

Under the N is a komatz in one chumash and a patach in another. 

 

5:30:25 

AN HRBEA 

Rashi says H$QB IW$L ALA AN IYA , but Targum Unklus translates "AN"  "now". 

“AN” is used in several places where, by its context, it must mean "now": 

1:13:9   VYNYE AN A$ 

1:15:15  HMYM$H AN UBH 

1:16:2  TDLM 'D YNRCE AN HNH 

1:18:21  HARAW AN HDRA 

1:27:2  YTNQZ AN HNH 

2:3:3  HARAW AN HRSA H$M RMAYW 

Interestingly,"AN" is mentioned 73 times in Sefer Breshis, but only 37 times in the rest 

of the Torah: 16, 0, 19, and 2 times in sefers Shmos, Vayikra, Bamidbar and Devarim, 

respectively. 

I suppose "AN" meaning “please” is derived from the word HANH pleasure, just as 

“please” is derived from “pleasure” in English.  Or it is derived from HAN nice 

 

5:30:4  
 

H_HY  VCBQ  Y O$M <> OYM$H HCQB VXDN HYH OA 

Symmetric about the <> 
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5:31:8 

VLHH AWH HYHYW 

Has 5 Hs in only 8 letters 

 

5:31:13 

TA OYRBE OTA R$A HMDAH LE OYYX OTA R$A 

8 consecutive words with roots starting with E/A, interrupted only by OYYX . 
 
5:31:14-16 

     E$WHY TA ARQ TWML VYMY WBRQ IH  
This is similar wording, with the same trop as 

FSWYL WNBL ARQYW TWML LAR$Y YMY WBRQYW  (1:48:29) 

and they are respectively followed by similar phrases   

VYTBA OE BK$ VNH (5:31:16)  and  

  YTBA OE YTBK$W (1:47:30)  

 

5:31:14-16 
H$M LA HYHY RMAYW:  LHAH XTP LE INEH DWME DMEYW INE DWMEB LHAB HYHY ARYW : DEWM LHAB 

has 12 words out of 16 with roots starting with E/A.   

A 13th word, DEWM , has E near its end. 

 

5:31:21 
YTEB$N R$A JRAH LA 

The vowel under YTEB$N  is patach in half the chumashim and komatz in the 

otherchumashim (Gutnik, Stone, Chitas). 
 

5:31:29  TARQW   

This is a poetic misspelling of TRQW “and it will occur” 

as I mention in EXHIBIT 3, which discusses words in which an A is poetically 

omitted and words (like this one) in which an A is poetically added. 

 
5:31:19 

TAZH HRY$H TA OKL WBTK HTEW 
This is the last mitzvah -- to write a sefer Torah.  The Taz (Yoreh Deah 270:1) says this 

requires each Jew to write “the whole Torah until the end of the poem of WNYZAH, which 

is  the whole Torah”, whereas Be'er Hagolah (at the same place) says this requires each 

Jew to write “the whole Torah until (the beginning of) the poem of WNYZAH which is the 

end of the Torah” (parenthetic phrase mine).  Rashi disagrees with both and says this 

requires each Jew to write just the poem of WNYZAH, which does not leave Rashi any 

source for the mitzvah for writing a Torah.  On a different issue, the Shulchan Aruch 
(Yoreh Deah 270:2), apparently based on the Rash, says nowadays there is a mitzvah 

to ALSO write Chumashim and oral law books (Gemaras and their commentaries) IN 

ADDITION TO a Torah.  It is unclear whether Shalchan Aruch considers this new 

obligation as part of the OKL WBTK mitzvah or simply a nice thing to do.   The Shach 

(same place) says that this rule of the Shulchan Aruch is from the Rash, but that the 

Prisha interprets the Rash differently as meaning that we should write oral law books 
INSTEAD OF a Torah.  The Taz attributes this to the Drisha instead of the Prisha, 

perhaps due to a typing error.  Either way, the Prisha (or Drisha's) interpretation is 

surprisnig because it cancels a mitzvah and replaces it with a former isur.  That is, 
when the Torah was given, there was a mitzvah to write a Torah and an isur to publish 

oral law.  The Prisha's rule turns writing oral law into a mitzvah, and cancels the 

mitzvah of writing a Torah. 

 

5:31:21 

YTEB$N 

Under the b, my Tikun has a patach, and the Hertz chumash has a komatz. 

 

5:31:2-23 

These pasukim have the longest average length in the Torah.  
 

5:32:1-44 

…WNYZAH 
    The poem Ha’azinu is 43 pasukim long – 5:32:1 thru 5:32:34. 

All pasukim before 5:32:19 are spoken by Moshe in 1st person (e.g., “my words”) and 

referring to Gd in 2nd person. Pasuk 5:32:19 starts with the words “RMAYW”, and all 

subsequent phrases in this poem refer to Gd in 1st person. 

    This poem is followed with the  

conclusionary sentence “TAZH HRY$H LK TA RBDYW” (5:32:44)  

and is preceded by the  

introductory sentence “TAZH HRY$H YRBD TA…H$M RBDYW” (5:31:30). 

Puzzlingly, the poem’s introductory sentence is located in the previous perek (in perek 
31) and not in the same perek as the poem itself.  

 

5:32:1 

YP YRMA JRAH EM$TW HRBDAW OYM$H WNYZAH  
          A Chabad drasha is that this passage indicates Moshe was closer to heaven than 

to earth, based on Chabad's contention that WNYZAH (listen) is said to a closer person 

than is EM$T (hear).  In other words, everyone who pays attention must hear, but not 

vice versa.  

          However, I reason it can go either way:  That is, a person can be, as Chabad 
asserts, close enough to pay attention, but too far to hear.  Conversely, a person can be 

close enough hear, but too far to pay attention.  

          Chabad's contention is supported by the passage  

4:23:18   RoPC WNB YDE HNYZAH EM$W QLB OWQ RMAYW  
in which Bilam tells Balak  

(i) hear (which a far person can do) and then  
(ii) listen (which a closer person can do), which works well as a  

not-only-this-but-even-that statement. 
          The opposite contention works well with the passage  

5:1:45  OKYLA IYZAH ALW OKLQB YY EM$ ALW 
which would be interpretted in a not-only-this-but-even-that fashion – i.e.,  
(i) not only will Gd not hear your voice (which a far person can do),  

(ii) but He will not even listen to you (which even a close person can do).   
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5:32:13 

 YDs TBWNT LKoAYW 

     The word  YxDms is mentioned in Torah only once, and is commonly translated as 

“field”.   

     LorenNaomiGoldbergMitchell in Cleveland worked with me to deduce the 

etymology of YxDs and how it is differs from the more-common word for “field” 

HeDms.  

     The word YxDms  appears 13 times in Bible, in the following phrases: 

- (Phrase 1) “animals of YxDms” appears in Yeshayahu 56:9; Yoel 2:22, Tehilim 8:8 

& 104:11 

- (Phrase 2)  “fruits of YxDms” appears in Devarim 32:13, Aicha 4:9 

- (Phrase 3)  “gulleys of YxDms” appears in Hoshea 10:4 & 12:12 

- (Phrase 4)  “wanderers of YxDms” appears in Tehilim 50:11 & 80:14 

- (Phrase 5)  “watchers of YxDms” (“YDs YRMW$”) (appears in Yirmiyahu 4:17 

- (Phrase 6)  “rock of YxDms” appears in Yirmiyahu 18:14 

- (Phrase 7)  “exulted will be YxDms and all that are in it” (“WB R$A LKW YDs ZLEY”) 

appears in Tehilim 96:12 (which is recited in Kabalat Shabbat prayer). 

     Five characteristics can be gleaned from these 13 occurrences of “YxDms” in Bible. 

- (Characteristic 1) Phrases 5 & 7 indicate YxDms is a noun. 

- (Characteristic 2) Phrase 7 indicates YxDms is singular and masculine. 

- (Characteristic 3) Whereas half the occurrences of “HeDs” in Bible have prefix H 

(meaning “the”), NO occurrence of “YxDs” in Bible has prefix H. 

- (Characteristic 4) Whereas about 90% of the phrases of “HeDs” in Bible include a 

noun-specifier (which specifies which “field” it is referring to, such as “the field” or 

“our field” or “field of...”), NO phrase of “YxDs” in Bible includes a noun-specifier. 

- (Characteristic 5) All of the occurrences of YxDms seem to refer to fields out in the 

wild of nature. 
 

     LorenNaomiGoldbergMitchell of Cleveland initially proposed that since HeDms 

means “field” then  YxDms must mean “my fields”, in the same way that since Ha$A 

means “sacrifice” then Yx$A must mean “my sacrifices”.  But she then realized that 

that proposal is contradicted by Characteristics 1 & 4 above. 

     She and I concluded that an elucidation of YxDms vs HeDms that fits all the 

Characteristics 1-5 above is that  YxDms is a generic term for the general concept of 

fields in nature, whereas HeDms is a specific term for a field, just like “mankind” is a 

generic term for all people whereas “man” is a specific term for a person.  So,  YxDms 

does not need a noun-specifier (“the”, “my”, “of”) for the same reason that “mankind” 

does not need a noun-specifier. 

 

     This leads to the question of the etymology of Gd’s name  YxDms .  I theorize it 

could be derived from the word “field”, and mean “Gd of the field” i.e., “Gd of 

nature”.  My theory is not weakened much by Gd’s name starting with w and field 

starting with s , since a “grain field” is called HMaDw (as in “HRoME TMoDwMW” 

5:32:32, and in 6 passages in Nevi’im) which DOES start with a w. 

 
5:32:24 

OE OB XL$A  ToMeHvb   IewW  

     Oddly, this is the only plural-conjugation in Torah of the word HMHb. 

     The singular word HMHb  

-  is always spelled with a TSAIREH when NOT preceeding a descriptive noun 

(e.g., sMRW  HMaHb  1:1:24),  

-  and is always spelled with a SEGOL when it IS preceeding a descriptive 
noun  
(e.g., LAR$Y YNB TxMHBb . . . OYWLH TxMeHeb 4:3:41 & JRAH TxMeHeBLW 5:28:26) 

     So why is this plural conjugation TWMHb spelled with a segol?  Perhaps to 

poetically match the segol in the preceeding word Ie$W. 
 

5:32:45 
H$M LXYW 

The trop over H$M is  

     a rvi’i in Soncino & Stone & Chitas chumashim ,  

     and zakaifkaton in Chumash Mishor.and Tikun Simanim. 
 

5:32:5 
LTLTPW 
"twisted" being used to mean very bad is also used in 1970s English slang. 

Similarly, Kohelet (5:12 and 5:15) uses the word “sick” to mean “bad” or “sickening” 

in the phrase “HLWX HER” 

 

5:32:48-52 

AWBT AL HM$W JRAH TA HART DGNM YK . . . H$M LA YY RBDYW     
     This paragraph (in the book of Devarim) recounts the same episode as 
4:27:12-14 (in the book of Bamidbar) in which Gd informs Moshe that Moshe 
will not enter the promised land.   
     APPENDIX 9 shows these 2 versions side-by-side, to help clairify the 
similarities and the differences between them. 
 
5:33:21 

IWPS QQXM TQLX O$ YK WL TY$AR ARYW     

     Essentially all mefarshim interpret QQXM TQLX  as Moshe’s grave, since TQLX 

means “property of”, and QQoXM means “law-giver” (as in Yakov’s blessing 1:49:10, 

see below), and IWPS means “hidden/buried” (i.e., grave). (By the way, the etymology 

of QQoXM to mean lawgiver might be derived from either the root QoX meaning “law” 

or the root QoX meaning “carve/inscribe/engrave” since laws were inscribed) 

     However, this more-smoothly refers to the ancient city of Petra, which is in Gad’s 

territory and was the property of some carver (QQoXM) who carved out the city which is 

“hidden” (IWPS)in the ground.  In fact, a Google search shows Petra often referred to as 

the city that is “carved from stone” and “the hidden city”.  One problem with this 

theory is that (archeologists believe) Petra was founded about 1000 years after the 
Torah was written.  

     The other 2 pasuking in Torah that mention QQoXM are: 

1) HLY$ ABY YK DE WYLGR IYBM QQoXMW HDWHYM UB$ RWSY AL (1:49:10; Yakov’s brachah) 

2) OTNE$MB QQoXMB OEH YBYDN HWRK OYR$ HWRPX RAB…LAR$Y RY$Y ZA (4:21:17-18) 

    I believe that QQoXM in pasuk 1 is a noun “carver” – one who is carving out the law, 

whereas QQoXM in pasuk 2 is a verb “carving out” a well.  Rashi believes 

OYR$ & OEH YBYDN are Moshe & Aaron who produced the well. 

 

5:33:19 

LWX YNWMU YNPsW WQNYY EPw Yk (5:33:19) 

IWPS QQXM TQLX (5:33:21) 

XNEP TNPC (1:41:45) 

All three words -- YNPsW and IWPS and TNPC – mean “hidden”, but spelled with s , S 

and C.  I believe the C is Hebraic spelling; S is a is a common Aramaic substitute for C; 

and the less-common s is used in place of S for poetic reasons so that YNPsW will 

resemble the word EPw preceding it.  

 

5:33:21 

TWBBRM HTAW (5:33:2) 

OE Y$AR ATYW (5:33:21) 

Both words HTAW and ATYW mean “and he went”.  I believe these two closely-located 

passages are the only occurrences of the root ATA in the Torah, ending with an A in 

one and with a H in another.  This root ATA is a common Aramaic word for “go”, and 

matches the Russin word “iti” meaning “go”.  

 
5:33:26 

IR$Y LAK IYA 

5:33:28-29 

LAR$Y VYR$A :LU WPREY 

Has the letters of LAR$Y three times, once in order and once scrambled.   

Similarly in Tehilim 146:5: 

 

WRZEB  BQEY  LA$ YR$A  WYTNT$E   

in which the boxes labeled “1” are synonyms, and the boxes labeled “2” are synonyms. 
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5:33:29 

 VWMK YM LAR$Y VYR$A : LU  

Imperfect palindrome around the V.   
 

5:34:1 

Why is this marked YEYB$, since there is no aliyah break here at any time of the year? 

 

5:34:1 

                 YNP LE R$A HGSPH $AR WBN RH LA    5:34:1 

 

OYNP LA OYNP YY WEDY R$A H$MK DWE AYBN OQ ALW  5:34:10 

           YNP LE R$A ODAH LKM DAM WNE H$M $YAHW   4:12:3 

The words in 5:34:1 describing the location of Moshe’s grave are similar to the words 

in 5:34 10 and 4:12:3 describing Moshe’s attributes. 

 
5:34:10 

YY WEDY R$A H$MK LAR$YB DWE AYBN OQ ALW  but it  

What great compliment is it that no prophet like Moshe had yet arisen if this statement 
was written either while Moshe was still alive (accordingly to some authorities) or soon 

after he died (according to other authorities)?  
___________________________________________________________ 

___________________________________________________________ 
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___________________________________________________________ 

___________________________________________________________ 

 
IN THE MEGILA 

The Megila has many words with the letters N$: 

OY$NH LKM OY$N HT$M ...TYN$ JBQH   OE WN$Y 

$WL$ TN$B HRYBH I$W$B ... HQRMT TA WN$YW 

HN$YW... HN$AR...ANSRM ... AN$RK ... OYNW$ OYLKM 

OYRPS XWL$NW ...  WNW$LK...  TYN$ OY$NH ...  $DX R$E OYN$ 

VLMH TN$ HDDN ...  OYR$H LE WAY$N ...  WYNYEB IX HA$N 

HN$W HN$ LKB   VLML HN$M YDWHYH...VLMH YSYRS YN$ 
 

Megila 2:9 

TTL 
The vowel under the middle letter is tzaireh in the Stone chumash and  segol in others 

 

___________________________________________________________ 

___________________________________________________________ 

 

 
ARAMAIC WORDS IN THE TORAH 

1:30:34  IH (Aramaic for “yes”; what Lavan answered Yakov) 
1:31:30  HTPSKN FoSKN (Aramaic for “desired” or “embarrassed; what Lavan told Yakov) 

1:31:48  ATWDH$ RGY  (Aramaic for “witness mound”; what Lavan called Yakov) 

1:41:45  XNEP TNPC  

2:24:11  HRP$  (name, meaning “pretty”)  

4:23:8   ORGY (verb derived from ORG -- Aramaic for “bone”) 

5:28:38  HBRAH WNLSXY meaning “end” as in XSP RWDS LSX 

5:32:2  HTAW (“and comes” in Aramaic, also in Russian “iti”) 

5:33:21  HTYW (“and comes” in Aramaic, also in Russian “iti”) 

4:32:32  WNXN  (Aramaic for “we”) 

5:32:36  DY TLZA (Aramac for “go” or “gone”) 

 

___________________________________________________________ 

___________________________________________________________ 
 

SYNONYM PAIRS WITH SAME LETTERS 

$BK B$K 

LYA  LAY 

FEY  FYE 

TWM  OWT 

UQ$  QT$ 

QEZ  QEC 

JLE  ZLE 

IWPC  IWPS (5:33:21) 

LYSK LKS (“fool” “foolishness” in Koheles, in which S and K swap positions) 

LU WPERY  (Mishlai 3:20)  LUk LZT…RUMk WPREY  (5:32:2)  

TWLKs TWLKS  LYSK (Kohelet) 

Rs  RRw (as  in Megila WTYBB RRw) 

HHBG  (high)  HEBG (hill) (Yirmiah:2:20) 

ARp  (wild ass= onager)  HRp (onager) ERp  (wild)   

KS  (cover as a canopy)  SK (cover as a table cloth) 

HLMs  HMLs (noted bySifsai Chachamim at 5:25:18) 

OYL$XN OY$LX (according to Sifsai Chachamim at 5:25:18; but not Unklus) 

RBQ (grave/tomb) = the same letters as  BQR (decay) 

$GLP  (mistress) =  the same letters as LG$ (crude term for sex) 

LK$  (smart) =  LKS (dumb)  antonyms 

 

___________________________________________________________ 

___________________________________________________________ 
 

 

POEMS IN THE TORAH 

Poem Characteristics: Poems tend to: 

 - Not start pasukim with letter W. 
 - Use rare words, and phraseology not easily understood. 

 - End words with WMa or WHa if the root verb ends in A or E. 
 - Each point is said twice, but in different words. 

Poems in the Torah start at: 

1:4:23 ...VML RMAW 

2:15:1  ...RY$Y ZA 

4:21:14  BAWM LWBGL IE$NW ...  HPWSB BHW TA  'D TMXLM RPSB RMAY IK LE 

4:21:17  ONE$MB . . . HWRPX RAB HL WNE RAB YL YLE  ...  LAR$Y RY$Y ZA 

4:22:14   BAWM LWBGL IE$NW . . . HPWSB BHW TA 

4/22/18  OTNE$MB . . . RAB YLE 

4:22:27   ABDYM DE  . . .  IWB$X WAB OYL$MH WRMAY IK LE 

5:32:1 OYM$H WNYZAH 

___________________________________________________________ 

___________________________________________________________ 
 

LENGTH OF PASUKIM 

The average number of characters (letters + spaces) in Brshis, Shmos, Vayikra, 

Bamidbar and Dvarim is is 63.3, 65.5, 65.0, 61.3 and 70.8 respectively.  This 

corroborates what Rabbi Moshe Feinstein wrote in one teshuva that the pesukim in the 
last half the Torah are longer on average than those of the first half. 

___________________________________________________________ 

___________________________________________________________ 
 

PESUKING WHERE A NAME SOUNDS LIKE A VERB USED WITH IT 

1:4:4  IHBLXMW WNAC TWRKBM AWH OG AYBH LBHW 
 

1:16:11 VYNE LA YY EM$ YK LAEM$Y 

1:17:20 VYTEM$ LAEM$YLW 

1:21:17 RENH LWQ LA OYQLA EM$ YK Gd about LAEM$Y 

1:38:07  YY YNYEB ER HDWHY RWKB RaE YHYW    (Yehuda’s son Air) 

1:17:17  QXCYW   Avraham on hearing about future birth of QXCY 

1:18:12-15 TQXC YK ... YTQXC AL ... HQXC ... HR$ QXCTW Sarah on hearing about QXCY 

1:19:14  YNYEB QXCMK  Lott the day after Avraham was informed about  QXCY 

1:21:6 YL QXCY . . . YL H$E QXC  Sarah about  QXCY 

1:21:9  QXCM  Yishmael with  QXCY 

1:26:8   QXCM QXCY HNHW  Yitzhak with his wife 

 

1:27:38 VBYW WLQ W$E A$YW 
5:22:29   W$E YNB YL W$E R$AK 
 

1:25:26  BQEY WM$ ARQYW W$E BQEB TZXoA 

1:27:36 OYMEP HZ YNBQEYW 

1:32:25  WME $YA QBAYW WDBL BQEY 
 

1:37:5 & 8  WTA AoN$ DWE WPSWYW (referring to FSWY) 

 

1:15:2  RZEYLA Q$MD AWH YTYB Q$M  referring to Avraham’s servant 

1:14:15  Q$MD LAM$M . . .OPDRYW (referring to Damesek Eliezer) 

 

1:24:24  LAWTB TB  
 
1:38:07  YY YNYEB ER HDWHY RWKB RE YHYW     

 

2:2:17  OW$RGYW OYERH WABYW 

2:2:22  Oo$RG WM$ TA ARQYW  
 

4:16:1  XRQ XQYW 

___________________________________________________________ 

___________________________________________________________ 
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APPENDIX 1 

SIDE-BY-SIDE COMPARISON OF  
TORAH’S 2 VERSIONS OF THE 10 COMMANDMENTS 

(Pasukim 2:20:2-18 and 5:5:6-19) 
This appendix is discussed above under the heading 5:5:6-18 

(In the comparison below, each word and letter that appears in only 1 of the 2 versions is highlighted in larger font) 

 

OYDBE TYBM OYRCM JRAM VYTACWH R$A VYHLA YY YKNA    2:20:02 

 OYDBE TYBM OYRCM JRAM VYTACWH R$A VYHLA YY YKNA    5:05:06 

 

YNP LE OYRXA OYHLA VL HYHY AL    2:20:03 

 YNP LE OYRXA OYHLA VL HYHY AL    5:05:07 

 

JRAL TXTM OYMB R$AW TXTM JRAB R$AW LEMM OYM$B R$A HNWMT LKW LSP VL H$ET AL    2:20:04 

 JRAL TXTM OYMB R$AW TXTM JRAB R$AW LEMM OYM$B R$A HNWMT LK   LSP VL H$ET AL    5:05:08 

 

YAN$L OYEBR LEW OY$L$ LE   OYNB LE  TBA IWE DQP ANQ LA VYHLA YY YKNA YK ODBET ALW OHL HWXT$T AL    2:20:05 

 YAN$L OYEBR LEW OY$L$ LEW OYNB LE TWBA IWE DQP ANQ LA VYHLA YY YKNA YK ODBET ALW OHL HWXT$T AL    5:05:09 

 

YTWCM YRM$LW YBHAL OYPLAL DSX H$EW    2:20:06 

 WTWCM YRM$LW YBHAL OYPLAL DSX H$EW    5:05:10 

 

AW$L WM$ TA A$Y R$A TA YY HQNY AL YK AW$L VYHLA YY O$ TA A$T AL    2:20:07 

 AW$L WM$ TA A$Y R$A TA YY HQNY AL YK AW$L VYHLA YY O$ TA A$T AL    5:05:11 

 

W$DQL TB$H OWY TA     RWKZ    2:20:08 

 VYHLA YY VWC R$AK   W$DQL TB$H OWY TA  RWM$    5:05:12 

 

VTKALM LK TY$EW DBET OYMY T$$    2:20:09 

 VTKALM LK TY$EW DBET OYMY T$$    5:05:13 

 

VTMAW VDBE   VTBW VNBW HTA HKALM LK H$ET AL VYHLA YYL TB$ YEYB$H OWYW    2:20:10 

VTMAW VDBEW VTBW VNBW HTA HKALM LK H$ET AL VYHLA YYL TB$ YEYB$H OWYW    5:05:14 

 

VYRE$B R$A VRGW VTMHBW                                             2:20:10 

 VWMK VTMAW VDBE XWNY IEML  VYRE$B R$A VRGW VTMHB LKW VRMXW VRW$W    5:05:14 

 

WH$DQYW   TB$H OWY TA                                     YY VRB IK LE   YEYB$H OWYB XNYW OB R$A LK TAW OYH TA JRAH TAW OYM$H TA YY H$E OYMY T$$ YK               2:20:11 

 TB$H OWY TA TW$EL VYHLA YY VWC  IK LE                                    HYWUN ERZBW HQZX DYB O$M VYHLA YY VACYW OYRCM JRAB TYYH DBE YK TRKZW    5:05:15 

 

VL ITN VYHLA YY R$A HMDAH LE                                     VYMY IWKRAY IEML                                                  VMA TAW VYBA TA DBK    2:20:12 

 VL ITN VYHLA YY R$A HMDAH LE VL BUYY IEMLW VYMY IKYRAY IEML VYHLA YY VWC R$AK VMA TAW VYBA TA DBK    5:05:16 

 

RQ$ DE VERB HNET AL    BNGT AL   FANT AL   XCRT AL    2:20:13 

 AW$ DE VERB HNET ALW  BNGT ALW FANT ALW XCRT AL    5:05:17 

 

VERL R$A LKW WRMXW WRW$W  WTMAW WDBEW               VER T$A DMXT  AL VER   TYB DMXT AL      2:20:14 

VERL R$A LKW WRMXW WRW$   WTMAW WDBEW WHD$ VER    TYB HWATT ALW VER T$A DMXT ALW    5:05:18 
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APPENDIX 2:  
ALL INSTANCES IN TORAH (THAT I COULD FIND)  

THAT REFER TO THE MARRIAGE 
1:29:22 

HT$M $EYW OWQMH Y$NA LK TA IBL FoSAYW 

This is the only incidence in Torah of a marriage party.  My friend DrexelFeeling of Jones Day asked me what terms does the Torah use for (i) getting married and (i) being 

married.  Oddly, I found there is no specialized terminology for either.  The closest term is HNWTX, which refers to being an in-law with someone (i.e., not being a spouse but 

instead being a RELATIVE OF the spouse).   The following are all the instances in Torah (that I could find) that refer to the marriage.  

 

A. MARRIAGE FROM THE GROOM’S PERSPECTIVE 

A.1.  TOOK A WOMAN  (H$A XQL) 

1/25/1  HRWUQ HM$W H$A XQYW…OHRBA FSoYW 

1/26/34  TYDWHY TA H$A XQYW . . . W$E 

1/38/5  RMT HM$W WRWKB RAL H$A HDWHY XQYW 

5/20/07 WTYBL B$YW VLY HXQL ALW H$A sRA R$A $YAH YMW 

 
A.2.  MADE A PARTY & TOOK SO&SO 

1/29/22  HAL TA XQYW BREB YHYW : HT$M $EYW 

 

A.3.  HE TOOK SO&SO  

2/2/1   YWL TB TA XQYW…YWL TYBM $YA 
 

A.4.  TOOK FOR HIMSELF A WOMAN (WL XQ) 

1/11/28   OY$N OHL RWXNW ORBA XQYW 

1/6/2  OY$N OHL WXQYW ……OYHLAH YNB 

 

A.5.  TOOK FOR HIMSELF FOR/AS A WOMAN  (H$AL WL XQ) 

1/12/19  H$AL YL (Sarah) HToA XQAW…HML…HERP ARQYW 

1/24/67  H$AL WL YHTW HQBR TA XQYW…QXCY 

1/28/9 H$AL WL …LAEM$Y TB TLXM TA XQYW…W$E VLYW 

1/34/4 H$AL TAZH HDLYH TA YL XQ…OK$ RMAYW 

2/6/20  H$AL WL WTDD DBKWY TA ORME XQYW 

2/6/23 H$AL WL …BDNYME Tb EB$YLA TA IRHA XQYW 

2/6/25 H$AL WL LAYUWP TWNBM WL XQL IRHA IB RZELAW 

5/22/13   HAN$W HYLA ABW H$A $YA XQY YK  (episode where man hates his wife & defames her) 

5/25/5  HMbYW  H$AL WL HXQLW…TMH T$A…OYXA 

 

B. MARRIAGE FROM THE BRIDE’S PERSPECTIVE 

B.1.  WAS FOR/AS A WIFE 

1/20/12   H$AL YL YHTW…OHRBA RMAYW Sarah to Abraham   

1/24/67   H$AL WL YHTW…HQBR TA…QXCY HABYW  Rivka to Isaac   

2/6/20   H$AL WL WTDD DBKWY TA ORME XQYW  

2/6/22   H$AL WL..….EB$YLA TA IRHA XQYW 

4:36:6   OY$NL HNYYHT OHYBA HUM TXP$ML VA OY$NL HNYYHT OHYNYEB BWUL RMAL DXPLC TWNBL   

4/36/8   H$AL HYHT HYBA HUM TXP$MM . . . HLXN T$RY TB LKW 

4/36/11   OY$NL IHYDD YNBL DXPLC TWNB . . .HNYYHTW   

5/21/11   H$AL VL TXQLW   (RAT TPY T$A) 

5/21/13   H$AL VL HTYHW    (RAT TPY T$A) 

5/22/19   H$AL HYHT WLW   (episode where man hates his wife & defames her) 

5/22/29   HNE R$A TXT H$AL HYHT WLW…HREN $YA ACMY YK (episode where man assaults an unmarried woman) 

5/24/1   H$DX H$A $YA XQY YK   (probihiting twice-divorced woman from then marrying her 1st husband) 

5/24/3   H$AL WL HXQL R$A IWRXAH $YAH TWMY YK  

5/24/4   H$AL WL TWYHL HTXQL BW$L……IW$ARB LEB   (probihiting twice-divorced woman from then marrying her 1st husband)  
5/25/5   HMBYW H$AL WL HXQLW HYLE ABY HMBY   (law of YIBUM)  

 
B.2.  WAS FOR A MAN 

5/24/2  RXA $YAL HTYHW HKLHW 
 

B.3.  SHE WAS FOR HIM FOR/AS A WOMAN 

1/25/20 Rivka to Isaac  H$AL WL YHTW  
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C. MARRIAGE FROM THE WOMAN’S FATHER’S/OWNER’S PERSPECTIVE 

GIVE FOR A WIFE (H$AL IT) 

1/16/3 H$AL WL H$YA ORBAL HToA ITTW…RGH TA ORBA T$A YR$ XQTW 

1/30/4  H$AL HTXP$ HHLB TA (to Yaakov) WL ITTW…LXR 

1/30/9  H$AL BQEYL HToA ITTW HTXP$ HPLZ TA XQTW…HAL ARTW 

1/38/14  H$AL (to Shailah) WL HNTN AL (Tamar) AWHW HL$ LDG YK…RMTL DGuYW 

1/41/45  H$AL …TNSA TA WL ITYW…FSWY O$ HERP ARQYW 

5/22/16    HAN$YW H$AL HZH $YAL YTTN YTB TA  (case where man hates his wife & defames her) 

 

 
D.  HUSBAND 

D.1.  Y$YA  (MY MAN) 

1/29/32 
1/29/34 

1/30/15 

1/30/20 
Hoshea 2:0 & 18 

Shmuel B 14:6 

Mlachim B 4:1 
 

D.2.  MY MASTER (IWDA) 

IQZ YNDAW…RMAL HBRQB HR$ QXCTW 

 

D.3.  OWNER (LEB) 

1/20/3  LEB  TLEub  AYHW 

5/22/22  LEB TLEub H$A OE BKo$ $YA ACMY YK 

2/21/3  AWH H$A LEB OA 

2/21/22  H$AH LEB WYLE TY$Y R$AK 

3:21:4  WLXHL WYMEB LEB AMUY AL 

Yoel 1:8 

Shmuel B 11/26 
Mishlai 12/4 

Mishlai 31/11 

Mishlai 31/23 
Mishlai 31/28 

Hoshea 2:18 (along with LEB) 

 

E.  IN-LAW  (HNWTX) 

1/34/9  WNTA WNTXTHW  (they will intermarry with us) 

5/7/3  WNBL ITT AL VTB…OB ITXT ALW  (don’t intermarry with them) 

Yehoshua 23/12 
Shmuel A 18/21,22,23,26-27 

Ezra 9/14 

DivraiHayamim B 18/1 
 

F.  CLING  (QBD) 

1/2/24  each man to his wife 
1/19/19 evil to Lot 

1/31/23 Lavan to Yacov 

1/34/3 Schechem’s soul to Dina  
4/36/7&9 each Jew to his family plot 

5/4/4 & 5/11/22 & 5/13/5 & 5/30/20 Jews to Gd 

5/13/18  your hand to spoils (of ir hanidachat) 
 

     Interestingly, just like (as explained above) the word ITX that now-a-days means “groom” meant “in-law” in Torah,  

the word HLK that now-a-days (and in Yeshiyahu 49:18 HLKK OYR$QTW) means “bride” instead meant “daughter-in-law” in Torah, as in: 

1:11:13   WNB ORBA T$A WTLK YR$ TAW 

1:38:11   WTLK RMTL HDWHY RMAYW 

1:38:16   AWH WTLK YK EDY AL YK  

3:18:15   AWH VNB T$A HLGT AL VTLK TWRE 
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APPENDIX 3:  

ALL INSTANCES IN TORAH (THAT I COULD FIND) 

THAT OMIT A, OR ADD A, OR ADD l, OR ADD H 

OR THAT REPLACE A WITH W, OR H WITH A, OR W WITH H 

 

 These are all instances in Torah that omit A: 

HNUBB OMWT HNHW  (1:25:24) where A is omitted, which (as apparent from Unklus) is similar to the Aramaic spelling of the word that, too, 

leaves out the A (and replaces it with a Y).  Other examples of leaving out an A are: 

HN$QBT YDYM HNUXA YKNA VYLA YTABH AL HPRU (1:31:39 Yakov to Lavan) which omits A in HNUXA (meaning “I will be resonding for it) 

HY  SK  LE 2:17:16 which omits A in ASk 

TLBG To$R$  (2:28:22) which omits R in TLBG ToR$R$  (2:39:15) 

HNXMB WCNYW (3:24:10) which omits A as in JANYW (4:32:19) and WCAN (4:16:30). 

WNWT ALW  (3:25:17) which omits E in WNET 

YNBWRH (4:26:7; 5:3:12 & 15; 5:4:43; 5:29:7) read without A, although it is written with A 

VYNYEB IX YTCM AL HMLW  (4:11:11) is a misspelling of YTACM by omitting A 

TmUxXL DXA OYZE RYEsW  (4:15:24) which omits A in TAUXL 

DEW HN$H TY$aRaM (5:11:23) (omits A from TY$AaRaM) 

HN$ YTRXA DEW HN$H TY$RM HB VYHLA YY YNYE 5:11:12 which omits A from TY$AR  

HYLGR IYBM TCWYH HTYL$BW (5:28:57) which omits A in TACWYH 

 OB OTaMUNW OHB WAMUT ALW JR$H JR$H LKB  (3:11:43) which omlits A in OTaMUNW 
 

 The following 4 Torah passages omit A from the root ALP as in VTKM TA YY ALPHW    5:28:59 

(1)   VMEW YNA WNYLPNW  (2:33:1) which omits A from the root ALP as in VTKM TA YY ALPHW    5:28:59 

(2)   I$G JRA TA AWHH OWYB YTYLPHW    2:8:18 which omits A from the root ALP as in VTKM TA YY ALPHW    5:28:59 
(3)   LAR$Y HNQM IYB YY HLPHW  (2:9:04) which omits A from the root ALP as in VTKM TA YY ALPHW    5:28:59 

(4)    OYRCM IYB YY HLPY R$A IWEDT IEML (2:11:07) which omits A in ALPY  
 

 

LYX YNRZTW (Shmuel II, 23:40) which omits the A in YNRZATW.   

RxMaY  (“will say”Isaiah, 24, 9, omitting A 

WNYLPNW and HLPHW which omits the A in ALP. 

 

WRMot (misspelling of WRMAt meaning “you say”) SeferShmuel chelek2 19:14 

LAR$YB RWXB LK TA DWD DWE FSYW (Shmuel II, 6:2) which omit A from FSAYW 

YTLA$ R$A YTLA$…TLA$ R$A caTLa$  (Sefer Shoftim’s story of Chana & Eli) (which omits A in caTmLaAv$)  

Similarly, Tehillim has the following instance that omits E: INER IM$b YToLb  (“I am absorbed with oil”) omits E from   YTEoLB  
 

 

 

     The following are instances that add A : 

 

OYNBLH IBLL OEL IBT TTL IWPSoAT AL  2:05:07 is misspelling of WPSlT  

                      (since "continue" is spelled WITHOUT A as in  YLA RBD FSlT LA . . . YY RMAYW 5:03:26, whereas "gather together" is spelled WITH A) 

 

AYQN OD (SeferYona in sailors’ prayer) misspell YQN by adding A -- noted by my friend SamSchvartz of CedarSinaiSynagogue in  Cleveland 

 

IWSA WNARQY IP RMA YK WYXA TA BQEY XL$ AL  (1:42:4) is a misspelling of WNRQY (“will occur to him”) 
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IWSA WHARQW RA$N WDBL AWHW (1:42:38)  

as opposed to the correct spelling of “occur” (i.e., without A) as in the same episode: 

 IWSA WHRQW YNP OEM HZ TA OG OTXQLW  (1:44:29) 

 OTA ToRoQH LK TA WL WDYGYW (1:42:29) 

  

OKTA TARQW  (5:31:29) is a misspelling of TRQW (“and will occur”) by adding A 

HMXLM HNAeRQT  Yk  (2:1:10) is misspelling of HNRQT (“will occur”) by adding A 

HLAK YToA HNARQTW  (3:10:19 is misspelling of HNRQTW (“and occurred”) by adding A 

All 31 words in Torah that have the root TARQL (i.e., TARQL, WTARQL, WTARQL, YTARQL, WNTARQL), have an added A  

since they mean "to meet"  which I thought should be spelled TRQL. 

Except for the 1 instance (of the 31) that TARQL in the pasuk OY$XN TARQL . . .VLH ALW . . . OELB ARYW (4:24:01) which  

means "to call" which SHOULD be spelled with an A 

Stated conversely, all 30 instances of the term "to meet" are spelled TRQL.   

So perhaps maybe I am wrong, in that maybe the correct spelling of "to meet" IS TARQL WITH an A. 

The word TRQL (i.e., without A) appears nowhere in Torah. 

 

 

     The following are instances in Torah that add an unneeded l before A: 

A W is added to the root “AB” (meaning “come” or “go”) respectively in Breshis, Shmos, Vayikra, Bamidbar, Dvarim about 26 times, 3 times, 5 times, 1 

time, 13 times.  

Examples are: HMYRCM AWBL BYRQH R$AK YHYW (1:12:11), AWBL $M$H YHYW  (1:15:12), OWL$B VYTBA LA AWBT HTAW    (1:15:15) 
 

A W is added to the word “AoL” (meaning “no”) only 1 time:  VYNPM OWQL LKWA AWL YK ...HYBA LA RMATW    1:31:35 

 

The word “AoLH” (meaning “is it not?”) – spelled without added W -- appears 17 times in Torah. 

The word “AlLH”  (meaning “is it not?”) – spelled with added W -- appears 12 times in Torah (8 of them in Breshis), as follows 

TA$ BYUYT OA AWLH    1:4:07 (Gd to Kain) 

WNRKM YK WL WNB$XN TWYRKN AWLH    1:31:15 

 OH WNL AWLH OTMHB LKW ONYNQW OHNQM    1:34:23 (Chamor & his son Shechem to townspeople) 

 OK$B OYER VYXA AWLH FSWY LA LAR$Y RMAYW    1:37:13 

 YL AN WRPS OYNRTP OYQLAL AWLH FSWY OHLA RMAYW   1:40:08 

DLYB WAUXT LA RMAL OKYLA YTRMA AWLH RMAL OTA IBWAR IEYW  1:42:22  

WB YNDA HT$Y R$A HZ AWLH    1:44:05 (Yosef's servant to the brothers) 

 YNMK R$A $YA $XNY $XN YK OTEDY AWLH ...FSWY OHL RMAYW    1:44:15 

WNME VTKLB AWLH VMEW YNA VYNYEB IX YTACM YK AWPA EDWY HMBW    2:33:16 (Moshe to G) 

 WNWE A$NW DYGY AWL OA ...HLA LWQ HEM$W AUXT YK $PNW  3:5:1 (mentioned in MesechesSofrim ch6) 

 HMYRCM BW$ WNL BWU AWLH     4:14:03 (Complainers to Moshe in episode of the spies) 

HZH OWYH DE VDWEM YLE TBKR R$A VNoTA YKNA AWLH    4:22:30 (donkey to Bilam)   

VNQ VYBA AWH AWLH OKX ALW LBN OE TAZ WLMGT YYLH    5:32:06 (Moshe in the poem WNYZAH) 

 HMYRCM AWBL BYRQH R$AK YHYW    1:12:11 

HMYRCM ORBA AWBK YHYW    1:12:14 

OWL$B VYTBA LA AWBT HTAW    1:15:15 

JWXB DMET HML YY VWRB AWB RMAYW    1:24:31 (Lavan to Avraham's servant) 

WTYB LA WYNDA AWB DE HLCA WDGB XNTW    1:39:16 (regarding Yosef with Potifar's wife) 
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OYRHCB FSWY AWB DE HXNMH TA WNYKYW    1:43:25  (Yosef's brothers) 

I$Y WLKAT HTAWBT AWB DE TEY$TH HN$H DE  3:25:22 (regarding Shmitah year) 

AWBT is spelled this way (with extra W) more times than the correct spelling of AoBT  

 

 

    The following are instances that replace l with H: 

HoLHA VWTB LGTYW  (5:21:7) is a misspelling of  lLHA by replacing l with H 

HoRYEB TA XLi$W (2:21:4) 

HDBL HoTWSK AWiH YK (2:22:26) 

HoTAWBT TY$AR  (Yirmiah 2:3) 

ENRB $DQL BGNM WYTACWT HuYHW  (4:34:04)  misspelled WYTACWT gYHW by replacing g with H 

IYHH TEYBR IYY HoKSNW XXYN XYR   (3:23:13)  misspelling olKSNW 

HoEaRvb   OEH LWQ TA E$WHY EM$YW (2:32:1723:13)  misspelling  lEaRvb   (meaning "in its yelling") 

 OHYMQB HCM$L IRHA HoEmRP YK . . . H$M ARYW    2:32:25 

 

    The following are instances that replace g with H: 

HuKP$ AL WNYDY  (5:21:7) is a misspelling of gKP$ by replacing g with H 

 O$ARB HXRQ HuXRQY AL  (3:21:5) misspelling of gXRQY  
 

 

     The following instances replace A with l: 

lBYW  (Sefer MalachimA 12:12) replaces replaces A with W 

YL  lUXM (1:20:6), which (as apparent from Unklus) replaces A with l which is the Aramaic way of spelling it.  

 

 

     The following instance replaces l with Ao: 
 JRAH LE IHB RTNL WYLGRL LEMM OYERK AoL R$A (3:11:21)(mentioned in MesechesSofrim ch6) 

ACY AL WYTRDL WTA HNQL TTYMCL HMX  AoL R$A RYEB R$A TYBH OQW  (3:25:30)(mentioned in MesechesSofrim ch6) 

 HRKML L$MY AL YRKN OEL HDPHW HDEY AoL R$A HYNDA YNYEB HER OA  (2:21:8)(mentioned in MesechesSofrim ch6) 

 

 

     The following are instances that replace H with A: 

IQ ARQY YK (mean “when a nest will occur”) is a misspelling of HRQY (“will occur”) by replacing H with A  

AKYM (ben Mefiboshes ben Shaul) (ShmuelB 9:12 & DivraiHayamimA 8:34) and HKYM (MalachimA) switch A and H 

DDA (in MalachimA 11:11-14) is a misspelling of DDH by replacing H with A 

TbRB AWH HLH (5:3:11 in the poem WNYZEH) in which proper spelling is TbRB AYH ALH as  

JXL ARUMK (Book of Aichah, ) in which proper spelling is JXL HRUMK   

HoL$ and lL$  (Shmuel a 1:1) where the city name Shilo is spelled both ways 

 

     The following are instances that omit Y : 

OiRYSAH LK TA FSYW DYB (1:39:22) 

OiGYRs H$L$ IPGBW (1:40:10) 

OMRYE YK WEDYW OHYN$ YNYE HNXQPTW    1:03:07 

HNUBB OMWT HNHW TDLL HYMY WALMYW    1:25:24 

AWH OYQLA EBCA HERP LA OMURXH WRMAYW    2:08:15 

 OYRCM LKBW OMURXB IYX$H HYH YK 2:09:11 

HUMLM OMAoT WYHYW    2:26:24 

HUMLM OMAWT WYHW    2:36:29 
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RYZY R$A OiMYH TALM DE 4:06:05 

OYRCM LA WTA WRKM OYNDMHW  1:37:36 in which Y (between M and D) is not only missing from the spelling but also missing from pronunciation 

and instances of OiMYMT (for example OiMYMT OYN$ OLYAW 2:29:01) that are too many to list here. 

 

 

     The following add an unnecessary H after an ending-komatz ( ): 

VYME LA TPSANW HToA HTYARW  4:27:13 (Gd to Moshe) 

TRWTH TAW OYQXH TA OHTA HTRHZHW    2:18:20 (Yisro advising Moshe) 

RMAL WNB HToDEH HTA YK YNYS RH LA ToLEL OEH LKWY AL YY LA H$M RMAYW   2:19:23 (Moshe to Gd) 

HZH OEL HToERH HML . . . YY LA H$M RMAYW (2:5:22)  as opposed to VDBEL  ToERH HML YY LA H$M RMAYW  (4:11:11)  

HZH OEL HToERH HML  2:5:22   (Moshe to Gd)  

VDBEL HToERH HML  4:11:11  (Moshe to Gd) 

 HNH DEW OYRCMM HZH OEL HTA$N R$AKW VDSX LDGK HZH OEH IWEL AN XLS    4:14:19 

$DQB RDAN HKoMK YM YY OLAB HKMoK YM    2:15 (In the song RY$Y ZA) 

 

 HmMm$ VBYW HRDXH ABYW TWKBL $QBYW WYXA LA WYMXR WRMKN YK FSWY RHMYW  1:43:30 since ther HM$ means "to there" -not "there" 

QXCY TA WRBQ HM$ WT$A HR$ TAW OHRBA TA WRBQ HmMm$    1:49:31 since ther HM$ means "to there" -not "there" 

 O$ VYLA RBDL HmMm$ OKL DEWA R$A. . . OKYTRDL DYMT ToLmE    2:29:42 since ther HM$ means "to there" -not "there" 

 YDBKB $DQNW LAR$Y YNBL HmMm$ YTDENW    2:29:43 since ther HM$ means "to there" -not "there" 

 OKL HYHT OY$DQ $DQ HmMm$ VL DEWA R$A DEWM LHAB  2:30:36 since ther HM$ means "to there" -not "there" 

HmMm$ OKL DEWA R$A TWDEH YNPL    4:17:19 since ther HM$ means "to there" -not "there" 

HmMm$   Om$ WM$ IK$L . . .  RXBY R$A OWQMH 5:12:11 since ther HM$ means "to there" -not "there" 
 

 I$XH TWCQ LA TEBUH YT$ LE BHZH TTBE YT$ TA HmTxTmNW    2:28:24  

 

     The word for "magic incantation" (both WITH middle-H and WITHOUT middle-H) 

is spelled the following 1 time WITH H  

     (regarding IYNT)    IK OHYUHLB OYRCM YMURX OH OG W$EYW. . . HERP OG ARQYW    2:07:11 

and is spelled the following 3 times WITHOUT H  

     (regarding OYNK)       OHYULB OYMURXH IK W$EYW    2:08:14 

     (regarding EDRPC)   OHYULB OYMURXH IK W$EYW    2:08:03 

     (regarding OD)          OHYULB OYRCM YMURX IK W$EYW    2:07:22 

and I do not know which spelling (with H or without H) is correct. 

 

 

     The following replaces Y with W: 

LAR$Y YNB BL TA IWAWNT HMLW  4:32:07  replaces Y in IWAWNT  with g   
 

 

     The following omits H: 

OYN$H $L$L HAWBTH TA TmwmEW TY$$H HN$B  (3:25:21) misspelling of HmtsmEW  

LAH meaning HLAH .  This occurs in too many places in Torah to mention 

 
 

     The following append an unnecessary H:  

HAG HAG YK YYL HRY$A . . .  H$M RY$Y ZA    2:15:01 

 OYZEH TA WWU HMKXB HmNmToA IBL A$N R$A OY$NH LKW    2:35:26 (instead of IToA) 
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OTYRXA HM HARA OHM YNP HRYTSA RMAYW    5:32:20  

 

IKYBA TA YTDBE YXK LKB YK ITEDY HNaTxAW    1:31:6  

 HNaTxAW YLE VRK$ HBQN RMAYW  1:30:28 

 

 DAM DAMB VTWA HBRAW VNYBW YNYB YTYRB HNTeAW    1:17:2 

YLA WRMAT R$AK HNTeAW ITMW RHM DAM YLE WBRH    1:34:12 

 JRAH BLX TA WLKAW OYRCM JRA BWU TA OKL HNTeAW YLA WABW 1:45:18  

OKYNQMB OKL HNTeAW OKYNQM WBH FSWY RMAYW    1:47:16 

 IBAH TXL TA VL HNTeAW O$ HaYHW HRHH YLA HLE  2:24:12 

IRHAL OYNTN OYWLH TA HNTeAW    4:08:19 

 OYM OHL HNTeAW OEH TA FSA H$ML YY RMA R$A  4:21:16 

 

HKToA  YTYWC R$A LKK HKK WYNBLW IRHAL TY$EW  2:29:35 (Gd to Moshe) instead of VToA  

WNTA WB$YW OHL  HTlAaN  VA OH WNL AWLH OTMHB LKW ONYNQW OHNQM    1:34:23 

YTYYXH HTWAW YTGRH HKToA OG HTE YK YNPM HTUN YLWA  4:22:33 (Angel to Bilam) instead of VToA  

YTARQL YY HRQY YLWA HKLAW VTLE LE BCYTH     4:23:03 (Bilam to Balak) 

YNDAL HKLAW YNWXL$ YKRD XYLCH YYW YTA WRXAT LA OHLA RMAYW  1:24:56 (Avraham's servant to Rachel's family) 

HKLAW IHB VTA YTDBE R$A YDLY TAW Y$N TA HNT  . . . YCRALW YMWQM LA HKLAW YNXL$  1:30:25-26 (Yakov to Lavan) 

VDGNL HKLAW HKLNW HESN RMAYW  1:33:12 (Esav to Yakov) 

TWMA ORUB WNARAW HKLA YX YNB FSWY DWE BR LAR$Y RMAYW    1:45:28 (Yakov) 

OYRCMB R$A YXA LA HBW$AW AN HKLA   2:04:18 (Moshe to Yisro) 

HDYC YL HDWCW HD$H ACW VT$QW VYLT VYLK AN A$ HTEW  1:27:03 (Yakov to Esav) (where the appended H is not even pronounced) 

HKL (meaning "go") in place of VL (too many instances to cite) 

 HmMaHmB WTA TA$L OYDBL OYTBL HYHW    2:30:4  

 HmMaHmB HNWBTW HMKX YY ITN R$A    2:36:1   

 LKoA VL HRBwiNW HDRN WNTA WNYXA TA XL$M  1:43:4 (Yakov's sons to Yakov) 

 HB HmTRxG R$A JRAH OEW YDME H$ET VME YTY$E R$A DSXK   1:21:23 (Avimelech to Avram) 

HB HTB$YW HT$RYW VL ITN VYHLA HWHY R$A JRAH LA ABT YK    5:17:14 

 
 

     The following add an unnecessary l: 
WTWWCQ YN$M OYBuRkH TA H$E TRoPKH IM    2:37:08 

RBX WTWWCQ YN$ LE ToRBX WL W$E ToPTK    2:39:04    whereas the correct spelling is WYTWCQ as in: 

  , as in WYTWCQ YN$ LE OYBuRKH TA W$ET TRoPKH IM  2:25:19 

 RBXW WYTWCQ YN$ LA WL HYHY ToRBX ToPTK YT$   2:28:7 

WYTWCQ EBRA LE T$XN TEBU EBRA T$RH LE TY$EW 2:27:4 
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APPENDIX 4:  

THE PHRASES “…k YHYW” AND “…k HYHW” “…b YHYW” AND “…b HYHW”  

all indicating WHEN something occurs 

 
GRAMMAR DEFINITIONS 
 GERUND:  A gerund is a noun formed by modifying a verb (in English by appending “ing” to a verb).  For 
example, the gerund “going” in English is formed by appending “ing” to the verb “go.  The corresponding gerund in 

Hebrew is “AWB” formed by modifying the verb “AB”. 

     NOUN-PREFIX: A noun-prefix is a letter that precedes a noun. 

     DIFFERENCES BETWEEN R$Ak/Yk/k :  The prefix “k” means “during” and precedes a noun. For example, 

“ORBA AWBk” meaning “during Avram’s going” in which “Avram’s going” in the noun.  In most cases, the noun following 

the prefix “k” is a gerund-type noun.  

     Unlike prefix “k” which means “during” and is followed by a noun, the words R$AK/YK mean “when” (instead of 

“during”) and are followed by a verb (instead of a noun).  For example, “DYRT R$AK” means “when you will lower” 

and “WARY YK” means “when they will see”. 

 

THE PHRASE “…k YHYW” 

 The phrase “k YHYW” with prefix-k occurs 16 times in Torah. All 16 occurrences are listed below. 

 This phrase “…k YHYW” always means “and it WAS during”, and is always followed by a noun.  The noun is a 

gerund-type noun in 13 of the occurances and a non-gerund-type noun in 3 of the occurrences.  
 

3 CASES WHERE THE NOUN IS A NON-GERUND 
and it WAS during heat of the day -- OWYH OoXK LHAH XTP B$Y AWHW … ARYW     1:18:01 

and it WAS during middle of the night -- OYRCM VWTB ACWY YNA HLYLH ToCXK YY RMA HK H$M RMAYW     2:11:04  

and it WAS during half the night -- OYRCM JRAB RWKB LK HKH YYW HLYLH YCXB YHYW     2:12:29 

 
13 CASES WHERE THE NOUN IS A GERUND 

and it WAS during Avam’s COMING -- H$AH TA OYRCMH WARYW HMYRCM ORBA AWBK YHYW     1:12:14 

and it WAS during their MOVING them -- V$PN LE ULMH RMAYW HCWXH OTA OAYCWHK YHYW     1:19:17 

and it WAS during SEEING -- WToXA YDY LE OYDMCH TAW OZNH TA ToARK YHYW     1:24:30 

and it WAS during her SEEING -- HCWXH SNYW HDYB WDGB BZE YK HTWARK YHYW     1:39:13 

and it WAS during RETRACTING his hand -- TCRP HM RMATW WYXA ACY HNHW WDY BY$MK YHYW     1:38:29 

and it WAS during my RAISING my voice -- ARQAW YLWQ YMYRHK YHYW     1:39:18 

and it WAS during his HEARING -- ARQAW YLWQ YTMYRH YK WEM$K YHYW     1:39:15 

and it WAS during his Lord’s HEARING -- WT$A YRBD TA WYNDA EoM$K YHYW     1:39:19 

and it WAS during their HEARING -- $AB REB RHHW V$XH VWTM LWQH TA OKEM$K YHYW     5:05:20 

and it WAS during Aaron’s SPEAKING -- LAR$Y YNB TDE LK LA IRHA RBDK YHYW     2:16:10 

and it WAS during RESTING -- WPSY ALW WABNTYW XWRH OHYLE XWNK YHYW     4:11:25 

and it WAS during his COMPLETING -- HMDAH EQBTW HLAH OYRBDH LK TA RBDL WToLKK YHYW     4:16:31 

and it WAS during the COMPLETING -- WDQPW OEH LA RBDL OYRUo$H ToLKK HYHW    5:20:09 

and it WAS during Moshe’s COMPLETING -- TAZH HRWTH YRBD TA BTKL H$M TWLKK YHYW     5:31:24 
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APPENDIX 4 (continued) 
 

THE PHRASE “…k HYHW” 

 The phrase “…k HYHW” appears 27 times in Torah, all listed below.   

 In contrast to the phrase “k YHYW” described above, the phrase “R$Ak/Yk/k HYHW”  

always refers to a single instance in future and means “and it WILL be during/when”.   
With the only exceptions being in 2 passages (2:33:8 & 9 below)  
refering to continuous instances in the past and meaning “it used to be”: 
  

 
CONTINUOUS instances in the PAST followed by GERUND-type noun 

WLHA XTP $YA WBCNW OEH LK WMWQY LHAH LA H$M TACK HYHW    2:33:08 

H$M OE RBDW LHAH XTP DMEW INEH DWME DRY HLHAH H$M ABK HYHW    2:33:09 

 

SINGLE instance in the FUTURE followed by GERUND-type noun 

   TMW RENH IYA YK WTWARK HYHW    1:44:31 

RPS LE TAZH HRWTH HN$M TA WL BTKW WTKLMM ASK LE WTB$K HYHW    5:17:18 

OEH LA RBDW IHKH $GNW HMXLMH LA OKBRQK HYHW    5:20:02 

OEH $ARB TWABC YR$ WDQPW OEH LA RBDL OYRU$H TLKK HYHW    5:20:09 

SINGLE instance in the FUTURE followed by VERB 

VRAWC LEM WLE TQRPW DYRT R$AK HYHW    1:27:40 

LAR$Y RBGW WDY H$M OYRY R$AK HYHW    2:17:11 

TAZ WT$A WRMAW OYRCMH VTA WARY YK HYHW    1:12:12 

OKY$EM HM RMAW HERP OKL ARQY YK HYHW    1:46:33 

WNYAN$ LE AWH OG FSWNW HMXLM HNARQT YK HYHW    2:01:10 

OKL TAZH HDBEH HM OKYNB OKYLA WRMAY YK HYHW    2:12:26 

VMEM ACA AL VYLA RMAY YK HYHW    5:15:16 

OQYR WKLT AL IWKLT YK HYHW    2:03:21 

VL WNBUHW WNME YY BYUYY R$A AWHH BWUH HYHW WNME VLT YK HYHW    4:10:32 

TAZH HDBEH TA OTRM$W RBD R$AK OKL YY ITY R$A JRAH LA WABT YK HYHW    2:12:25 

VL TTL VYTBAL EB$N R$A YSWBYHW YWXHW YRMAHW YTXHW YNENKH JRA LA                YY VAYBY YK HYHW    2:13:05 

VL HNTNW VYTBALW VL EB$N R$AK                             YNENKH JRA LA                 YY VABY YK HYHW    2:13:11 

VL TTL BQEYLW QXCYL OHRBAL VYTBAL          EB$N R$A                                           JRAH LA VYHLA YY VAYBY YK HYHW    5:06:10 

OYZRG RH LE HKRBH TA HTTNW HT$RL HM$ AB HTA R$A                                           JRAH LA VYHLA YY VAYBY YK HYHW    5:11:29 

HB TB$YW HT$RYW HLXN VL IToN VYHLA YY R$A                                           JRAH LA                    AWBT YK HYHW    5:26:01 

VYNPL YTTN R$A HLLQHW HKRBH HLAH OYRBDH LK VYLE WABY YK HYHW    5:30:01 

TAZ HM RMAL RXM VNB VLA$Y YK HYHW    2:13:14 

YNA IWNX YK YTEM$W YLA QECY YK HYHW    2:22:26 

HYLE AUX R$A HDWTHW HLAM TXAL O$AY YK HYHW    3:05:05 

LZG R$A HLZGH TA BY$HW O$AW AUXY YK HYHW    3:05:23 

DEL WYNPL TAZH HRY$H HTNEW TWRCW TWBR TWER WTA IACMT YK HYHW    5:31:21  
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APPENDIX 4 (continued) 

 

THE PHRASE “…b YHYW” 

 The phrase “…b YHYW” with prefix-b , appears 35 times in Torah, all listed below.   

 They all refer to one or more instances in the future and mean “and it WILL be during” followed by a noun.  
 

 

it WAS on that day      WRPX R$A RABH TWDA LE WL WDGYW QXCY YDBE WABYW AWHH OWYB YHYW    1:26:32 

it WAS on the 3rd day      WBRX $YA HNYD YXA .... BQEY YNB YN$ WXQYW OYBAK OTWYHB Y$YL$H OWYB YHYW    1:34:25 

it WAS on the 3rd day     WYDBE LKL HT$M $EYW HERP TA TDLH OWY Y$YL$H OWYB YHYW    1:40:20 

it WAS on the 6th day      DXAL RMEH YN$ HN$M OXL WUQL Y$$H OWYB YHYW    2:16:22 

it WAS on the 3rd day      RHH LE DBK INEW OYQRBW TLQ YHYW RQBH TYHB Y$YL$H OWYB YHYW    2:19:16 

it WAS on the 8th day      LAR$Y YNQZLW WYNBLW IRHAL H$M ARQ YNYM$H OWYB YHYW    3:09:01 

it WAS on the 7th day     WACM ALW UQLL OEH IM WACY YEYB$H OWYB YHYW    2:16:27 

it WAS in the days of Amrafel      VLM VWYRA REN$ VLM LPRMA YMYB YHYW    1:14:01 

it WAS on the day Gd spoke      OYRCM JRAB H$M LA YY RBD OWYB YHYW    2:06:28 

it WAS on the day of Moshe’s completing      WTA $DQYW WTA X$MYW IK$MH TA OYQHL H$M TWLK OWYB YHYW    4:07:01 

it WAS in those days      YRBE $YA HKM YRCM $YA ARYW .... WYXA LA ACYW H$M LDGYW OHH OYMYB YHYW    2:02:11 

it WAS in those days      WQEZYW HDBEH IM LAR$Y YNB WXNAYW OYRCM VLM TMYW OHH OYBRH OYMYB YHYW    2:02:23 

 

it WAS in that very day      OYRCM JRAM YY TWABC LK WACY HZH OWYH OCEB YHYW    2:12:41 

it WAS in that very day      OTABC LE OYRCM JRAM LAR$Y YNB TA YY AYCWH HZH OWYH OCEB YHYW    2:12:51 

 

it WAS in the 1st month      IK$MH OQWH $DXL DXAB TYN$H HN$B IW$ARH $DXB YHYW    2:40:17 

it WAS in the 2nd year      TDEH IK$M LEM INEH HLEN $DXB OYR$EB YN$H $DXB TYN$H HN$B YHYW    4:10:11 

it WAS in the 601st year      XN RSYW .... OYMH WBRX $DXL DXAB IW$ARB HN$ TWAM $$W TXAB YHYW    1:08:13 

it WAS in the 40th year      OHLA WTA YY HWC R$A LKK .... H$M RBD $DXL DXAB $DX R$E YT$EB HN$ OYEBRAB YHYW    5:01:03 

 

it WAS in the morning      LEB TWMB WHLEYW OELB TA QLB XQYW RQBB YHYW    4:22:41 

it WAS in the morning      YL TY$E TAZ HM IBL LA RMAYW HAL AWH HNHW RQBB YHYW    1:29:25 

it WAS in the morning      OYRCM YMURX LK TA ARQYW XL$YW WXWR OEPTW RQBB YHYW    1:41:08 

it WAS in the evening      HYLA ABYW WYLA HTA ABYW WTB HAL TA XQYW BREB YHYW    1:29:23 

it WAS in the evening      LUH TBK$ HTYH RQBBW HNXMH TA SKTW WL$H LETW BREB YHYW    2:16:13 

it WAS in the morning watch      INEW $A DWMEB OYRCM HNXM LA YY FQ$YW RQBH TRM$AB YHYW    2:14:24 

it WAS in that time      VME OYHLA RMAL OHRBA LA ....VLMYBA RMAYW AWHH TEB YHYW    1:21:22 

it WAS in that time      HRYX WM$W YMLDE $YA DE UYW WYXA TAM HDWHY DRYW AWHH TEB YHYW    1:38:01 

 

it WAS during their being in the field      WHGRHYW WYXA LBH LA IYQ OQYW HD$B OTWYHB YHYW    1:04:08 

it WAS during their traveling      O$ WB$YW REN$ JRAB HEQB WACMYW ODQM OESNB YHYW    1:11:02 

it WAS during Gd’s destroying      UWL TA XL$YW .... OYHLA RKZYW RKKH YRE TA OYHLA TX$B YHYW    1:19:29 

 

it WAS during the time of heating      IACH LE OYLEH OYDTEH HNHW OWLXB ARAW YNYE A$AW IACH OXY TEB YHYW    1:31:10 

it WAS during her hardship      IB VL HZ OG YK YARYT LA TDLYMH HL RMATW HTDLB HT$QHB YHYW    1:35:17 

it WAS during her soul’s exit       IYMYNB WL ARQ WYBAW YNWA IB WM$ ARQTW HTM YK H$PN TACB YHYW    1:35:18 

it WAS during Israel’s dwelling      HHLB TA BK$YW IBWAR VLYW AWHH JRAB LAR$Y IK$B YHYW    1:35:22 

it WAS during Paroh’s sending      OYT$LP JRA VRD OYHLA OXN ALW OEH TA HERP XL$B YHYW    2:13:17 

it WAS during Moshe’s descending      RHH IM WTDRB H$M DYB TDEH TXL YN$W YNYS RHM H$M TDRB YHYW    2:34:29 

it WAS during the ark’s traveling      VYNPM VYAN$M WSNYW VYBYA WCPYW YY HMWQ H$M RMAYW IRAH ESNB YHYW    4:10:35 

it WAS during the people’s assembly      INEH WHSK HNHW DEWM LHA LA WNPYW IRHA LEW H$M LE HDEH LHQHB YHYW    4:17:07 
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APPENDIX 4 (continued) 

 

THE PHRASE “…b HYHW” 

 The phrase “…b HYHW” with prefix-b , appears 13 times in Torah, all listed below.   
 They all refer to one or more instances in the future and mean “it WILL be during” followed by a noun, 
except for one passage referring to multiple instances in the past and meaning “it WAS whenever” 

PAST TENSE 

it WAS whenever during any fever of       (past continuous) TWLQMH TA BQEY O$W TWR$QMH IACH OXY LKB HYHW    1:30:41 

 
FUTURE TENSE 

it WILL be during the day of his bequething      RKBL LKWY AL WL HYHY R$A TA WYNB TA WLYXNH OWYB HYHW    5:21:16 

it will be during the 7th day       WYNYE TBG TAW WNQZ TAW W$AR TA WRE$ LK TA XLGY YEYB$H OWYB HYHW    3:14:09 

it WILL be during the day that you cross       OTA TD$W TWLDG OYNBA VL TMQHW....IDRYH TA WRBET R$A OWYB HYHW    5:27:02 

it WILL be during the day of his bequething      OWY OWY WUQLY R$A LE HN$M HYHW WAYBY R$A TA WNYKHW Y$$H OWYB HYHW    2:16:05 

 

and it WILL be during the harvest       OKL HYHY TDYH EBRAW HERPL TY$YMX OTTNW TAWBTB HYHW    1:47:24 

 

it WILL be during my cloud-making      INEB T$QH HTARNW JRAH LE INE YNNEB HYHW    1:09:14 

it WILL be during passing of      RWCH TRQNB VYTM$W YDBK RBEB HYHW    2:33:22 

it WILL be during your eating     YYL HMWRT WMYRT JRAH OXLM OKLKAB HYHW    4:15:19 

it WILL be on during your sitting      VTAC TA TYSKW TB$W HB HTRPXW JWX VTB$B HYHW    5:23:14 

it WILL be during Gd’s setting      QLME RKZ TA HXMT .... BYBSM VYBYA LKM VL VYHLA YY XYNHB HYHW    5:25:19 

it WILL be during your crossing      HLAH OYNBAH TA WMYQT IDRYH TA OKRBEB HYHW    5:27:04 

it WILL be during his hearing      YL HYHY OWL$ RMAL WBBLB VRBTHW TAZH HLAH YRBD TA WEM$B HYHW    5:29:18 
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APPENDIX 5 

INSTANCES IN TORAH WHERE THE ACCENT IS RELOCATED 

TO A PRIOR SYLLABLE FOR POETIC REASONS 
 

 

 OYSP TNTK WL H$EW WL AWH OYNQZ IB YK . . .LAR$YW  1:37:03 

XBZM O$ H$EW O$ B$W LA TYB HLE OWQ BQEY LA OYHLA RMAYW    1:35:01 

WT$EL BRQY ZAW RKZ LK WL LWMH YYL XSP H$EW RG VTA RWGY YKW    2:12:48 

 TAZH HRWTH LK TA IHKH HL H$EW  YY YNPL H$AH TA DYMEHW WT$A TA ANQW     4:05:30 

. . . YYL XSP H$EW OKYTRDL WA OKL HQXR VRDB WA $PNL AMU HYHY YK $YA $YA     4:09:10 

H$EY IK WUP$MKW XSPH TQXK YYL XSP H$EW RG OKTA RWGY YKW    4:09:14 

 WTWCM YRM$LW YBHAL OYPLAL DSX H$oEW    5:05:10 

 

HBCN OGW YTMLA HMQ HNHW HD$H VWTB OYMLA OYMLAM WNXNA HNHW    1:37:07 

WNYLE VLMT VLMH WYXA WL WRMAoYW    1:37:08 

 

YY YNP TA O$ DME R$A OWQMH LA    1:19:27 

 

 . . .OHB gTR$Y R$A $DQH YLKW TXBZMHW HRNMHW IXL$HW IRAH OTRM$MW    4:03:31 

. . .TTXMH TA OHB WYLE gTR$Y R$A WYLK LK TA WYLE WNTNW. . .TLKT DGB LA WNTNW $DQB OB  gTR$Y R$A TR$H YLK LK TA WXQLW  4:04:12-14 

 

WNYTWXA HL WRMAoYW  . . . HYLA WRMAYW  HQBRL WARQYW 1:24:48...60 

 

 

(1)   :  YY YNA OYWLH YL WYHW  OTMHB TXT OYWLH TMHB TAW (4:3:45). . .  OYWLH YL WYHW  LAR$Y YNBM OXR RUP RWKB LK  4:3:12 

:  OYWLH YL WYHW   LAR$Y YNB VWTM OYWLH TA TLDBHW  4:8:14 

(5)  YL HYH QXCY DXPW OHRBA YHLA YBA YHLA YLWL  1:31:42 

 

(6)   OXL HYH OYRCM JRA LKBW TWCRAH LKB BER YHYW  1:41:54 

(7)   WL HYH HM WNEDY AL OYRCM JRAM WNLEH R$A $YAH H$M HZ YK   2:32:1 

(8)   WL HYH HM WNEDY AL OYRCM JRAM WNLEH R$A $YAH H$M HZ YK   2:32:23 

 IRHA LEW H$M LE WLHQYW HDEL OYM HYH ALW    4:20:2 

 YNYS RBDMB LAR$Y YNB TA WDQP R$A IHKH IRHAW H$M YDWQPM $YA HYH AL HLABW    4:26:64 

 

 LAR$Y YNB LE RPKYW WYHLAL ANQ R$A TXT OLWE TNHK TYRB WYRXA WERZLW WL HTYHW    4:25:13 

 OMT DE HNXMH BRQM OMHL OB HTYH YY DY OGW    5:2:15 

 

  HDWHY   OeXmNYW    1:38:12 

  HTWNMLA YDGB   RxSmtW    1:38:15 

 

 

(9)  TWNB OA YK OYNB WL WYH AL RPX IB DXPLCW    4:26:33 

(10)  WL WYH AL OYNBW TM WAUXB YK . . .RBDMB TM WNYBA    4:27:3 

 

 WNYTMLX TA WNL RTPYW WL RPSNW . . .YRBE REN WNTA O$W    1:41:12 

OKYBYA YNPL WPGNT ALW OKBRQB YY IYA YK WLEt LA    4:14:42 

 DAM DBKW LWDG DPSM O$ WDPSYW IDRYH RBEB R$A DUAH IRG DE WABYW    1:50:10 
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 HT$Y OYLLX ODW FRU LKAoY DE BK$Y AL     4:23:24 

 VTRWBGKW VY$EMK H$EY R$A JRABW OYM$B LA YM R$A     5:3:24 

 

ERH OTY$EW LK TNWMT LSP OTY$EW . . . VWC R$A LK TNWMT LSP OKL OTY$EW  . . . LMS LK TNWMT LSP OKL OTY$EW IWTX$T IP    5:4:16-25 

LK TNWMT LSP OTY$EW OTX$HW ...VWC R$A LK TNWMT LSP OKL OTY$EW  . . . .LMS LK TNWMT LSP OKL OTY$EW IWTX$T IP  5:4:16-25 

 

RHM IWDBAT DBA YK JRAH TAW OYM$H TA OWYH OKB YToDYEH    5:4:26 

HBCN OGW YTMLA HMQ HNAW  1:37:7 

 

 HNC RBEW OYBRQE HLEML BGNM LWBGH OKL BSNW  4:34:04 

 TWT$L OEL OYM O$ HYH ALW ODYPRB WNXYW $WLAM WESYW  4:33:14 

 

 HYHY WL LRWGH HM$ WL ACY R$A LA WTLXN TA UYEMT UEMLW   4:33:54 

 YY YNPL WTMYW OTWA LKATW YY YNPLM $A ACtW   . . .OYBLXH TAW HLEH TA XBZMH LE LKATW YY YNPLM $A ACtW    3:09:24 - 3:10:2 

as opposed to:  

WTARQL HAL ACTW BREB HD$H IM BQEY ABYW (1:30:16) and 

 JRAH TWNBB TWARL . . .HAL TB HNYD ACTW  (1:34:01) 

 

WZmZmb  OLYX LK TAW OHNQM LK TAW OTMHB LK TAW OPU TAW IYDM Y$N TA LAR$Y YNB WB$YW    4:31:09 

HRmDN H$YA TYB OAW    4:30:11 

 WAmUXTT JE YLK LKW OYZE H$EM LKW RWE YLK LKW DGB LKW   gAvUXTT LLXB EGN LKW 4:31:19-20 

 IENK JRAB gNtt OYREH $L$ TAW IDRYL RBEM gNtt OYREH $L$ TA  OKL HNYYHT ULQM YRE $$ gNatt R$A OYREHW    4:35:13 

 WTWCM YRM$LW YBHAL OYPLAL DSX H$oEW    5:5:10 

 HMDAH LE VL BUYY IEMLW VYMY IKYRAY IEML . . .VMA TAW VYBA TA DBK    5:5:16 

 VL TTL BQEYLW QXCYL OHRBAL VYTBAL EB$N R$A JRAH LA VYQLA YY VAYBY YK HYHW    5:6:10 

 

 OYWLH OYNHKH YNPLM RPS LE TAZH HRWTH HN$M TA WL BTKW  5:17:18 

 LAH OYREH TXA LA SNW TMW $PN WHKHW WYLE OQW WL BRAW WHERL AN$ $YA HYHY YKW    5:19:11 

 

 HT$RL TAZH JRAH TA VL TTL OYD$K RWAM VYTACWH R$A YY YNA     1:15:07 

 TYNB AL R$A TBUW TLDG OYRE VL TTL BQEYLW QXCYL OHRBAL VYTBAL EB$N R$A JRAH LA VYHLA YY VAYBY YK    5:06:10 

 WNYTBAL EB$N R$A JRAH TA WNL TTL WNTA AYBH IEML O$M AYCWH WNTWAW    5:06:23 

 VL TTL VYTBAL EB$N R$A HMDAH LE VNAC TRT$EW VYPLA RG$  . . .VRBW     5:07:13 

HLM$W OXL WL TTL RG BHAW HNMLAW OWTY UP$M H$E    5:10:18 

 WL ACMY R$A LKB OYN$ YP WL TTL RYKY HAWN$H IB RKBH TA YK    5:21:17 

 WNL TTL WNYTBAL YY EB$N R$A JRAH LA YTAB YK  . . .IHKH LA TABW    5:26:03 

 VL TTL VYTBAL YY EB$N R$A HMDAH LE VTMDA YRPBW VTMHB YRPBW VNUB YRPB HBWUL YY VRTWHW    5:28:11 

 OYWLH OYNHKH YNPLM RPS LE TAZH HRWTH HN$M TA WL BTKW WTKLMM ASK LE WTB$K HYHW    5:17:18 

 HDYB ITNW TTYRK RPS HL BTKW IWRXAH $YAH HAN$W . . . HDYB ITNW TTYRK RPS HL BTKW RBD TWRE HB ACM YK   5:24:1-3 

 

 HLYAM$AW IYMYH OAW HNMYAW LAM$H OA YLEM AN DRPH VYNPL JRAH LK ALH    1:13:09 

 YEH IYBW LA TYB IYB HLXTB HLHA O$ HYH R$A OWQMH DE LA TYB DEW BGNM WYESML VLYW    1:13:03 

 YY O$B ORBA O$ ARQYW HN$ARB O$ H$E R$A XBZMH OWQM LA    1:13:04 

 

 (Avraham to Avimelech) HNH OYQLAB YL HEB$H HTEW   1:21:23 
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WTA TR$YW WYNYEB IX FSWY ACMYW    1:39:04 

 

ARQAW YLWQ YToMYRH YK WEM$K YHYW    1:39:15 

as opposed to   

 LA YDY YToMRH ODS VLM LA ORBA RMAYW    1:14:22     
 

(servant to Abraham)  HZH RBDH LE WL EB$YW WYNDA OHRBA VRY TXT WDY TA DBEH O$YW    1:24:09 

(Yakov & Esav)  BQEYL WTRKB TA RoKMYW WL EB$YW OWYK YL HEB$H BQEY RMAYW   1:25:33 

(Yakov & Yosef) HUMH $AR LE LAR$Y WXT$YW WL EB$YW YL HEB$H RMAYW   1:47:31 
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APPENDIX 6 

 

4 REPETITIVE SEGMENTS OF THE BILAAM STORY --  
 

 

 

 

 

 

 

 

 

 

 

 

 

 

UPON FIRST MEETING BALAK 

 

 VDBK LKWA AL ONMAH YLA TKLH AL HML VL ARQL VYLA YTXL$ XL$ ALH OELB LA QLB RMAYW    4:22:37.............................................................................. 

 RBDA WTA YPB OYHLA OY$Y R$A RBDH HMWAM RBD LKWA LKYH HTE VYLA YTAB HNH QLB LA OELB RMAYW    4:22:38........................................................................................... 

 

1st ATTEMPT TO CURSE JEWS 

 OEH HCQ O$M ARYW LEB TWMB WHLEYW OELB TA QLB XQYW RQBB YHYW    4:22:41 

 OYLYA HEB$W OYRP HEB$ HZB YL IKHW TXBZM HEB$ HZB YL HNB QLB LA OELB RMAYW    4:23:01.......................... 

 XBZMB LYAW RP OELBW QLB LEYW OELB RBD R$AK QLB $EYW     4:23:02....................................... 

 YP$ VLYW VL YTDGHW YNARY HM RBDW YTARQL YY HRQY YLWA HKLAW VTLE LE BCYTH QLBL OELB RMAYW    4:23:03.................................................... 

 XBZMB LYAW RP LEAW YTKRE TXBZMH TEB$ TA WYLA RMAYW OELB LA OYHLA RQYW    4:23:04................................................................. 

  VRB TKRB HNHW VYTXQL YBYA BQL YL TY$E HM OELB LA QLB RMAYW    4:23:11.............................................................................. 

 RBDL RM$A WTA YPB YY OY$Y R$A TA ALH RMAYW IEYW    4:23:12........................................................................................... 

 

 

2nd ATTEMPT TO CURSE JEWS 
 

 O$M YL WNBQW HART AL WLKW HART WHCQ SPA O$M WNART R$A RXA OWQM LA YTA AN VL QLB WYLA RMAYW    4:23:13 

  HGSPH $AR LA OYPC HD$ WHXQYW    4:23:14............... 

XBZMB LYAW RP LEYW TXBZM HEB$ IBYW     4:23:14......................... 

 HK HRQA YKNAW VTLE LE HK BCYTH QLB LA RMAYW     4:23:15................................................... 

 RBDT HKW QLB LA BW$ RMAYW WYPB RBD O$YW OELB LA YY RQYW    4:23:16................................................................ 

 WNKRBT AL VRB OG WNBQT AL BQ OG OELB LA QLB RMAYW    4:23:25.............................................................................. 

 H$EA WTA YY RBDY R$A LK RMAL VYLA YTRBD ALH QLB LA RMAYW OELB IEYW    4:23:26........................................................................................... 

 

3rd ATTEMPT TO CURSE JEWS 
 

 O$M YL WTBQW OYHLAH YNYEB R$YY YLWA RXA OWQM LA VXQA AN HKL OELB LA QLB RMAYW    4:23:27 

 IMY$YH YNP LE FQ$NH RWEPH $AR OELB TA QLB XQYW   4:23:28................ 

 OLYA HEB$W OYRP HEB$ HZB YL IKHW TXBZM HEB$ HZB YL HNB QLB LA OELB RMAYW    4:23:29.......................... 

 XBZMB LYAW RP LEYW OELB RMA R$AK QLB $EYW     4:23:30....................................... 

 OYMEP $L$ HZ VRB TKRB HNHW VYTARQ YBYA BQL OELB LA QLB RMAYW WYPK TA QPSYW OELB LA QLB FA RXYW    4:24:10..... ......................................................................... 

 RMAL YTRBD YLA TXL$ R$A VYKALM LA OG ALH QLB LA OELB RMAYW    4:24:12.. ........................................................................................ 
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APPENDIX 7 

IMPERITIVE VERBS THAT HAVE DIFFERENT SPELLINGS IN TORAH  

 

In grammar terminology: Imperative verbs issue a command.  In English, command verbs are in the 
present tense.  They has no subject noun explicitly stated, but the second-person subject “you” is 
implicitly understood. 
 
The following are imperitive verbs that (I have found to) have varying spellings in Torah. 
 

OYM OHL HNTAW OEH TA FoSeA H$ML YY RMA R$A RABH AWH  4:21:16 

 
 

 OYDME OYU$ YCE IK$ML OY$mRvQH TA TY$EW    2:26:15 

 IK$MH Y$aRxQ LKL H$ET IK HTXA LA H$A TBL$M DXAH $RQL TWDY YT$    2:26:17 

 YL WNHKL WYNBLW VYXA IRHAL $DQ YaDGiB W$EW UNBAW TPNCM JB$T TNTKW LYEMW DWPAW I$X W$EY R$A OYDGBH HLAW    2:28:04 

 
 

RmM$    RoMv$  RlMm$ 

 VYHLA YY VWC R$AK W$DQL TB$H OWY TA RlMm$    5:05:12 

OWYH VWCM YKNA R$A TA VL RmMv$    2:34:11 

VWCM YKNA R$A HLAH OYRBDH LK TA TEM$W RoMv$    5:12:28 

 
 

RlKmZ   RlKvZ 

 W$DQL TB$H OWY TA RlKvZ    2:20:08 

HZH OWYH TA RlKmZ OEH LA H$M RMAYW    2:13:03 

 

Ams    Ao$mN 

YWL YNB VWTM THQ YNB $AR TA Ao$mN    4:04:02 

HARW VYNYE AN Ams WMEM UWL DRPH YRXA ORBA LA RMA YYW    1:13:14 

 

  Ha$qE      

 

HMgQ  OgQ 
 

gKvL     gKaL     rvL      HmKvL     ceL     caL 

vVaLmW   XQ VT$A HNH HTEW HML    1:12:19 

VL  ceL  ORBA LA YY RMAYW    1:12:01 

HZH OEH TA YL HRA AN HmKvL HTEW     4:22:06 

 HZH OEH TA YL HBQ AN HmKvLW     4:22:17 

RXA OWQM LA VXQA AN HmKvL OELB LA QLB RMAYW    4:23:27 

RXA OWQM LA YTA AN  rvL QLB WYLA RMAYW    4:23:13 

  WKaLW  gXvQ OKYTB IWBER TAW   1:42:33  

 OKRBDK YY TA WDBE gKvLW . . . HLYL IRHALW H$ML ARQYW   2:12:31 
YTA OG OTKRBW gKaLmW OTRBD R$AK gXvQ OKRQB OG OKNAC OG    2:12:32 

TWRBH DXAB WHKL$NW WHGRHNW  gKvL  HTEW    1:37:20 

OYLAEM$YL WNRKMNW gKvL    1:37:27 

OQYR  gKvLaT   AL  IgKaLaT  YK HYHW OYRCM YNYEB HZH OEH IX TA YTTNW    2:03:21 

 

 WTA R$A OYR$LW OELBL XxLx$YW IACW RQB QLB XBZYW  4:22:40 refers to non-living object so should NOT hve patach under the shin 

RXA HD$B REBW HoRYEB TA XxLi$W ORK WA HDs $YA REBY YK    2:22:04 

 

 

HmBvw     Baw 

 YDME HmBv$ RXA $YAL HTA YTTM VL HTA YTT BWU IBL RMAYW    1:29:19 

http://www.mitchellrose.us/


by Mitchell Rose, Cleveland Ohio (216)381-5566 mitchrose51@gmail.com  www.mitchellrose.us  (rev.9/18/25) 

PATTERNS, CONTRADICTIONS & INSIGHTS IN TORAH    PAGE 83 of 99 
 

  

YDYCM HLKAW  HmBv$ AN OWQ . . .WYBA LA BQEY RMAYW    1:27:19 

 Ba$ VYNYEB BWUB VYNPL YCRA HNH VLMYBA RMAYW    1:20:15 

 

 

Buw       Bgw 

VTDLWMLW VYTWBA JRA LA Bgw BQEY LA YY RMAYW    1:31:03 

OYRCM Buw VL IYDMB H$M LA YY RMAYW    2:04:19 

 

EmMxw       ExMvw 

RPC WNB YDE HNYiZAH EmMxwW QLB OWQ RMAYW WL$M A$YW    4:23:18 

WNYQLA YY RMAY R$A LK TA EmMxwW HTA BRQ    5:05:24 

WLQB ExMvwW WYNPM RM$H    2:23:21 

OEL TYYHN HZH OWYH LAR$Y ExMvwW TKSH     5:27:09 

 

HNaZAH    HNYiZAH     WNYiZAH 

HRBDAW OYM$H WNYiZAH    5:32:01 

YTRMA   HNaZAH VML Y$N YLWQ IEM$ HLCW HDE WY$NL VML RMAYW    1:04:23 

 RPC WNB YDE HNYiZAH EM$W QLB OWQ RMAYW WL$M A$YW    4:23:18 

 

    XxoQL      HmXvQ     XxQ 

T$L$M HLGE YL HmXvQ  WYLA RMAYW   (Gd to Avram) 1:15:09 

O$M YL XQW IACH LA AN VL (Yakov to Esav)   1:27:09 

YL XQ VLW YLQB EM$ (Rivka to Yakov)   1:27:13 

    DCM WTA OTM$W HZH HRWTH RPS TA XxoQL (Moshe to Levi’im)  5:31:26 

 

gXmQ   gXvQ 

WDYRWHW OKYLKB JRAH TRMZM gXvQ 1:43:11//  WKaLW gXvQ OKYTB IWBER TAW 1:42:33 // gXmQ OXYXA TAW 

 

gKaL   gKvL 

 WER gKvLW IACH WQ$H (Yakov to shepherds)   1:29:07 

 WHGRHNW gKvL HTEW (Yosef’s brothers)   1:37:20 

 W$ET OKL RMAY R$A FSWY LA gKvL OYRCM LKL HERP RMAYW  1:41:55 

gKaLW gXvQ OKYTB IWBER TAW (Yakov to his sons)1:42:33  

 

 

 VRAWC LEM WLE TQRPW DYRT R$AK HYHW DBET VYXA TAW 1:27:40     RYEM DYR$ DYBAHW BQEYM DRYW    4:24:19  H$RY OWDA HYHW    4:24:18 

 

 YNDAL YNuXLx$ RMAYW RQBB WMWQYW WNYLYW WME R$A OY$NAHW AWH WT$YW WLKAYW    1:24:54 

YNDAL HKLAW YNWXLx$ YKRD XYLCH YYW YTA WRXAT LA OHLA RMAYW    1:24:56 

 OKYXA TA XQYW DXA OKM WXLi$    1:42:16 

RX$H HLE YK YNaXLx$ RMAYW    1:32:26 

OKYXA TA XQYW DXA OKM WXLi$    1:42:16 

YTA RENH HXLi$ WYBA LAR$Y LA HDWHY RMAYW    1:43:08 

XL$T DYB AN XL$ YNDA YB RMAYW    2:04:13 

IAMTW YNDBEYW YNB TA XxLx$ VYLA RMAW    2:04:23 

 RBDMB YL WGXYW YME TA XxLx$ LAR$Y YHLA YY RMA HK    2:05:01 

RBDMB YNDBEYW YME TA XxLx$ RMAL VYLA YNXL$ OYRBEH YHLA YY WYLA TRMAW    2:07:16 

 YNDBEYW YME TA XL$ YY RMA HK WYLA TRMAW HERP LA AB H$M LA YY RMAYW    2:07:26 

 YNDBEYW YME XL$ YY RMA HK WYLA TRMAW HMYMH ACWY HNH HERP YNPL BCYTHW RQBB OK$H H$M LA YY RMAYW    2:08:16 

 YNDBEYW YME TA XL$ OYRBEH YHLA YY RMA HK WYLA TRBDW HERP LA AB H$M LA YY RMAYW    2:09:01 

 YNDBEYW YME TA XL$ OYRBEH YHLA YY RMA HK WYLA TRMAW HERP YNPL BCYTHW RQBB OK$H H$M LA YY RMAYW    2:09:13 
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VNQM TA ZEH XL$ HTEW    2:09:19 

 YNDBEYW YME XL$ YNPM TNEL TNAM YTM DE OYRBEH YHLA YY RMA HK WYLA WRMAYW HERP LA IRHAW H$M ABYW    2:10:03 

OY$NAH TA XL$ $QWML WNL HZ HYHY YTM DE WYLA HERP YDBE WRMAYW    2:10:07  

HD$H YNP LE HYXH RPCH TA XL$W WRHUW OYMEP EB$ TERCH IM RHUMH LE HZHW    3:14:07 

RHUW TYBH LE RPKW HD$H YNP LA RYEL JWXM LA HYXH RPCH TA XL$W    3:14:53 

IENK JRA TA WRTYW OY$NA VL XL$    4:13:02 

VL XQT OYNBH TAW OAH TA XL$T XxaLx$    5:22:07 

 

 

HmDvR     DaR 

wmR HLE       waR LXH 

 

TAZ BoTvk    // VL BTvk 

OWYH VWCM YKNA R$A TA VL RmMv$    2:34:11 // VL RaMm$iH    2:34:12 //TEM$W RoMv$    5:12:28 // OHYRXA $QNT IP VL RMm$iH    5:12:30 // 

HWCMH LK TA RoMm$  
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APPENDIX 8 

ALL CONJUGATIONS OF THE VERB MXL (meaning to BATTLE or to BE AT WAR) 

 

The following are all occurrences that I could find of the verb root MXL in Torah 

They are all either  

- in the ACTIVE verb form MXLH (probably meaning to “battle”) or  

- in the PASSIVE verb form MXLN (probably meaning “be at war with”) 

Both verb forms correspond to the noun HMXLM. 

Note that 4:22:6-11 (below) indicates that the verbs MXL and HKN have similar meaning, based on these verbs appearing in matching phrases. 

 

These passages describe GD fighting GENTILES for us. 

                          IW$RXT OTAW OKL OXLY YY    2:14:14 

                                                    OKL OXLY AWH OKYNPL VLHH OKYQLA YY    5:01:30 

                                                  OKL OXLNH AWH OKYQLA YY YK OWARYT AL    5:03:22 

 OKTA EY$WHL OKYBYA OE OKL OXLHL OKME VLHH OKYQLA YY YK    5:20:04 

                                   OYRCMB OHL OXLN YY YK LAR$Y YNPM HSWNA OYRCM RMAYW  2:14:25 

 

These passages describe JEWS fighting GENTILES: 
             JRAH IM HLEW WNB OXLNW WNYAN$ LE AWH OG FSWNW HMXLM HNARQT YK HYHW 2:01:10 

                                  QLMEB OXLH ACW OY$NA WNL RXB E$WHY LA H$M RMAYW    2:17:09 

                                 QLMEB OXLHL H$M WL RMA R$AK E$WHY $EYW    2:17:10 

                                             WNMXLNW HLEN WNXNA YYL WNAUX YLA WRMATW WNETW    5:01:41 

               OKBRQB YNNYA YK WMXLT ALW WLET AL OHL RMA     5:01:42 

 OWL$L HYLA TARQW HYLE OXLHL RYE LA BRQT YK    5:20:10 

                     H$PTL HYLE OXLHL OYBR OYMY RYE LA RWCT YK    5:20:19 

 

These passages describe GENTILES fighting JEWS: 

          ODYPRB LAR$Y OE OXLYW QLME ABYW    2:17:08 

 YB$ WNMM B$YW LAR$YB OXLYW . . .BGNH B$Y DRE VLM YNENKH EM$YW    4:21:01 

                              LAR$YB OXLYW . . .WME LK TA IXYS FSAYW   4:21:23 

                        WYT$RGW WB OXLHL LKWA YLWA WTA YL HBQ HKL. . .WB HKN LKWA YLWA    4:22:6-11 

 
This passage describes GENTILES fighting GENTILES: 

        IW$ARH BAWM VLMB OXLN AWHW AWH YRMAH VLM IXYS RYE IWB$X YK    4:21:26 

 

These passages refer to “make” or “wage” or “go to” or “go out to” war HMXLM 
MAKE war 

ODS VLM ERB TA HMXLM W$E    1:14:02 

 HRWTH TQX TAZ HMXLML OYABH ABCH Y$NA LA IHKH RZELA RMAYW    4:31:21 

 HYLE TRCW HMXLM VME HT$EW VME OYL$T AL OAW    5:20:12 

 HTDR DE HMXLM VME H$E AWH R$A RYEH LE RWCM TYNBW TRKW TYX$T WTA AWH LKAM JE AL     5:20:20 

GO TO war 

 YERDA HMXLML WME LKW AWH OTARQL I$BH VLM GWE ACYW 4:21:33 

 HP WB$T OTAW HMXLML WABY OKYXAH IBWAR YNBLW DG YNBL H$M RMAYW    4:32:06 

 HCHY HMXLML WME LKW AWH WNTARQL IXYS ACYW    5:02:32 

 YERDA HMXLML WME LKW AWH WNTARQL I$BH VLM GWE ACYW I5:03:01 

VMM BR OE BKRW SWS TYARW VBYA LE HMXLML ACT YK    5:20:01 

 WYB$ TYB$W VDYB VYHLA YY WNTNW VYBYA LE HMXLML ACT YK    5:21:10 

 OKNW HMXLML WNTARQL I$BH VLM GWEW IWB$X VLM IXYS ACYW    5:29:06 

WAGE War 

HMXLM OB RGTT LAW BAWM TA RCT LA YLA YY RMAYW    5:02:09 

 HMXLM WB RGTHW $R LXH WCRA TAW YRMAH IWB$X VLM IXYS TA VDYB YTTN 5:02:24 
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APPENDIX 9 
ONE-OVER-THE-OTHER COMPARISON OF  

TORAH’S 2 VERSIONS OF THE EPISODE IN WHICH  
GD INFORMS MOSHE THAT MOSHE WILL NOT ENTER THE PROMISED LAND 

(Pasukim 4:27:12-14 and 5:32:48-52) 
This appendix is discussed above under the heading 5:32:48 

 
 

 H$M LA YY RMAYW    4:27:12a 

 RMAL HZH OWYH OCEB   H$M LA YY RBDYW      5:32:48 
 

HZH OYRBEH RH LA HLE   4:27:12b 

WXRY YNP LE R$A BAWM JRAB R$A WBN RH   HZH OYRBEH RH LA HLE   5:32:49a 

 

LAR$Y YNBL YTTN      R$A       JRAH TA HARW   4:27:12c                                                                  

 HZXAL LAR$Y YNBL ITN YNA R$A IENK JRA TA HARW   5:32:49b  

 

 HToA HTYARW    4:27:13a 

HM$ HLoE HTA R$A RHB TMW    5:32:50a 

 
 

 VYXA IRHA FSAN R$AK HTA OG VYME LA TPSANW    4:27:13b 

 WYME LA FSAYW RHH RHB   VYXA IRHA  TM     R$AK VYME LA  FSAHW     5:32:50b 

 

IC RBDMB     YP OTYRM R$AK         4:27:14a 

LAR$Y YNB VWTB     YB OTLEM R$A LE    5:32:51a 

 

OHYNYEL OYMB YN$YDQHL HDEH TBYRMB  4:27:14b 

 

 

 IC RBDM $DQ TBYRM YM OH   4:27:14c 

IC RBDM $DQ TBYRM YMB       5:32:51b                            

 

 LAR$Y YNB VWTB YTWA OT$DQ AL R$A LE   5:32:51c 

 LAR$Y YNBL ITN YNA R$A JRAH LA AWBT AL HM$W JRAH TA HART DGNM YK   5:32:52   
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APPENDIX 10 
My comments above on pasukim 1:39:15-18 are a preface to 

this Appendix 10. 
 

THE FOLLOWING LIST CONTAINS ALL VERBS (that I 
Mitchell Rose could find) IN ALL TANACH THAT WERE 

FORMED BY APPENDING A PAST-TENSE SUFFIX (e.g.,Yi 

or mT  or  OeT) TO A GERAND-TYPE NOUN ROOT. 

A gerand in English is a noun formed by appending "ing" to a 
verb. The Hebrew gerands in the following list are formed by 

appending suffix Tl to a 2-letter verb.  The following list 

provides a corresponding quote only for those that are in Torah 
and not for those in other parts of Tanach.) 

________________________________________ 

           Root is TlRA (cursing) 

YiTlRA 

mHYiTlRA 
________________________________________ 
           Root is TlAYBH (bringing) 

    mTlAiBH    

  OmTlAiBH 

 WNmTlAiBH    

  --4:6:14 WNTAYBH. . . TBZ JRA LA AL FA  

rYiTlAiBH 

WYiTlAYiBH   

  --1:43:9  VYLA WYTAYBH AL OA 

  --4:14:24  R$A JRAH LA WYToAYBHW 

  gHYiTlAYiBH   

mHYiToAYaBH   

   OYiTlAiBH   
________________________________________ 

           Root is TlLD (impoverishing) 

YTlLD 
________________________________________ 

           Root is TlLiXH (starting) 

mTlLiXH 

  --5:3:24  VDBE TA TWARHL mTlLiXH  HTA  

   YToLXH 

  --5:2:31  TA VYNPL TT YToLXH HAR 
________________________________________ 

           Root is TlNX (favoring) 

YToNX 

  --2:33:19  IoXA R$A TA YToNXW 
________________________________________ 

           Root is TlByUH (doing good) 

mTlBYUxH  (Concordance p439a) 

YToBiUaH  (Concordance p439a) 

________________________________________ 

           Root is TlKS = TlKs (covering) 

HTokS 

mTokS 

  -- 2:40:3 TKRPH TA IRAH LE ToKSW   

YToKs 

  -- 2:33:22  YRBE DE VYLE YPK YToKsW   
________________________________________ 

           Root is TlDYEH (testifying) 

mToDYiEH = mToDaEH   

  --2:19:23  RMAL WNB HTDaEH HTA YK 

  -- YToDYiEH   

  --5:4:26 OYM$H TA OWYH OKB YTDYEH   

  --5:8:19 IWDBAT DBA YK OWYH OKB YTDiEH   

  --5:30:19  OYM$H TA OWYH OKB YTDYEH 
________________________________________ 

              Root is TlMYQH (fulfilling) 

YTWMYQH 

  --1:6:18  VTA YTYRB TA YTMQHW 

  --1:9:11 & 3:26:9 OKTA YTYRB TA YTMQHW 

  --1:17:6  YNYB YTYRB TA YTMQHW 

  --1:17:19  lTA YTYRB TA YTMQHW 

  --1:26:3   HEuB$H YTYRB TA YTMQHW 
________________________________________ 

           Root is TlMYRH (raising) 

mTWMYiRH = HmTWMYiRH = mTWMYaRH  

  --4:31:28   TAM Y YL  SKM  mTWMYaRHW  

YToMiRH = YToMYRH = YTlMYRH  

  --1:14:22   IWYLE LA YY LA YDY YTMiRH  

  --1:39:15   ARQAW YLWQ YToMYRH  YK  

r YToMiRH = r YToMYiRH  
________________________________________ 

           Root is TlERH (harming) 

mToEaRH = mTlEaRH  

  --2:5:22  HZH OEL HToERH HML 

  --4:11:11  VDBEL HToERH HML 

Y.ToEaRH = Y.TlEaRH  

  --4:15:14  OHM DXA TA YTERH ALW 
________________________________________ 

           Root is TlBYwH (returning) 

OmToBa$H = OmTlBYa$H 

YiToBi$H = YiTlBYi$H  

  --4:22:8  RBD  OKTA  YToB$HW 

rYToB$H = rYToBYi$H  

  --1:28:15  TAZH HMDAH LA rYToB$H  

 OYiToBi$H = YiTBY$H = OYiTlBi$H  

mTlBYi$H  

mToBa$H   

  --5:4:39 rBBL LA mTlBa$HW  OWYH TEDYW   

  --5:30:1 VBBL LA mTlBa$HW . . . HLLQHW HKRBH  
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lToBa$H  -- 
________________________________________ 

           Root is TlMYwH (destroying) 

mToMi$H 

  YToMi$H = YTlMi$H   

  --3:25:31  OKY$DQM TA YTWM$HW 

  --3:26:32   JRAH TA YNA YTWM$HW 
________________________________________ 

           Root is  TlNw (sharpening) 

YTlN$ 

5:32:41  YBRX QRB YTWNw OA 
________________________________________ 
 

This list does not include Tehillim's "INER IM$B  YToLb" 

(meaning "I am rubbed with oil"), because this list counts only 
past-tense verbs and not passive or present-tense verbs. 
 
________________________________________ 
________________________________________ 
________________________________________ 

 

 

THE FOLLOWING LIST CONTAINS SNIPPETS FROM 
MANDELKERN CONCORDANCE published 1896, OF 
ALL VERBS IN TANACH THAT (I Mitchell found) OF 
PAST-TENSE VERBS FORMED BY APPENDING A 

PAST-TENSE SUFFIX (Yi ormT or OeT) TO A GERAND 

ROOT 
Each excerpt below is labeled w/Mandelkern book's page 

number & column designation. 
 

________________________________________ 

                   Root is TlRA 

 
154c 

 

________________________________________ 

                   Root is TlYBH 
 

 
 

176c 

 
176d upper 
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176d lower 

 
177a 

 

________________________________________ 

                   Root is TlLD 

 
396c 

 

_________________________________________ 

                   Root is TlLX 
 

 
397c 

 

________________________________________ 

                   Root is TlNX 

 
410c 

 

________________________________________ 
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                   Root is TlBiUaH 
 

 
439a 

 

________________________________________ 

                   Root is  TlkS 

 
797b 

 

 
797c 

 
1122c 

 

________________________________________ 

      Root is TlDiEH = TlDaEH 

 
829d 

 

________________________________________ 

        Root is TlMiQH = TlMaQH  

 
1023b 
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1023c 

   

________________________________________ 

        Root is  TlMiRH = TlMaRH 

 
1081d above 

 
1081d below 

 

________________________________________ 
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        Root is  TlEaRH 

 
1100c 

 
1100d 

 

________________________________________ 

     Root is  TlBiwH = TlBawH 

 
1155d upper  

 

 
1155a lower 

 

 
1154d middle  
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1154d lower 

 

 
1155a up (cont from 1154d) 

 

________________________________________ 

        Root is  TlMiwH  

 
1197b 

 

________________________________________ 

               Root is  TlNw 

 
1217c 

 

________________________________________ 
________________________________________ 
________________________________________ 
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APPENDIX 11 
List of all occurrences (that I Mitchell could find) in Torah that mention the root As 

In this list, the entries are categorized by their respective meanings, 

so that this list shows all the meanings that the root As can have. 

 
 

FORGIVE THE SINNER 
TA$ BYUYT OA AWLH    1:04:07 

 HBRQB R$A OQYDCH OY$MX IEML OWQML A$T ALW HPST FAH RYEH VWTB OQYDC OY$MX $Y YLWA    1:18:24 

 ORWBEB OWQMH LKL YTA$NW RYEH VWTB OQYDC OY$MX ODSB ACMA OA YY RMAYW    1:18:26 

 

 

FORGIVE THE SIN 
 . . . VYBA YHLA YDBE E$PL AN A$ HTEW VWLMG HER YK OTAUXW VYXA E$P AN A$ ANA FSWYL WRMAT HK    1:50:17 

 HZH TWMH TA QR YLEM RSYW OKYHLA YYL WRYTEHW OEPH VA YTAUX AN A$ HTEW    2:10:17 

 TBTK R$A VRPSM AN YNXM IYA OAW OTAUX A$T OA HTEW    2:32:32 

 OYEBR LEW OY$L$ LE OYNB YNB LEW OYNB LE TWBA IWE DQP HQNY AL HQNW HAUXW E$PW IWE A$N OYPLAL DSX RCN    2:34:07 

 WBRQB YM$ YK OKE$PL A$Y AL YK WB RMT LA WLQB EM$W WYNPM RM$H    2:23:21 

. . . OHY$DQ TNTM LKL LAR$Y YNB W$YDQY R$A OY$DQH IWE TA IRHA A$NW IRHA XCM LE HYHW    2:28:38 

. . .  WTMW IWE WA$Y ALW $DQB TR$L XBZMH LA OT$GB WA DEWM LHA LA OABB WYNB LEW IRHA LE WYHW    2:28:43 

 WNWE A$NW DYGY AWL OA EDY WA HAR WA DE AWHW HLA LWQ HEM$W AUXT YK $PNW    3:05:01 

 WNWE A$NW O$AW EDY ALW HNY$ET AL R$A YY TWCM LKM TXA HT$EW AUXT YK $PN OAW    3:05:17 

 YY YNPL OHYLE RPKL HDEH IWE TA TA$L OKL ITN HTAW AWH OY$DQ $DQ YK $DQH OWQMB TAUXH TA OTLKA AL EWDM    3:10:17 

 WNWE A$NW JXRY AL WR$BW SBKY AL OAW    3:17:16 

 HNWE TA A$T AWHH H$AHW IWEM $YAH HQNW    4:05:31 

 OYEBR LEW OY$L$ LE OYNB LE TWBA IWE DQP HQNY AL HQNW E$PW IWE A$N DSX BRW OYPA VRA YY    4:14:18 
 

CARRY GUILT OF UNFORGIVEN SIN 
 HYMEM AWHH $PNH HTRKNW LLX YY $DQ TA YK A$Y WNWE WYLKAW. . .  HCRY AL AWH LWGP Y$YL$H OWYB LKAY LKAH OAW    3:19:7-8 

 AUX WYLE A$T ALW VTYME TA XYKWT XKWH VBBLB VYXA TA AN$T AL    3:19:17 

 A$Y WNWE HLG WTXA TWRE OME YNB YNYEL WTRKNW . . . AYHW HTWRE TA HARW WMA TB WA WYBA TB WTXA TA XQY R$A $YAW    3:20:17 

 WA$Y ONWE HREH WRA$ TA YK HLGT AL VYBA TWXAW VMA TWXA TWREW    3:20:19 

 WTMY OYRYRE WA$Y OAUX HLG WDD TWRE WTDD TA BK$Y R$A $YAW    3:20:20 

 O$DQM YY YNA WHLLXY YK WB WTMW AUX WYLE WA$Y ALW YTRM$M TA WRM$W    3:22:09 

 AWHH $YAH A$Y WAUX . . . HYMEM AWHH $PNH HTRKNW XSPH TW$EL LDXW HYH AL VRDBW RWHU AWH R$A $YAHW     4:09:13  

 TWML AUX TA$L DEWM LHA LA LAR$Y YNB DWE WBRQY ALW    4:18:22 

 HLXN WLXNY AL LAR$Y YNB VWTBW OKYTRDL OLWE TQX ONWE WA$Y OHW DEWM LHA TDBE TA AWH YWLH DBEW    4:18:23 

 WTWMT ALW WLLXT AL LAR$Y YNB Y$DQ TAW WNMM WBLX TA OKMYRHB AUX WYLE WA$T ALW    4:18:32 

 HNWE TA A$NW WEM$ YRXA OTA RPY RPH OAW    4:30:16 

 OKTNHK IWE TA WA$T VTA VYNBW HTAW $DQMH IWE TA WA$T VTA VYBA TYBW VYNBW HTA IRHA LA YY RMAYW    4:18:01 

 

SUSTAIN (in terms of LAND'S ability) 
WDXY TB$L WLKY ALW BR O$WKR HYH YK WDXY TB$L JRAH OTA A$N ALW  (reason why Avraham & Lot separated)  1:13:6 

OHYNQM YNPM OTA TA$L OHYRWGM JRA HLKY ALW WDXY TB$M BR O$WKR HYH YK (reason why Esav & Yakov separated)  1:36:7 
 

PROMOTE to a higher official position 
 WYDBE VWTB OYPAH R$ $AR TAW OYQ$MH R$ $AR TA A$YW WYDBE LKL HT$M $EYW HERP TA TDLH OWY Y$YL$H OWYB YHYW    1:40:20 

 
PHYSICAL-CARRYING-ABILITY 

ZE RTYW TA$ RTY YNWA TY$ARW YXK HTA YRKB IBWAR    1:49:03 

 

CARRY an item or burden 
 YLA OKTA ABAW OYR$N YPNK LE OKTA A$AW OYRCML YTY$E R$A OTYAR OTA    2:19:04 

 VDBL HTA A$T ALW OEH A$MB VTA WA$NW OHYLE YTM$W VYLE R$A XWRH IM YTLCAW O$ VME YTRBDW YTDRYW    4:11:17 

 HNH DEW OYRCMM HZH OEL HTA$N R$AKW VDSX LDGK HZH OEH IWEL AN XLS    4:14:19 
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MENTION (like "raising" an issue) 
 AW$L WM$ TA A$Y R$A TA YY HQNY AL YK AW$L VYHLA YY O$ TA A$T AL    2:20:07 

 SMX DE TYHL E$R OE VDY T$T LA AW$ EM$ A$T AL    2:23:01 

 AW$L WM$ TA A$Y R$A TA YY HQNY AL YK AW$L VYHLA YY O$ TA A$T AL    5:05:11 
 

COUNT 
 OTA DQPB FGN OHB HYHY ALW OTA DQPB YYL W$PN RPK $YA WNTNW OHYDQPL LAR$Y YNB $AR TA A$T YK    2:30:12 

 OTLGLGL RKZ LK TWM$ RPSMB OTBA TYBL OTXP$ML LAR$Y YNB TDE LK $AR TA WA$    4:01:02 

 LAR$Y YNB VWTB A$T AL O$AR TAW DQPT AL YWL HUM TA VA    4:01:49 

 OTM$ RPSM TA A$W HLEMW $DX IBM LAR$Y YNBL RKZ RKB LK DQP H$M LA YY RMAYW    4:03:40 

 

RISING TO THE OCCASION by VOLUNTEERING  
 $DQH YDGBLW WTDBE LKLW DEWM LHA TKALML YY TMWRT TA WAYBH WTA WXWR HBDN R$A LKW WBL WA$N R$A $YA LK WABYW    2:35:21 

 OYZEH TA WWU HMKXB HNTA IBL A$N R$A OY$NH LKW    2:35:26 

 HTA T$EL HKALMH LA HBRQL WBL WA$N R$A LK . . . BL OKX $YA LK LAW BAYLHA LAW LALCB LA H$M ARQYW  2:36:02     
 

FAVOR A PERSON 
 TRBD R$A RYEH TA YKPH YTLBL HZH RBDL OG VYNP YTA$N HNH WYLA RMAYW    1:19:21 

 YNP A$Y YLWA WYNP HARA IK YRXAW YNPL TKLHH HXNMB WYNP HRPKA RMA YK WNYRXA BQEY . . .     1:32:20 

 VTYME UP$T QDCB LWDG YNP RDHT ALW LD YNP A$T AL UP$MB LWE W$ET AL    3:19:15 

 DX$ XQY ALW OYNP A$Y AL R$A ARWNHW RBGH LDGH LAH OYNDAH YNDAW OYHLAH YHLA AWH OKYHLA YY YK    5:10:17 

 IXY AL RENW IQZL OYNP A$Y AL R$A OYNP ZE YWG    5:28:50 

 OWL$ VL O$YW VYLA WYNP YY A$Y    (in the Priestly Blessing)   4:06:26 
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APPENDIX 12 

LISTING OF UNUSUAL TROPS 
 

TYN$H HN$B     YNYS RBDMB H$M LA YY RBDYW    4:9:1 The first tuned trop occurs on the 6th word 

OKL HQXR VRDB WA    $PNL AMU HYHY YK $YA $YA   4:9:10  The first tuned trop occurs on the 6th word 

$M$H  AWBM   VRD   YRXA IDRYH RBEB HMH ALH    5:11:30  I don't remember another ytiv ( ) following a pashta ( )  

WB VYHLA YY  RXBY  R$A   OWQMB  WNLKAT VYHLA YY YNPL OA YK  5:12:18 I don't remember another kadma v'alzla (  ) following a pashta ( ) 

 

 

LISTING OF UNUSUAL SPELLINGS 
OYRCM JRAB gNTxM WL HDEH LK OHLA WRMAYW   4:14:2 

WDBL YYL YTLB OmRnXmY  OYQLAL XBoZ    (2:22:19) 

TMWY TWM HDPY AL ODAH IM  OxRmXmY R$A ORX LK    (3:27:29)  instead of  the normal OYiRxXxY 

 YY YNPL DYC RWBG DRMNK  RxMmAaY  IK LE   (1:10:09) instead of  the normal RxMmAxY 

 YY TMXLM RPSB  RxMmAaY  IK LE    (4:21:14) 

YX   DxMnEmY   LZAZEL LRWGH WYLE HLE R$A RYEsHW    (3:16:10) 

 OxTmBmNvG LXR YK BQEY EDY ALW   (1:31:32) 

 

 WTA DxQPmH R$A IWDQPH TA WA . . .  R$A HLZGH TA BY$HW    3:05:23 

 OKWTB WDQmPTmH AL OTBA HUML OYWLHW    4:01:47 

LAR$Y YNB VWTB WDQmPmTH AL OYWLHW    4:02:33 

 LAR$Y YNB VWTB WDQmPmTH AL YK   4:26:62 

 

wPN-HkM- Lmk (4:35:30)   I think that this is the only time that Lmk (with a cholam) has a tune trop. 

 

Verbs conjugated LEPTH  having patach (x) before last letter instead of tzaireh (a) 

YY LA  IxNxXTAW (5:3:23) instead of the normal spelling of LAPTH verbs - IaNxXTAW  

HN$ARK YY YNPL  LxpxNTAW (5:9:18) instead of the normal spelling of LAPTH verbs - LapxNTAW  
OWYH OYEBRA TA YY YNPL LxpxNTAW    5:9:25 

FxLxETTW FYECB SKTW   1:38:14 

QXRM WTXA BxCxTTW    2:2:4 

 
 RBDMB IM    VLKAMH    5:08:16 (I think this is the only word that has BOTH a pashta ( ) AND a maircha ( ). 
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APPENDIX 13 
 

WHETHER ASSIGNMENT OF TROP INTO TORAH PRECEDED ASSIGNMENT OF DAGESHES INTO TORAH 
and  

DIFFERENCE IN MEANING BETWEEN LK vs Lk 

 

VDY XL$M  LoKBW V$EM  LmKB VYQLA YY VKRBY HZH RBDH LLGB YK   5:15:10 

 

IYYH IPGM H$EY R$A LKM WRZN YMY Lok    4:6:4 

W$AR LE RBEY AL RET WRZN RDN YMY Lmk    4:06:05 

 ABY AL TM $PN LE YYL WRYZH YMY Lmk    4:06:06 

 YL AWH $oDQ WRZN YMY Lok    4:06:08 

 
 

 VYYX YMY-Lmk LKAT RPEW VLT VNXG LE  1:3:14 (Gd to snake) 

 VYYX YMY  Lok  HNLKAT IWBCEB    1:3:17 (Gd to Adam) 

 
 

XM$ VA TYYHW VYDY H$EM  LokBW  VTAWBT-LmkB VYQLA YY VKRBY YK     5:16:15 

 

 LWE H$E Lok   HLA  H$E-Lmk  VYHLA HWHY TBEWT YK    5:25:16 

 

 

:OR LWQ LAR$Y  $YA-Lmk-LA  WRMAW OYWLH WNEW 5:27:14 (on HarGrizim & Aival) 

LAR$Y $YA  Lok . . . OKLK OWYH OYBCN OTA    5:29:9 

In order to distinguish between the spellings of Lmk  and Lok in the phrase LAR$Y $YA  Lok , Stone Chumash translated the 1st instance as 

"EVERY MAN of Israel"  and the 2nd instace as "ALL MEN of Israel" (which is awkward since $YA is singular). 

Stone Chumash could have instead translated both the same, and attributed their difference in spelling to the fact that choice-in-spelling might 
simply be dictated by the difference in trop and not their difference in meaning. 

 
The following added dagesh to B 

Hb-HLEN  R$A  VRDH-TA RBD WNTA WB.wYW  5:1:22  as opposed to  B$E-Lk  HB  HLEY-ALW  XiMCT ALW 5:29:22 

HN$H TY$RM Hb VYHLA YY YNYE DYMT   5:11:12 

Hb  TCPX  AL-OA  HYHW  5:21:14  as opposed to HB  TQ$XW   RAT TPY T$A  5:21:11 

HLAH-Lk  Wb  HCBRW      5:29:19 

 

Hb TB$YW HT$RYW HLXN VL ITN   5:26:01 

 

RBDMB  IM     VLiKAMH  

 

LWBG-DE  BoGRA  LBX-Lmk-TA XQL  H$NM-IB RYAY . . .  I$BH-LmKL   BoGRAH  LBX   Lok ...  BoGRA  LBX-Lmk   RYE  OY$$  5:3:5-14 
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APPENDIX 14 
THE TORAH'S USE OF ADVERBIAL NOUN AFTER ADJECTIVE 

SUCH AS 
HARM TBWU  & LKs TBWU & HARM TPY  & HARM TWER  & $PN TRM  & XWR TRM & BL OKX 

 
 

I should preface this Appendix 14 by defining the following terms used in this appendix: 

     In English grammar, an "adjective" (e.g., "nice") describes a noun (e.g., "girl"), and an "adverb" describes an adjective and ends with "ally" (e.g., 

"visually").  And the adverb always precedes the adjective (e.g., "girl is visually nice"). 

     I MitchellRose noticed that: In contrast to English grammar, Torah has no adverbs per se.  To achieve the function of an adverb (of describing an 

adjective), Torah places a descriptive noun (that describes the adjective) after the adjective, and adjusts the spelling of the adjective to indicate that the 

adjective is followed by the descriptive noun.  The descriptive noun serves as an adverb in that it describes the adjective. 

     So, for example, to say "a visually nice girl "), Torah uses the noun "HREN" for "girl", "BWU" for the adjective "nice", and adjusts its spelling to "TBWU" to 

indicate association with the following word, and follows it with "HARM" for the descriptive-noun "appearance", to yield "HARM TBWU HERN". 

     The table below shows every adjective and descriptive-noun, that I could find in Torah, that are found using  

 

Advertial 

noun 
 Adjective 

HARM  TPY 

RAoT  TBWU, BWU 

LKs  TWER 

$PN  TRM 

Rsb  ToAYRB 

XWR  OKX 

BL  RSX 

IX  YR$Y 

   YZE 
 
 

INSTANCES OF HARM TBWU "good in appearance" = "visually good" 

 DAM  HARM TBoU  mRENHW 1:24:16  Rachel 

 AWiH  HARM TBWU YK 1:26:7  

 AYH  HARM TBWU YK Ester 1:11 

 HARM TBWU  HLWTB HREN   Ester 2:3 

 HARM TBWUW  RAT TPY Ester 2:7   

 HARM TWBWU  TWLWTB TWREN  Ester 2:2 

 DAM HARM BWU  H$AHW  2Shmuel 11:2 & 14:27 

 OYLK$MW  HARM YBWUW Daniel 1:4   

 

INSTANCES OF LKs TBWU  "good in terms of intelligence" = "intellectually good" 

 RAT TPYW LKs TBWU  H$AHW 1Shmuel 25:3 2Shmuel 11:2 

 

INSTANCES OF RAoT TWER  "bad in physique" = "physically bad" 

 DAM RAT TWERW  TWLD 1:41:19 

 

INSTANCES OF RAoT BWU  "good in physique" = "structurally nice" 

 DAM RAT BWU  AWH OGW  1Melachim 1:6 

 

INSTANCES OF HARM TWER "bad in appearance" = "visually bad" 

 R$B TWQDW  HARM TWER 1:41:3  Paroh's dream 

 HARMH TWER  TWRPH 1:41:4  Paroh's dream 
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INSTANCES OF RAoT TPY "nice in terms of physique"  

 HARM TBWUW  RAT TPY Ester 2:7   

 HARM TPYW  RAT YPY  1:39:6 

 HARM TPYW  HTYH AYH  2Shmuel 14:27 

 RAT ToPYW R$B TWAYRB 1:41:18 

 HARM TPYW  T$A  5:21:11 

 

INSTANCES OF HARM TPY  "nice in appearance" 

 HARM TPYW  RAT YPY  1:29:17  & 1:39:6 

 TA HARM TPY H$A  1:12:11  Avram to Sara  

 R$B ToAYRBW HARM TWPY  1:41:2  

 HARM HPY OE  1Shmuel 17:42  

 

INSTANCES OF RsB ToAYRB  "hefty in meat" = "muscularly healthy" 

 R$B ToAYRBW HARM TWPY  1:41:2  

 RAT ToPYW  R$B TWAYRB 1:41:18 

 

INSTANCES OF $PN TRM  "bitter in emotion" = "emotionally bitter" 

 $PN TRM  AYHW  1Shmuel 1:10   

 W$PN TRM EDWY BL  Prv 14:10??? 

 

INSTANCES OF XWR TRM  "bitter in spirit"  

 QXCYL  XWR TRoM  IYYHTW  1:26:35 

 W$PN TRM  EDWY BL  Prv 14:10??? 

 

INSTANCES OF BL OKX  "wise at heart" 

 BL OKX $YA LK LAW . . . H$M ARQYW    2:36:02 

 BL YMKX LK     Job 37:24 

 

INSTANCES OF BL RSX  "deficient in character" 

 BL RSX H$A FAoN  Prov.6:32 

 BL RSX REN  Prov.7:7 

 BL RSX . . . YTP YM  Prov.9:4 

 WL HRMA  BL RSXW   Prov.9:16 

 BL RSX REN  Prov.7:7 

 

INSTANCES OF BL YR$Y  "righteous in character" 

 BL YR$Y LK  Prov.94:15 & 64:11 

 

INSTANCES OF BL YBWU  "good in character" 

         BL YBWUW OYXM$ 2Chron 7:10 

 

INSTANCES OF $PN YZE  "powerful in peronality" 

         $PN YZE OYBLKW Yeshiyahu 56:11 

 

INSTANCES OF IX TBWU  "good in charm" = "charmngly good" 

        OYP$K TLEB  IX TBWU  HNWZ Nuchemya 3:4 
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